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LETTERS

When minds meet, they sometimes collide.
The editor believes, however, that the
opinions of his correspondents should be
taken at least as seriously as his own.

Sunday Duty in England

Would any priest intending to come to
St. Augustine’s College [Canterbury] this
summer care to take Sunday duty in ex-
change for the use of this vicarage for
part of the time? Financially, it could
mean the difference between being able
to bring the family and not. The experi-
ment was a great success last year, and
I am very grateful for the hospitality of
your column. (Rev.) A. P. DavIEs

Vicar, St. Mary’s Church
Ketley, England

British Currency

In reviews in THE Liviné CHURCH of
British books you have a footnote saying
that a shilling is equivalent to 25 cents.
A great discrepancy in fact seems evident
in such a statement. I have been in Eng-
land twice within the last five years and
have exchanged my dollars on the basis of
$2.80 for a pound. Since there are 20
shillings to the pound that makes one
shilling equal to 14 cents. I also buy
British books direct from England and the
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booksellers charge me only 14 cents to the
shilling. I'm just curious to know the
basis for your quotation of 25 cents.

Epcar R. WALKER
Worcester, Mass.

B> Our correspondent is correct as to
the official rate of exchange. The 25-
cent rate commonly used by American
booksellers is designed to cover the ex-
penses of importing, duty, and the
higher wages paid to American em-
ployees. The price we quote is intend-
ed to give an approximation of the
price of the book in an American
bookstore. — Editor.

Donatism

The article titled “What is a Catholic?”
appearing in the December 18th issue of
THE Livine CHURCH is well worth reading
and states rather clearly, yet conservative-
ly, the Anglican position on what consti-
tutes a Catholic. There is, however, a
very serious implication made in this ar-
ticle. The author asks two. questions con-
cerning the “receiving” of those who have
been confirmed in the Church of Rome,
which would lead us to accept doctrine
which is unquestionably heretical.

The first question is, “How valid is a
confirmation by a bishop who openly and
proudly holds heretical beliefs?” The sec-

S

The Book of

Common Prayer
ancl tlle Hymnal

produced by The Seabury Press

BEAUTIFULLY DESIGNED and handsomely bound, each one of these fine
editions is a gift to be used and cherished for many years. Size 3 11 /16
by 5 5/8 inches — printed on India paper.

slip case with cover.
3273xS—Red, as 3272xS

leather lined, gold edges.
3293x —Red as 3292x

Remember your friends at Easter with

The Story

Told by DOROTHY L. SAYERS
The picture painted by B. Biro

of Easter

Printed in England, in beautiful soft
colors, this large gift card tells the
Easter story in words and pictures.
Made with cutouts, each tiny scene
reveals a beautiful sucprise illustra-
ting the story. With mailing envelope.

ond, “Does the mechanism of the laying
on of hands remain unaffected by the doc-
trines and intentions of the persons whose
hands they are?” To both these questions
Catholic teaching and doctrine must offer
an unequivocal “Yes.” To think other-
wise would place the Anglican Commun-
ion in the position of the Donatists who
were condemned at the Council of Arles
when the Council ruled against them and
declared both ordination and baptism
valid even though administered by those
unworthy of their office or guilty of heret-
ical beliefs.

St. Augustine in writing against the
Donatists, says, “Therefore, since it is pos-
sible that Christ’s sacrament may be holy,
even among those on the devil’s side . . .
and even if they are such in heart when
they received the sacrament . . . the sac-
rament is not to be readministered . . .;
to my mind it is abundantly clear that in
the matter of baptism we have to consider
not he who gives it, but what it is that
he gives; not who he is that receives; but
what it is that he receives.” (St. Augus-
tine, De Baptismo, iv. 16.) Of less weight
perhaps, but of equal surity is the 26th
article of the Articles of Religion which
clearly states that the efficacy of the sacra-
ments is unaffected by the worthiness of
the minister. . . .

This matter most certainly should be
brought to the attention of your readers,

R
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that they may not misunderstand the
Church's teaching. In the case of the
“receiving” those of the Church of Rome,
there can be no question but that we must
accept their sacraments as valid unless we
declare their orders invalid. Otherwise
we are guilty of the heresy of Donatism,
making the validity of a sacrament de-
pendent upon the worthiness of the
minister. (Rev.) R. W. WITHINGTON

Rector, Gethsemane Church
Sherrill, N. Y.

Bishop de Mel

Let’s be courteous to our visitors.

You give us the welcome news that the
Rt. Rev. Lakdasa de Mel is to visit the
United States again in November. But
you call him “Bishop of Ceylon.” “There
ain’t no sich animall” The whole island
of Ceylon was included in the diocese of
Colombo until 1950, when the missionary
diocese of Kurunagala was carved out of
it and Bishop de Mel, then assistant Bish-
op of Colombo, became its first Bishop.
More than 100 years of intricate constitu-
tional history lies behind the avoidance
of the title you have thrust upon him.

So let us give the bishop his proper title,
Bishop of Kurunagala.

(Rev.) Eric W. JacksoN
Rector, St. Paul’s Church
Seattle, Wash.

Grass Roots League

Re the Grass Roots League smears, your
editorial, and the letter in your issue
dated January 22d: 1. May I express my
wholehearted support of your stand.
2. May I remind your correspondent that
Congressmen are the first to admit that
committees make mistakes. The entire
Senate took action not long ago disavow-
ing some activities of members of one
committee. Harry S. Truman, not only a
former President but also a former Sen-
ator who has headed an investigating
committee himself, says on p. 189 of his
memoirs: “I consider the methods used
by the House Committee on Un-American
Activities to be the most un-American
thing in America in its day. The com-
mittee had completely forgotten the con-
stitutional rights of the individuals who
appeared as witnesses.”

A more accurate Biblical comparison
would be one between such committees
as have gone astray through misdirected
zeal and the high-priestly court which was
so fearful of blasphemy that it brought
Jesus to the Cross.

(Rev.) E. CLareNnDON HYDE
Boulder, Colo.
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Forget You Ever Had Him?

Or can you enjoy life with a retarded child?

By Frances Busby

About seven years ago my hus-

band and I experienced one of the
greatest shocks parents can ever under-
go when we learned that our youngest
son, Jimmy, was mentally handi-
capped.

We had wanted Jimmy — wanted
him badly. A family of six had been our
original goal. We had two fine healthy
boys, had lost three and Jimmy
brought us at least to a new goal of
three.

When we learned the news, our doc-
tor and our friends, with efficient kind-
ness, told us to send Jimmy to an insti-
tution. “Forget you ever had him. Not
a thing can be done for him,” we were
advised.

This cold ultimatum, that we toss
our baby on the scrap heap, we could
not accept; and right then we began
our slow passage through hell, through
months and months of asking our-
selves why and -how — a trip that is
taken by all parents of mentally re-
tarded children.

After the first shock was over, we
began to ask ouirselves what did “men-
tally retarded” really mean? We had
never heard the term before and the
doctor didn’t take time to explain,
but in the past seven years my hus-
band and I have devoted ourselves to
learning about it and doing what we
can for those afflicted and for their
parents.

Mental retardation is often con-
fused with mental illness but the two
are quite different. The mentally ill
person has had a sound mind which
has deteriorated, like a cracked wall.
The mentally handicapped, however,
has a mind which will never fully
develop, like a wall left unfinished.

This difference is important because
in mental illness there is often hope for
a cure. With mental retardation there
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is no known cure. Mental illness is an
illness, but mental deficiency is more
like a crippling with no hope for the
full development of a normally func-
tioning mind. Mental retardation re-
sults in a sub-normal intelligence and
a reduced capacity for learning. It is
caused by an injury to the brain be-
fore, during, or after birth. The range
of handicap varies with the degree of
retardation.

Up until six or seven years ago noth-
ing was being done for the mentally
handicapped children in Illinois, who
were not “educable” but were “train-
able,” except to exile them to an insti-
tution. Thousands of those parents
who had been told to “scrap” their
children at birth had done so. Others
kept them hidden at home, not letting
it be known they had such a child in

Eva Lvoma

the family. This is why parents of nor-
mal children had never heard the term
“mentally retarded.” The subject just
was not talked about.

Up until then, it was commonly
believed that the causes of mental
retardation were hereditary or due to
something dark and sinister in the
history of the parents. These children
were the truly forgotten children.
They were set apart and denied a
normal happy life to the extent of
their capacity, all because they had
met with an accident that handi-
capped them for life.

As we went further into the prob-
lem, we found that three children out
of every 100 who are born are destined
to be mentally retarded. A reasonable
estimate of the mentally retarded chil-
dren and adults in the United States

The Lliving Church



is 4,800,000. Two years ago, I was
given the figure of 70,000 in Cook
County alone. In other words, mental
retardation is 10 times more common
than crippling polio and nine times
more prevalent than cerebral palsy.
While the birth percentage of retarda-
tion remains more or less constant, the
present high birth-rate and the in-
crease in life expectancy, resulting
from the new wonder drugs, estab-
lishes mental retardation as one of the
more urgent and growing welfare
problems facing society today.

While there is still little known
about mental retardation, medical ex-
perts tell us there may be as many as
70 different causes. Prenatal causes
include German measles, hepatitis,
and other diseases occurring in the
mother during pregnancy; incompati-
ble blood, such as the RH factor;
glandular disorder, toxic chemicals,
and X-rays. During birth, mental re-
tardation can be caused by insufficient
oxygen in the brain, brain hemor-
rhage, or prolonged and hard labor.
Prematurity also may result in the
underdevelopment of the brain.

Among the causes after birth are:
encephalitis, meningitis, brain infec-
tions such as the aftermath of measles,
whooping cough and pneumonia,
virus infections, head injuries, chemi-
cal poisoning, nutritional deficiencies,
or terrific fright.

There are two special types of re-
tardation, cretinism and mongolism.
Cretins suffer from thyroid deficiency,
and when thyroid is administered reg-
ularly the victim often can be helped.
Mongolism is a glandular disturbance
— thought to originate in the mother
rather than the child — about which
little is known. It has been established
that the growth of the child is tem-
porarily halted about the eighth week
of pregnancy. This accounts for the
general characteristics of mongoloids
— slanting eyes, flat face, small head,
and short neck. There are probably
200,000 mongoloid children in the
United States, and my Jimmy is one
of them.

We discovered very quickly that all
other types of handicapped children,
the crippled, and the blind, and even
the educable mentally handicapped
(those with 1.Q.'s of 51-80) , were pro-
vided with medical care and educa-
tional facilities by the State.

An article by Pearl Buck about her
mentally retarded daughter brought
the subject out in the open and started
the parents of these children thinking.
Up until then, they had thought they
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were alone with their problem. But
now. they began forming parents’ or-
ganizations throughout the nation.
The first in Illinois was started in
Chicago in 1948. As an outgrowth of
that some parents in Berwyn formed
the West Suburban Association for
Mentally Retarded Children in 1950,
now known as Mentally Retarded
Children’s Aid. We belonged to this
group until 1952 but the problem of
spending two hours each day taking
Jimmy to distant Berwyn for two
hours’ schooling became increasingly
dificult. I wondered if there might
not be parents like us nearer home
who would be interested in joining
forces to meet our common problem.

On April 16th, I placed a want ad
in our local paper asking parents of
mentally retarded children, who were
interested in forming an organization
for the special training of their chil-
dren, to get in touch with me. Two
weeks later we had our first meeting
of the parents of six retarded children.
One month later, at our first public
meeting, the parents of 42 children
were present and we formally organ-
ized the Leyden Retarded Children’s
Aid.

The following fall, in October 1952,
we rented a room in the Franklin
Park Methodist Church and started
our school. Three of us mothers served
as teachers. Our opening enrollment

was 16 and the children’s ages ranged
from 5 years to 18. Our goals were
simple. We hoped only to train the
children, most of whom had never
before had any school experience, to
get along with each other, to codper-
ate, to take directions and to work
with the group. None of us had any
previous academic training in the field
of education. I had three years’ expe-
rience as a Sunday School teacher and
one other mother had done volunteer
work at Dixon where her child had
been earlier. When we were not teach-
ing, we were eagerly reading books
and pamphlets on the subject of re-
tardation and attending meetings and
whatever lectures were available.
The following summer the River
Grove School District became inter-
ested and when the General Assembly
in 1953 passed legislation setting up a
two-year pilot program to study the
problem of “trainable” retarded chil-
dren, our district asked to be one of
the 12 pilot projects. Thus, in the fall
of 1953 the School Board, with state
funds covering two thirds of the cost,
employed two teachers. We still had
to provide quarters for the classes
(rented from local churches at $75
per room), the supplies and equip-
ment and to pay the salary of the third
teacher for those children who did not
qualify for the state-aid program (who
Continued on page 20
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The Church’s concern for re-
tarded children stems from belief
that such children are immortal
souls with God-given rights — as
Mrs. Busby, who is a communi-
cant of the Church of the Holy
Communion, Maywood, Ill., sug-
gests at the end of this article.

At least one Church agency
has taken seriously the problem
of retarded children. Neighbor-
hood House, Milwaukee, Wis., a
Chest-supported welfare agency
of the diocese of Milwaukee, was
in 1954 awarded state honors in
the state -of Wisconsin for its
experimental project of service
to mentally handicapped chil-
dren and their families. The
award was made by the Commit-
tee on Community Projects of
the Necct Foundation, New York
City.

The Neighborhood House
project began in February, 1953,
as an experiment in nursery

school sevvice for mentally handi-
capped children of pre-school
age. It involves the coéperation
of a number of agencies — case
work, psychological, medical, and
educational — for its purpose is
to see whether such children can
be made ready for the public
school system without the setting
up of a separate specialized
agency for this purpose alone. At
Neighborhood House the handi-
capped children attend twice a
week special classes held entirely
for them; the other agencies co-
operating meet other needs of
the children.

T hose responsible for the proj-
ect believe that significant resulis
have been achieved by this pool-
ing of resources, and they look
forward to expansion of services
when means are forthcoming.

Executive director of Neigh-
borhood House is the Rev. R. B.
Gutmann.



Is Your Church
a Good Neighbor?

A practical guide to

Christian Social Relations

“Which now of these three thinkest thou was neighbor. . . ?* — Luke 10:36

’I‘he purpose of this guide* is two-

fold: to help parish committees of
Christian Social Relations discover the
broad scope of “Christian Social Re-
lations,” and to point out ways in
which a parish Christian Social Rela-
tions Committee can take hold of its
task.

This guide is essentially a discussion
stimulus, not a questionnaire to be
answered “yes” or ‘“no.” Its purpose
is to assist in setting up a rounded
program of Christian Social Relations.

Don’t expect that your church alone
should undertake - to “transform’ its
neighborhood along the lines sug-
gested herein. Rather, join forces with
individual "experts, agencies, other
churches, and organizations who are
trying to make your town a better
place and work with them.

Don’t expect to cover all of the con-
cerns expressed in the guide. Be selec-
tive — choose those that seem pecu-
liarly fitted to your parish and com-
munity. If the guide helps a small
group of interested persons to find the
right questions and, more than that,
the right answers in your situation, it
will have served its purpose.

The people of our parishes give gen-
erously in time of need. They are
ready to help when disasters occur,
ready to donate to specific causes. Can
the Church help them search out and
attack the underlying reasons for the
troubles that beset society? Is it a func-
tion of the Church to find Christian

*Reprinted by permission of the Christian Citi-
zenship Commission of the Department of Chris-
tian Social Relations, Diocese of Ohio, from which
copies may be obtained at 10 cents, $8.00 a hun-
dred. Address: 2241 Prospect Ave., Cleveland 15,
Ohio.
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Although this guide was written for
the diocese of Ohio, and, in a few
instances has localized references, it is
generally applicable to any diocese
and to any parish in the United States.
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answers to social problems and to act
upon these answers?

“Thy will be done on earth as it is
in Heaven,” we pray constantly, and

“for all sorts and conditions of men.”-

How are we acting to show we really
mean this?

Does your church make a difference
in your town?

Recreation and Leisure Time

e What kind of recreational facilities
for young people does your town
provide?

e Can your parish help in the develop-
ment of .more adequate facilities
and of suitable leisure-time activi-
ties for older people?

e Are the people in your church try-
ing to understand how to use in-
creasing leisure time for all?

Housing

e Even if there are no slum areas in
the immediate neighborhood of your
church, do your people know wheth-
er slums exist in your town?

e Does the parish or any of its mem-
bers’own property in blighted areas?
What help can the Church give in
the rehabilitation of such areas?

Alcohol

e Are .your parishioners informed
about the possibility of state legisla-
tion that would enable alcoholics to
receive treatment?

e Do they know what stand and action
our national Church has taken on
the problems of alcoholism — what
action the diocese is taking?

Drugs

e Do the people of your parish know
the extent of the sale of narcotics?

e Could your church help stop the
traffic in drugs?

Mechanization in Industry

e Has your church considered what
its responsibility might be in the
face of the necessary adjustments to
. automatic production in industry?

e Has it considered whether it has a
" role in facilitating continuous ad-
* justrmhents to changing conditions of
" ‘employment?

e Has the church adjusted its hours
of services to the hours of its work-
ing people?

Civil Liberties

e Would the people in your parish
stand up for freedom of speech and
press if a teacher or newspaper or
preacher made a statement that was
contrary to prevailing opinion about
censorship, loyalty investigations,
segregation, or the United Nations?

e Would they examine varying points
of view in the light of Christian
truth in order to reach an enlight-
ened understanding of controversial
issues?

e Would they be willing to work to-
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ward bringing Christian insights to
bear on public opinion?

Race Relations

Do the people in your church think
in Christian terms of racial integra-
tion as it affects them?

e Do the members of your church
welcome people to their services
without regard to race, creed, color,
or national origin — and to church
social affairs during the week?

e What is the responsibility of a sub-

urban parish for interpreting to its

members the problems minorities
face?

World Peace

o Have the people in your church
held discussions on Christian re-
sponsibility in such matters as:
Alternatives to war?

Lessening of international tension
by positive means?

Opposing totalitarian threats not
alone by military power but by polit-
ical wisdom and spiritual strength?
World codperation to improve
health, education, and economic
conditions, and the relations of this
kind of activity to the missionary
enterprise?

What to do about imminent pres-
sure of population?

The use of atomic energy for the
good of mankind?

e Does your parish contribute to the
Presiding Bishop’s Fund for World
Relief?

e Has your parish surrounded any
foreign students with a sense of
Christian fellowship?

e Has it tried to resettle a refugee
family?

What difference should your church
make in your town?

e Should the Church seek to demon-
strate in its own life the practical
application of Christian principles?

e Do we believe that God’s concern
for His human family involves the
whole of the life of each person,
both as an individual and in rela-
tion to other people in their vary-
ing communities of town or nation
or world? Do we think God expects
the Church to be concerned about
these things? Is this what we mean
when we pray, “Thy will be done
on earth, as it is in Heaven’’?

e The parish church is the place
where Christians come together to
worship and to find guidance, fel-
lowship, and support in doing God’s
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will. Is it likewise the place where
His concern for His family is pri-
marily expressed?

e Isit enough to state our belief about
God’s will on earth, and to list the
concerns of a parish church, with-
out translating this belief and con-
cern into action?

e Should the parish church act on
community problems as a corporate
body and with other churches, as
well as through the individual lives
of its members?

e Is your church known and counted
on for its willingness to act in ac-
cordance with its beliefs?

How can your church make a dif-
ference in your town?

e One way is to have in your parish a
group of people who make this part
of the mission of the Church their
particular obligation. Each “parish
may establish such a group by act-
ing upon this resolution passed by
the 1955 Diocesan (Ohio) Conven-
tion:

Whereas a diocesan survey reveals a
marked absence of organized Chris-
tian social relations work in our par:
ishes with the exception of -certain
activities of the Woman’s Auxiliary,
and

Whereas the effectiveness of our
Christian concern: for problems :in

.The.

s

community, state, nation, and world
can best be expressed on the parish
level,

Be it resolved that the members of
this Convention encourage the for-
mation in each parish of a Christian
Social Relations Committee, includ-
ing representatives from organiza-
tions and one or more from the con-
gregation at large, to consider the
Church’s role with reference to cur-
rent social problems.

The immediate goal is to form a
parish committee to work toward
developing a parish-wide Christian
social relations program. The pace
of this development is a matter for
your own situation to determine.
The diocesan and national Depart-
ments of Christian Social Relations
stand ready with materials of all
kinds to help in parish programs. . ..
First steps.

The rector and the vestry might call
together a small group which would
include:

A member of the vestry.

Christian - Social Relations
chairman:of the. Woman’s Auxiliary.

A person wheis in touch with legis-
- lative issues - (perhaps a member of

a-civic interest group) .

A person, either professionally en-

~ Continued on page 21



Cost of Perfection

What was it like to be Son of God in
heaven — and then to come down to earth?

By the Rev. William B. Stimson
Rector, St. Andrew’s Church, Yardley, Pa.

Let us try to picture what it must

be like to be the Son of God in the
heaven of heavens. What filial love,
what utter joy of obedience! Then let
us see what happened when that holy
obedience “came down from heaven.”
The difference between that joy and
the Cross is the measure of our sin, the
cost of God’s will for our perfection.
The first cost is in humility. Amaz-
ingly, we see God, the Father Almighty,
wait until a peasant girl can match
His humility with her unquestioning
acceptance. And so a Babe is born,
“in humble circumstances,” in a cave,
and all our values are confounded.
Man’s egocentric will to power is an-
swered by the God whom we have
flaunted, consenting to be a helpless
babe in our hands. “And we have
done with Him what we would.”
And the second cost is His obedi-
ence: not His joyous response to the
Father in His heavenly life, but His
subjection to human flesh. He, the
Lord of Creation, is “cribbed, cabined,
and confined” into a little body that
knew hunger and cold, that had to
obey parents and teachers, that had to
learn as you and I do by our bumps,
the law of gravity. He will learn
through suffering; we may suffer — we
don’t always learn. Through obedi-
ence He will grow in grace and wis-
dom. By His obedience He will re-
nounce the three temptations. He will
obey when it costs Him popularity and
esteem. He will obey when all desert
Him and His life seems futile. He will
even obey the law that condemns Him.
And then there’s the cost in patience
— God’s patience. You and I are so
impatient. “Why won’t the boss give
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me a raise?” “Why can’t my wife
understand what I'm driving at?”
“Why doesn’t the President do so-and-
so?” “Why can’t I control my temper?”
“When will we ever have a decent
world to live in?” Such fretful im-
patience!

Now look at the Son of God, with
a far more critical question than any
of these: “When will my Father’s
Will be done?” He doesn’t say, “Why
can’t . . .?” or “If I had a chance I'd
show them.” Quietly He starts doing
our Father’s will here and now, as a
Babe in Bethlehem. He will work as
a carpenter to support His mother.

.Then He will lay aside his tools and

begin His ministry. Then He will
choose twelve. Then He will die: and
God’s will will be done.

And then there’s the cost in forgive-
ness. I don’t know how many of us
have really learned to forgive. Haven't
we often merely dismissed a thing or
condoned it, because it didn’t hurt us?
Have we said, “I forgive you if you'll
never do it again”? Or, “I forgive you;
but I'll never feel the same toward
you? Have we ever forgiven with
neither “if” nor “but”? Can we im-
agine ourselves as a Bank President,
for instance, restoring a teller who has
embezzled money because he has re-
pented? That kind of forgiveness
costs: it demands faith, and risk, and
self-committal. It demands love.

And it demands a larger kind of
love than humans normally know.
You see, our kind of love is often
merely a “reaction” — our response to
someone who appeals to -us in some
way. But let that person disappoint or
hurt us deeply: how quickly our love

CRUCIFIXION*

can change! But God’s love — the
Creator’s love for His creation, the
Redeemer’s love for the sinner — is
quite different. It isn’t a “reaction”;
it’s His nature, it’s Himself. “God is
Love.” He cannot be anything differ-
ent. No one ‘“deserves’ it; it’s just
there. Latin explains it (but the Eng-
lish equivalent weakens it) in “benev-
olence”: bene volens — an unchange-
able will for good whether or not the
loved one shows any sign of response.

This kind of love rejoices when its
beloved does well — as God rejoices
in His creation, as a father rejoices
when his son gets the Congressional
Medal. But this kind of love suffers
(Hosea was among the first to find
this out) when the beloved is sinful:
can you imagine being the father of a
man being hanged for treason? Even
we sinful men can at times know the
suffering that that kind of love brings.

To love those who reject you; to
understand their rejection; to keep
forever trying to win at any price their
acceptance, and never to feel self-pity
or hatred; that is the cost of forgive-
ness. It must be ever on the alert, seiz-
ing each smallest indication of a
change of heart. It must be ready to
be disappointed and disillusioned
“until seventy times seven.” It must
be forever holding fast to its faith in
an ultimate repentance, reconcilia-
tion, and restoration. It must bear
every pain, accept every rejection. To
be so it must so understand the rea-
sons for this rejection, it must so
clearly see the image of God in the
sinner that it can identify. itself with

*By Georges Rouault. Printed by permission of
the National Gallery of Art, Washington, D. C.
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that sinner; put itself in his shoes, see
things his way, have absolute com-
passion (which is “‘suffering with” the
sinner) .

This does not mean blinding our-
selves to the other’s faults or being
duped by his false promises. Above all,
such love is not sentimentality. Love
must at times express itself in flaming
wrath: remember our Lord’s condem-
nation of the Pharisees. But it was for
these same Pharisees that our Lord
cried on His Cross, “Father, forgive
them: they know not what they do.”
This is a costly business. It was our
Lord’s business on earth. It was our
Lord’s business on the Cross. And it
still is His business in heaven.

For this is, of course, the meaning
of the Cross. God’s will must be estab-
lished on earth: the forgiveness of all
man’s sin; the establishment of holy
obedience, not as of one individual
man but of man. From the cradle,
through the temptations, through all
his ministry, with friends (so ignorant,
weak, willful) and enemies, through
Gethsemane and up to Calvary, He
“kept faith with His Father.”

God’s will was done on earth; the
great rebellion had been encircled and
contained by His death. Not the per-
formance of duties, not the refraining
from sins, but the full constant out-
pouring of love to the loveless had
been offered — offered freely, offered
wholly “even unto the death on the
Cross.”

“And He was lifted up” and He
draws all men. We look on Him whom
we have pierced. (Let us never forget:
our self-love hung and pierced Him
there.) And we see what love means.
And we look at our own loves. What
are they? What are they worth? What
do they do to the Son of Man? Can
we lay them at the foot of His Cross
and accept His love? Can we use the
gifts God has given us in His way?
Can we pay our share of the cost of
perfection? Can we take up our cross?

Christ died for all. A man signs a
check to pay a personal bill: that is
an individual act. The President signs
a treaty: that is of national signifi-
cance. Christ’s signature, in blood, is
cosmic. He signs with a “Cross,” that
the most ignorant may read and un-
derstand.

Christ died for all: yes, for Adam,
and for all the sons of man from the
beginning of time, for there is no time
in eternity; and for Malenkov and
McCarthy; and for some little Chinese
baby in Peiping; for you . . . and
for me.
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sorts and conditions

FOR the past several weeks, I have
been trying to write a column on inter-
cessory prayer. This is the kind of
prayer in which we ask God to do
things for other people — to heal their
illness, or increase their faith, or im-
prove their morals, or solve their busi-
ness problems, or send rain to their
fields. Each time, however, the column
turned out to be about something else.

THE TROUBLE with tackling this
subject directly is that it is an upper
story of an intellectual and spiritual
structure that does not seem to be in
very good shape in today’s world.

TO MANY a modern Christian, inter-
cession belongs in the same general
category as knocking on wood, wishing
on a star, or picking up pins — it can’t
do any harm, and might possibly do
some good. But such a superstitious
approach to the subject gravely weak-
ens the effect of our prayers.

IN THE highly practical words of the
Epistle to the Hebrews (11:6): “Who-
ever would draw near to God must
believe that He exists and that He re-
wards those who seek Him.” This is
the author’s definition of the minimum
content of faith, without which it is
impossible to get anywhere with God.

NOT JUST “that He exists,” but “that
He rewards those who seek Him.”
Some interpretations of Christianity,
fighting to keep a little place for God
in the scientific universe, stoutly hold
out for His existence, but surrender on
the idea that the physical world is
ordered and reordered to His will. This
tends to turn prayer into a means of
asking for “spiritual” benefits only.
Spiritual self-improvement will guide
us to right decisions and actions which
in turn will influence a physical uni-
verse that God (we think) cannot
handle without help. Fortified by a
larger charge of virtue, we will call the
doctor for our friends, explain the
faith to them, exhort them about their
morals, advise them in business, and
seed the clouds over their fields.

ALL OF WHICH is certainly helpful,
if done in the right way; but is quite
distinct from the work of praying for
them.

THE UNIVERSE itself, however, is
not as scientific as all that. Its laws —
even the laws of 19th-century physics
and chemistry that seemed so inflexible
until 20th-century science looked in-
side the atom — are statistical averages
summing up repeated experiménts,
each of which deviated from the norm
a bit on one side or the other. When

a chemical compound is formed, from
atoms supplied in the right propor-
tions, some of the atoms combine and
some do not; in many cases, they com-
bine in different quantities, in propor-
tions that can be influénced but not
entirely controlled by varying the phys-
ical conditions.

NATURE IS uniform enough to be
subject to analysis, prediction, and con-
trol by rational minds working within
the framework of physical law; but not
so uniform as to leave no room for
rational control by a divine mind work-
ing by spiritual means., This does not
mean that the work of God in nature
is confined to the unpredictable, and
exceptional. Rather, it is an indication
that both the normal and the super-
normal, both the ordinary and the
miraculous, exist as-part of a divine
will that is superior to nature. A sol-
dier following his daily schedule is
obeying the orders of his superior just
as much as the soldier who obeys a
special order.

EFFECTIVE PRAYER for others does
not merely involve an alteration in the
physical chain of cause and effect; it
also seems to involve an alteration in
the plans of God Himself. Would He
not keep our friends in His loving care
even if we did not ask Him to do so?
And, if He would, what more can our
prayers accomplish? Yet the Church’s
testimony is that in the spiritual realm
as in the physical, there are things that
God will not do unless we take the
initiative, blessings that He will not
give unless we ask for them; and these
include blessings for others as well as
for ourselves.

BEING a human being, and attaining
our destiny as human beings, is not an
individual affair, a private transaction
between an isolated soul and God. It
is the shared life of a family, a fellow-
ship, a community. God’s love is not
all that our neighbor needs. He must
have our love, too; and that, not be-
cause of any lack in God but because
only in such a world can love of neigh-
bor have moral and spiritual signi-
ficance.

THE REAL OBJECT of the universe,
in all its parts, is to provide an area
for the manifestation and the exercise
of love: the love of God for God; the
love of God for all creation; the love
of God for man; the love of man for
God and for his fellow-man in God.
We must pray for our neighbor because
that is a part of loving him; and it is
God’s love that provides an area for
our prayers to have effect.

PETER DAY.
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EDITORIALS

Holy Communion

Is Holy Bondage
A sixty-man chill recently descended over a

Christian Century editorial writer and (he reported)
over the 3,500 young people who took part in an
Ecumenical Student Conference in Athens, Ohio.

Meeting in the diocese of Southern Ohio, the con-
ference was an international gathering, the 17th quad-
rennial conference of the Student Volunteer Move-
ment. On Sunday, January Ist, a Communion Service
of the Episcopal Church was held at which conference
participants were invited to receive Communion. An-
other such service, in connection with the Ohio Pas-
tors’ Convention, has since been held at Columbus,
Ohio, with the Bishops of both Ohio dioceses taking
part [L. C., February 12th].

The chill noted by the Christian Century editor
was not occasioned by Anglo-Catholic pickets this time.
It was brought about by the decision of 60 Lutheran
members of the student group to receive Communion
at a separate Lutheran service. “Then came the single
Communion service,” said Managing Editor Theodore
A. Gill, in editorial correspondence from Athens, Ohio,
“so lamentably rare in ecumenics at any level. But
sixty Lutherans couldn’t quite see it, even here, even
now. So they chilled the 3,500 and communed alone
with the Reconciler.”

In Southern Ohio, no Statement of the Episcopal
Church’s House of Bishops has, in the past, been
regarded as needful to permit what is commonly called
an “Open Communion service.” However, we under-
stand that these two services were arranged and held
to conform with the Statement adopted by the Bishops
in 1952, setting forth the conditions under which such
a service might be held at certain ecumenical gather-
ings.

We have our doubts about the appropriateness of
such a service at the 16th quadrennial conference of
the Student Volunteer Movement and even more
serious doubts about its appropriateness at the Ohio
Pastors’ Convention. While the Student Volunteer
Movement is certainly ecumenical in scope, it is not
“responsible” in the sense of consisting of officially
appointed representatives of the various Churches
charged with the task of exploring and attempting to
resolve differences. A state pastors’ convention is not,
in our opinion, ecumenical at all. It does not repre-
sent the national Churches whose members participate
in it, but only the local jurisdiction — which, in the

Episcopal Church at least, is not the body with au-
thority in doctrine, discipline, and worship. And its
membership does not consist of representatives from
all over the world (which is what ecumenical means)
but from all over Ohio.

Be that as it may, the real issue in such a gathering
is not the interpretation of statements of the House
of Bishops or even of Prayer Book rubrics. Rather,
the real issue is, “What is the unity to which this
Communion service bears witness?”

Is it a unity of doctrine or discipline? Did the
Baptists, for example, accept Lutheran doctrinal stand-
ards? Did the Episcopalians knuckle under to the
Methodists on drinking and smoking? Did any Church,
or any representative of any Church, really show any
signs of submitting in thought, word, or deed, to the
position of another Church as expressed in its laws
or formularies?

Did the Churches that emphasize local autonomy
accept the ideas of other Churches that stress the
authority of the whole body? Or did the Presbyterians,
for example, decide to go home and set in motion a
campaign of decentralization?

Many of the differences between Churches are about
matters of relatively little moment to some, if not to
others. The real issue, however, is not the gravity of
these individual differences but the subjection of
brethren to one another in the family of God. Little
issues divide Churches, as they divide families, because
these minor frictions are representative of a big issue.
That big issue is the bond of charity. The thing that
holds a Church together and makes it arrive at a
common mind is a mutual acceptance of a certain
fellowship and structure as the means whereby the
Holy Ghost speaks to us. Charity requires subjection
and submission to that fellowship and structure — to
its doctrine, its discipline, its rules about the ministry,
its form of worship. This does not mean that one may
not disagree on a particular point of doctrine, disci-
pline, or worship; but, if he disagrees, he must do so
within the ethos and life of the fellowship.

This bondage of charity does not exist between sep-
arate denominations. Charity often exists between
them in other forms — in cooperation, sympathy,
affection — but not as a bond that limits independ-
ence. The holy bond of wedlock is a Scriptural illus-
tration for some aspects of the Church’s life. You can
be in love, or have charity, without being bound by
love or charity; but once you are married, you have
accepted love as a bond, as something that holds you
to a certain person and to the joint life that springs
outi of relationship with that person, with all its com-
promises and restrictions of liberty. Once you have
become a part of a Church, you have accepted a bond
of charity within it — one that prevents you from
doing certain things you think you have a right to do;
that makes you do certain things you do not want to do.

It seems paradoxical that the Churches and individ-
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uals that hold a high sacramental view of the Holy
Communioen are just the ones that seem to lack faith
in its sacramental power as a means of uniting
Churches; and those that hold a lower view feel that
Christians must at all costs receive communion to-
gether at ecumenical gatherings, and perhaps on other
occasions, too.

But those who hold the high sacramental view dare
not be sentimental about the Holy Communion, nor
regard its effects as psychological or — at the other
extreme of the theological scale — as magical. The
Communion is appropriate to those who have taken
together a certain obligation; who have accepted not
only the glow of charity, but its yoke. To receive Com-
munion with a fellow-Christian lays upon us a respon-
sibility to receive directives of Church government,
declarations of Church doctrine, counsels of Church
discipline, in one communion and fellowship with
that person.

What about the ““responsible ecumenical gatherings”
at which, under certain conditions, the House of
Bishops of the Episcopal Church says that it believes
an individual diocesan bishop may properly admit
non-Episcopalians to the altars of the Episcopal
Church? Is the charity exemplified by such gatherings
a bond of obligation as well as a spirit of mutual
sympathy and friendly understanding and acceptance?
And if so, what is the obligation, and what is being
done, practically and unsentimentally, to fulfill it?

The obligation undertaken in common, as we see
it, is the obligation to seek to know and to do God’s
will for His Church — and that, not as individuals,
but as representatives of our own communion under
full obligation to maintain the bond of charity within
that communion: If we left loyalty to our own Church
aside in such a situation, we would not be promoting
the unity of the Church, but rather creating one more
denomination.

The thing that is being done to fulfill the obligation
is to discuss, in an official and representative manner,
the differences that divide us; to find common ground
for joint action on the basis of such agreement as we
already possess; and to bear united witness to the
things that God has shown us in Christ about His
work and His will.

Even in such circumstances, it is not proper or per-
missible for an interchurch Communion Service to be
held, with ministers of different communions officiat-
ing together, as the Statement of the House of Bishops
pointed out. The service does not and cannot consti-
tute recognition of the authority of other Churches;
it recognizes only the sincerity and responsibility with
which those who belong to other Churches are labor-
ing to overcome the heresies and schisms that Christen-
dom has inherited from the past. It is a recognition
not of Churches but of persons — that these persons
belong objectively to the Holy Catholic Church by
virtue of their baptism; and belong to it subjectively,
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i.e., in will and intention, by the nature of their ecu-
menical commitment and service.

So we think. Others disagree with us, believing that
profound differences are not swept away by a mere
desire to end them, no matter how passionately the
desire is held nor how industriously it is acted upon.
Still others think that the Holy Communion involves
no particular obligation between the recipient and
the Church that ministers Communion to him. Others,
perhaps, like Dr. Gill of the Christian Century, think
that the ecumenical movement, as exemplified at the
conference of which he wrote, is a “revolution” aiming
at a new Christian synthesis that unashamedly violates
the old boundaries between Churches. In our opinion,
this is not a platform for the unity of the Church,
but a platform for a new denomination which — like
all the other denominations — thinks everyone should
belong to it; and one which, with the typical exuber-
ance of new denominations, thinks that only knaves or
fools could disagree with its principles.

What should we do, incidentally, about Southern
Ohio? We should undoubtedly thank God for its good
qualities and shake our heads over its departures from
what we regard as the norm. If General Convention
told Southern Ohio in straight, unambiguous language
to do thus and so, we do not doubt that Southern
Ohio would do it. This is the difference between the
bond of charity and the less demanding kind of
charity that prevails in an interdenominational group.

The Soundness of

the Whole Body

Last week a handsome 16-page publication with a
color cover appeared on our desk, and a second look
showed us that it was the ACU News, organ of the
American Church Union. At 10 cents a copy or a
dollar a year, it is at present being published monthly
but looks forward to a more frequent schedule when
finances and staff permit.

We congratulate the ACU, and its executive direc-
tor, the Rev. A. J. duBois, on a highly attractive first
issue in the new format.

ACU News defines its editorial position in a two-
page editorial initialed by Fr. duBois, which gradually
assumes the character of a commentary on an editorial
in THE LiviNc CHurcH of October 16, 1955. This is a
pleasing distinction to receive on such an auspicious
occasion, even though the editor of ACU News finds
much to debate in our comments in that editorial on
the Catholic Movement.

We agree most heartily with ACU News that the
“Vincentian canon” of ‘“universality, antiquity, and
consent” is to be followed in matters of Faith, and
that if the Episcopal Church ever departs from it, we
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should, in St. Vincent’s words, “‘prefer the soundness
of the whole body to a pestilent and corrupt member.”
However, we might mildly suggest that when “crises”
develop in the Episcopal Church, we should allow
for the possibility of the Church’s finding the Catholic,
rather than the heretical answer; and that, while wait-
ing for a crisis to develop, we do not have to crouch
poised for departure, like a row of hundred-yard-dash
men waiting for the gun.

The Catholic Faith is, as St. Vincent of Lerins indi-
cates in his Commonitories, “that which has been en-
trusted to you, not that which you have invented;
what you have received, not what you have devised;
not a matter of ingenuity, but of doctrine; not of pri-
vate acquisition, but of public tradition.” And yet,
as St. Vincent himself recognizes, “there has to be
progress, even exceedingly great progress. . . . Hence
it must be that understanding, knowledge, and wisdom
grow and advance mightily and strongly in individuals
as well as in the community, in a single person as well
as in the Church as a whole, and this gradually accord-
ing to age and history. But they must progress within
their own limits, that is, in accordance with the same
kind of dogma, frame of mind, and intellectual
approach.”*

As the Vincentian canon must be moderated by the
Vincentian doctrine of growth, so must it also be
applied with care to areas outside the one for which
St. Vincent developed it — i.e., the area of Faith.
Church order, the Liturgy, and Church discipline have
their own principles of permanence and principles
of progress, related to, but not identical with, St.
Vincent’s rule of Faith.

The ACU News editorial, however, says nothing
about any principle of progress. As we all know,
neither the ACU, nor the Catholic movement in
general is actually attempting to turn the Church into
a fossilized imitation of the past — whether it be the
Middle Ages, or the embryonic situation represented
by the great compromising Council of the Apostles in
Jerusalem. (A part of the findings of that Council is
violated by the modern Christian six days out of seven
when he sits down to dinner.}) Yet if Catholics are
invariably silent about the principle of progress in
which they believe, they are doomed to be perpetually
alarmed by proposals for progress from non-Catholic
sources. And as the result of this conditioning, they
are likely to conclude that any proposal for progress
is a proposal to depart from Catholicism.

Is it the task of a eomprehensive Catholic organi-
zation, such as the ACU, to stand only for the principle
of changelessness, and to set- forth a positive program

*Commonitories, Chapter 23 (Fathers of the Church, Vol. 7, p. 309).

TThe Apostolic decree telling the Gentile converts that they did not
have to become Jews said that they must, nevertheless, ‘“‘abstain from
what has been sacrificed to idols and from blood and from what is
strangled and from unchastity” (Acts 15:29). Jewish rules of meat
preparation required the draining of the blood from the animal, and
Gentile converts were by this decree required to do the same. This
compromise to satisfy the Jewish contingent in the Church was eventu-
ally abandoned when it was no longer needed.

only in terms of a closer approximation by more
people to that which has been believed (and done)
“always, everywhere, and by all?” Perhaps it is. This
is an important emphasis in Church life, a necessary
part of being a Catholic.

In our choice of words here we have stressed the
incompleteness of such an approach to Church life.
If it is the whole platform of the ACU, the ACU must
then accept the fact that its interests do not cover the
whole range of the Catholic movement. For the Cath-
olic movement is interested in growth and develop-
ment and progress as well as in adherence to the
primitive norms. It is interested in the ecumenical
consent of the past; it is also interested in the ecumen-
ical movement — the search for an ecumenical consent
— among Christians of today. It is interested in main-
taining the ancient moral standards of the Church
on right relationships between men and women; it
is also interested in the place in Church life of the
educated, responsible, emancipated woman of today.
It is interested in the continuing Catholic tradition of
Scriptural interpretation; it is also interested in the
modern science of literary and historical study of the
Scriptures known as Higher Criticism. It is interested
in ancient liturgies; it is also interested in modern-
izing the language and the subject-matter of prayers
in the Prayer Book.

The Holy Catholic Church is a living Church, and
in all its structures and organs it experiences a con-
tinual process of growth and change. Bones do not
change as fast or as much as muscles; hair grows faster
than either, and must occasionally be cut and trimmed.
The Church must always be careful to see that change
is not pathological in character. But it must also
remember that the absence of change or a retrogres-
sive change may be equally pathological. “There has
to be progress, even exceedingly great progress,” says
the author of the Vincentian canon.

We should like to see the Church’s comprehensive
Catholic organization identifying itself with a com-
prehensive Catholic program, a program that looks
upon the 20th century as well as St. Vincent’s 5th cen-
tury as a period in which God is leading His Church
intp “all truth” There are practical reasons, however,
for the ACU to confine itself to the well-charted terri-
tory of the Vincentian canon, since this platform
provides a clear-cut area of agreement about some-
thing important for many who might not be able to
agree on questions of growth and development. Such
a platform is indeed, as the ACU News editorial says,
a positive program, for there is nothing more positive
than the Trinity, the Incarnation, and the other great
dogmas of the Church.

But, since an area of emphasis is incomplete without
the whole of which it is a part, the ACU program is
incomplete, and incompletely Catholic, unless that
which it lacks is supplied from other sources in the
life of the Church.
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Daily Meditation Replaces
Religious Emphasis Week
At Mississippi University

Religious Emphasis Week, a program of
seminars and other religious programs,
scheduled for February 19th to 22d at the
University of Mississippi, was replaced by
30 minutes of daily meditation and prayer
in the University chapel, after recommen-
dation to suspend the program was re-
ceived from five local clergymen.

The clergymen had been asked to ap-
pear as speakers. Previously, five other
speakers, all from other states, had with-
drawn as speakers because the university
cancelled an invitation to the Rev. Alvin
Kershaw, rector of Holy Trinity Church
in Oxford, Ohio. Recently he won $32,000
on a national TV quiz show.

Mr. Kershaw, a white member of the
National Association for the Advancement
of Colored People, had declined to prom-
ise he would not discuss the segregation
question if it were raised from the floor.

One of the five local clergymen who
recommended the program suspension was
the Rev. A. Emile Joffrion, rector of St.
Peter’s Church, Oxford, Miss. The other
four were of the Baptist, Methodist, and
Presbyterian Churches. The five sent a
statement to Chancellor J. D. Williams
and the Committee of 100 in charge of
Religious Emphasis Week, which read:

“Because the pressure of time will not
allow full clarification of all the implica-
tions in our acceptance or rejection of the
invitation . . . to participate in Religious
Emphasis Week, and because we feel that
the excitement engendered throughout
this controversy would make it difficult to
maintain an atmosphere in which real
religious values could be given proper
consideration, we . . . recommend that
Religious Emphasis Week be suspended
this current year.” The Week has been
held at the University since 1939.

Polish Singing Heard
In Milwaukee Cathedral

An Episcopal Church and Polish Na-
tional Catholic Church get-together was
held at All Saints’ Cathedral, Milwaukee,
Wis., Sunday, February 5th, when the
choir of Holy Name Polish National
Catholic Church, Milwaukee, sang selec-
tions in Polish after Evensong, and Bene-
diction of the Blessed Sacrament followed
according to the PNC rite. Officiant at
Benediction was the Very Rev. Walter
Slowakiewicz, pastor of the Church of the
Holy Name. PNC acolytes joined with
those of All Saints’ in serving at Bene-
diction.

A reception in the Guild Hall was held
after the service. Bishop Hallock of Mil-
waukee, Dean Maynard of All Saints’, and
other visiting clergy joined with many
members of both congregations in the
service and reception.

February:-26, 1956

Anglican School in Johannesburg

To Be Closed at End of March

Bishop Reeves charges decision by Minister of Native Affairs

as “direct and wanton attack on the Anglican Church”

“The closing of this school is a denial of a fundamental right which belongs to
all parents in virtue of their parenthood,” said the Rt. Rev. Ambrose Reeves, Angli-
can bishop of Johannesburg, South Africa, after the Christ the King Anglican school
in nearby Sophia was ordered closed. Bishop Reeves charged that the closing of

the school was a ‘““direct and wanton at-
tack on the Anglican Church.”

Dr. Hendrick F. Verwoerd, Minister of
Native Affairs, ordered the school to be
closed at the end of March, 1956.

It was the latest incident resulting from
application of the Bantu Education Act,
which became effective last April. Under
that law, the government took over con-
trol of thousands of missioh schools.

After the Bantu Education Act was
passed, Dr. Reeves closed all 23 mission
schools in the diocese, rather than put
them under government control. He then
authorized the opening of Christ the King
as a private school for 550 pupils.

In closing the Anglican school, the gov-
ernment revoked an action of last May
giving it permission to operate.

The order superseded an earlier com-
munication from Dr. Verwoerd ordering
immediate closing of the school but which
was found to be a “clerical error.” Dr.
Verwoerd said the delay would give the
government time to provide other fa-
cilities.

Addressing approximately 700 parents
at the school, who had gathered to discuss
the decision of the Minister of Native
Affairs, Bishop Reeves said that neither
he nor the Rev. G. Sidebotham, who is in
charge of the school, was given a reason
for closing the school. “So far, the Min-
ister has not seen fit to communicate to
us the réasons which prompted him to
take this serious step,” he said. But he
added:

“From reports that have appeared in
the Press, it appears that this decision was
arrived at partly because we refused to
lease our school buildings to the govern-
ment, partly because permission was not
obtained before opening the school, partly
because those responsible for this school
would have a bad influence on the .chil-
dren, and partly because there is sufficient
accommodation in Bantu community
schools for those children.”

In explanation of the charges, Dr.
Reeves told the parents that while they
had, in fact, refused the government use of
their school buildings, it did not “require
much imagination to realize that in the
crowded urban areas in which these
schools are situated there are many pur-
poses for which the Church can use the
buildings.”

Dr. Reeves pointed out that Fr. Side-
botham did apply for permission to open
the school and obtained verbal assurance

that they could carry on, pending the Min-
ister’s decision. Of the bad influence
which the school would have on the chil-
dren, Dr. Reeves said, ‘“We have not and
never have had the slightest desire to
indoctrinate the children committed to
our care.” He added that “We have been
concerned only to give them the best edu-
cation it is in our power to give.” He
found it strange, he said, that the Christ
the King school should have a waiting
list of 600 if sufficient accommodation is
available in Bantu community schools.

“The only fault that we can imagine of
which this school is guilty, if fault it is,”
Dr. Reeves concluded, ‘“‘is that those who
have been privileged to be scholars in this
school have bee