
LIVING CHURCH
THE

CATHOLIC                  EVANGELICAL                   ECUMENICAL

Dalí’s Divine Comedy   |   Quiet Challenge to Intolerance in Egypt

$5.50     livingchurch.org      January 24, 2021
Parish Ministry

Deacons Play  
Evolving Role



Embrace warm winter living in the Sunshine State with Westminster Communities of Florida, 
o�ering great options to �t your lifestyle. Choose from waterfront, suburban and city locations 
throughout the state, each a part of our not-for-pro�t, faith-based family. Discover an active 
lifestyle to meet every interest, made sunnier by wellness and lifelong learning opportunities. 
No matter what choice you make, you’ll enjoy services and amenities like �exible dining options, 
housekeeping, scheduled transportation and more. Plus, rest easier with the assurance of a full 
range of supportive healthcare services, should you need them.

www.WestminsterCommunitiesFL.org

1-800-948-1881 ext. 226

Call today to learn how a Westminster community  
honors your service to the church.

PADDLE AWAY THE WINTER BLUES 
WITH ACTIVE SENIOR LIVING

Bradenton | Jacksonville | Orlando | St. Augustine | St. Petersburg | Tallahassee | Winter Park

We honor your service.  
Contact us to learn  
about special incentives 
for those who served 
the church.

      10:12 AM



    THE

LIVING
CHURCH
THis issUe | January 24, 2021

THe liVinG CHUrCH is published by the living Church Foundation. rooted in the episcopal Church and the wider Anglican Communion, the living
Church Foundation seeks to champion the catholic and evangelical faith of the one Church and to hasten the visible unity of all Christians.

 
                  EVANGELICAL                   ECUMENICAL

     |   Finitude and Hope in Bioethics

           January 24, 2021
 

    
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

on THe CoVer 
Across the episcopal Church, deacons

are in high demand to meet a host of
timely ministry needs (see “deacons Play
evolving role,” p. 13).

Photo courtesy of the Association of episcopal deacons
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about 60, and a modest endowment.
He said that the parish decided to

commit itself to the neighborhood,
even as other nearby churches closed.
They started a Montessori school for
poor children, hosted a food distribu-
tion center, and offered classes for high
school equivalency and english as a
second language. According to an
article in the  september 14, 2008
issue  of  TLC, the church once was
described at a national conference as
“the largest small church in the U.s.A.”

“it was just a wonderful place,”
Malloy said.

“one sunday we went to church and
found out that someone had been
murdered in our parking lot the night
before,” Malloy said. on August 10,
2008, 20-year-old Jameel Clark was
shot and killed by a gang member in an
argument that escalated, according
to news reports at the time.

The parish leadership discussed how
to respond to the incident, and “we
decided to do something liturgical, we
were already doing so much social
stuff,” Malloy said. so two weeks later,
Malloy led a procession of about 80
parishioners and neighborhood resi-
dents from the church to the spot of
the murder,” to pray, to reclaim the
space, and to recommit to the neigh-
borhood.

Fast-forward to 2020, and a fatal

shooting that church members and
others actually witnessed. Two of those
witnesses were the rt. rev. Andrew
dietsche, the Bishop of new York, and
the rt. rev. Clifton daniel, dean of the
cathedral. dietsche described the scene
later in a letter to the diocese:

Around 4:00 p.m., gunshots rang out,
and we turned to see a man brandishing
two handguns, standing immediately
before the great bronze doors, in the
Portal of Paradise, rapidly firing a sus-
tained barrage of gunfire from both
weapons.  The sound was a very loud
staccato of blasts which reverberated
through the neighborhood.  Most of the
gathered crowd dispersed quickly, with
people running down Amsterdam
Avenue and up 112th Street, as the gun-
fire continued.

Dean Daniel and I remained, and
both of us went to attend to a man who
had fallen and injured himself.  The
shooting continued, but soon with
armed police officers attempting to
engage the gunman and trying to diffuse
the situation. But the shooter was raving
and impossible to reach. He continued
firing, over and over and over, and now
shouting “Kill me!  Kill me!  Kill me!”

When cathedral leadership began
discussing how to respond to the
spilling of blood on the steps of one of
the largest cathedrals in the world, “i
said wait a minute, i’ve done this
before,” Malloy said. “i just have to go
into my files and pull out the liturgy i
wrote for the event in Allentown, and i

Cathedral Gunman Reminds Priest of Earlier Shooting

Bishop of new York Andrew dietsche, reading, and Bishop
Clifton daniel, dean of the cathedral, reclaim the steps of
st. John the divine |  erica Galluscio photo

By Kirk Petersen

When a gunman was killed by
police on the steps of the
Cathedral of st. John the

divine in new York City, one of the
cathedral’s priests had a sense of déjà vu.

on december 20, a man with a
handgun in each hand  started firing
into the air at the conclusion of an out-
door Christmas concert. Police opened
fire, and the gunman was the only
casualty.

The rev. Canon Patrick Malloy
serves the cathedral as a sub-dean.  He
attended the concert but had stepped
away and did not witness the shooting.
“i was on the drive next to the church
talking to visitors about our peacocks,”
he said, when people began running
past him, and his mind registered the
sound of gunfire. He pulled the people
near him into his apartment building
on the church’s campus, where they
sheltered until they got word that all
was safe.

Twelve years earlier, Malloy had
been the rector of Grace Church in
Allentown, Pennsylvania. it was built
as a high-society church in 1866, but as
the steel industry declined, the neigh-
borhood did as well, and there were
“drug deals on the steps of the church
all the time,” Malloy said. in 2008 it
had an average sunday attendance of
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could easily adapt it for this.”
so it came to pass that on the Friday

following the shooting, the bishop and
dean presided at a “rite in defiance of
darkness” on the cathedral steps,
written by Malloy and attended by the
litanists and a few dozen masked and
distanced observers. The nine-minute
rite was captured on video and played
during the cathedral’s services on
sunday, and is now available on Face-
book.

After reading several paragraphs
from a New York Times article on the
shooting, two litanists read a series of
supplications about the darkness of
hunger, despair, rage, isolation,
CoVid, conspiracy theories, mental
illness, illiteracy, and everything that
plagues the world, the city, and the
neighborhood. They sought freedom
both from disdain for the police and
from police brutality. each supplica-
tion ended with “from the works of
darkness…” drawing the response,
“deliver us, o God.”

Bishop dietsche closed in prayer.
“Touch with the cleansing of your
presence, this place where blood has
been shed,” he implored God. “open
our eyes to see this place marred by
violence as a sacred ground still. A
place where you dwell.

Diocese of Chicago
Elects First Black
Female Bishop
By Kirk Petersen

since october, there has never been
any doubt that the Xiii Bishop of
Chicago would be a person of color.
The slate of four candidates included
three Black priests and an indian
American, and was believed to be the
first all-minority slate in an American
diocese.

At a Zoom-enabled election con-
vention on december 12, the deputies
to convention selected the rev. Canon
Paula e. Clark, currently the canon to
the ordinary and chief of staff in the
diocese of Washington. There was no
doubt about that outcome after the

third ballot, but diocesan canons
require a two-thirds majority vote in
both the lay and clerical orders. Clark
reached that threshold in the clerical
order on the third ballot, but fell short
in the lay order, with 63 percent of the
vote.

Bishop Jeffrey d. lee, who is retiring
at the end of the month, announced
that the other candidates had with-
drawn from contention. “We however
do not have the required two-thirds

majority in the lay order, and so ‘to ful-
fill all righteousness’ we will have one
more ballot, instead of going to lunch,”
he said, as a smile tugged at his beard.
This paved the way for a unanimous
fourth ballot.

Half an hour later, Clark appeared
on the screen with a radiant smile of
her own. After thanking the conven-
tion, the other candidates, and all the
people who have held her in prayer,

(Continued on next page)
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news | January 24, 2021 as “the proud matriarch of our blended
family of five adult children and seven
grandchildren.”

Clark is scheduled to be consecrated
April 24.

Bishop Roundup
By Kirk Petersen

North Dakota
in a significant theological transition,
the diocese of north dakota has
selected the rt. rev. Thomas ely,
retired Bishop of Vermont, to provide
episcopal leadership to the diocese on
a temporary basis.

ely, who retired in Vermont in 2019,
was appointed assisting bishop by the
standing Committee of north dakota,
in an announcement made January 2.
An online convention has been sched-
uled for February 6 to vote on ely’s
nomination as provisional bishop, a
part-time role.

The appointment is significant
because the most recent bishop
diocesan in north dakota, the rt. rev.
Michael G. smith, who served from
2004 to 2019, was a strong opponent of
same-sex marriage. ely is a strong sup-
porter.

ely supported B012, the 2018 Gen-
eral Convention resolution that
removed the power of bishops to
restrict the use of same-sex marriage in
their dioceses. He later publicly criti-
cized his fellow bishop, the rt. rev.
William H. love of the neighboring

she said “i have been in love with the
episcopal Church since it opened its
doors to me and my family in the
1960s. We were a Black family in a pre-
dominantly white neighborhood, and
yet, the episcopal Church not only
welcomed us, but formed me, and for
that i am forever grateful. We episco-
palians are strong people who can
model for the rest of this country and
the world what it looks like to walk the
way of love.”

Clark was baptized into the epis-
copal Church at age 10 by Bishop John
Walker, the first Black dean of Wash-
ington national Cathedral and first
Black bishop of the diocese of Wash-
ington. in turn, Clark will be the first
Black person and the first woman to
lead the diocese of Chicago.

she received her undergraduate edu-
cation at Brown University and earned
a master of public policy degree from
the University of California at
Berkeley.  Before entering seminary,
Clark served as public information
officer for the office of the mayor and
the district of Columbia’s Board of
Parole and worked as a human
resources administrator. A 2004 grad-
uate of Virginia Theological seminary,
she served parishes in the district and
suburban Maryland before joining the
diocesan staff. 

The bishop-elect is married to
Andrew Mclean and describes herself

diocese of Albany, the only bishop
who defied B012, and provided dele-
gated episcopal pastoral oversight
(dePo) to two parishes in the diocese
of Albany who “hold a theological
understanding different from their
bishop and have shared their disap-
pointment and hurt with me.”

Milwaukee
The  diocese of Milwaukee has
announced  that an old friend and
neighbor to the immediate south will
serve as provisional bishop beginning
April 1, 2021.

The rt. rev. Jeffrey d. lee, who
recently retired as Bishop of Chicago,
will work half time as provisional bishop
for a two-year term in Milwaukee, one
of the dioceses where he served as a
rector before being elected bishop. Mil-
waukee’s Xi Bishop, the rt. rev. steven
A. Miller, retired at the end of 2020.

Nevada
The  diocese of nevada has
announced it will accept nominations
until January 29, 2021, prior to the
election of the Xi Bishop of nevada.
The previous bishop, the rt. rev. dan
Thomas edwards, retired at the end of
2018, and a three-candidate slate had
been announced in August 2018 before
being canceled by the standing Com-
mittee after they received unspecified
information about one of the candi-
dates and the methodology of the
search process. 

The rt. rev. James Waggoner Jr., the
retired Bishop of spokane, has served
nevada as assisting bishop since
edwards’s retirement. The new
timetable envisions announcing a slate
of candidates in May 2021, holding an
election in october, and consecrating a
new bishop in January 2022.

Upper South Carolina
A  deadline of January 29 has been
set for nominations to become the iX
Bishop of south Carolina. election of
the new bishop is scheduled for a spe-
cial convention on saturday, sep-
tember 25, 2021, and consecration of
the new bishop is planned on February
26, 2022. The current bishop, the rt.
rev. Andrew Waldo intends to retire at
the end of 2021. 

(Continued from previous page)
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GAFCON Australia
Threatens Disaffiliation
By robyn douglass

GAFCon Australia has fired a shot
across the bow of the Anglican Church
of Australia, threatening to set up
“alternative oversight” for Anglicans
who want to “disaffiliate” from their
national church.

The Australian branch of the global
network of Anglican traditionalists
released a  statement  called “Commit-
ment 2020” on december 11 in response
to the church’s legal approval of blessing
services for civil same-sex marriages.

While GAFCon has urged restraint
until the national General synod meets
in May 2021, it says that it has “made
clear public accusations that there are
bishops in the Anglican Church of
Australia who do not uphold the doc-
trine of the church”.

GAFCon says if enough churches
and clergy disaffiliate from the
national church, it will “seek approval
of the Gafcon Primates Council to
establish an extra-provincial diocese
for Australia.”

on november 11, after deliberating
for 14 months, the Appellate Tribunal
ruled by five judges to one, that a
service for blessing same-sex unions
approved by the diocese of Wangaratta
was not inconsistent with the church’s
ruling principles. The tribunal stressed
that the liturgy does not “involve the
solemnization of matrimony”.

GAFCon says the Appellate Tri-
bunal’s decision is “seriously flawed”
and that the proper place for deter-
mining the doctrine and practice of the
church is the national General synod.

GAFCon set up an alternative dio-
cese in new Zealand in 2019, when
twelve parishes that dissented from the
Anglican Church of new Zealand’s
decision to allow the blessing of same-
sex marriages voted to leave their dio-
ceses. They elected one of their own
clergy, the rev. Jay Behan, to serve as
the bishop of what is now called the
Church of Confessing Anglicans
Aotearoa/new Zealand.

The GAFCon Primate’s Council
subsequently declared that it “gladly

endorses the new diocese, recognizes
it as authentically Anglican, declares
itself to be in full communion and cel-
ebrates our common life.” Archbishop
Glenn davies of sydney notably par-
ticipated in Behan’s consecration, as
did Bishop richard Condie of Tas-
mania, GAFCon Australia’s chair.

Europe’s Four Anglican
Church Bodies Form
Tighter Bond
By Mark Michael

The bishops of Anglicanism’s four
church bodies in continental europe
have formally committed to consulta-
tion in electing new bishops and
appointing clergy to serve in their geo-
graphically overlapping jurisdictions. 

on december 15, the bishops of
the  Convocation of episcopal
Churches in europe  (also called the
episcopal Church in europe), the
Church of england’s  diocese of
Gibraltar in europe  (also called the
diocese in europe), the  spanish
reformed episcopal Church  and
the  lusitanian Catholic Apostolic
evangelical Church  authorized and
released the Porto Covenant, a state-
ment of mutual commitment that was
drafted during talks in the Portuguese
city in 2006 and refined through addi-
tional conversations hosted by the
Archbishop of Canterbury.

“each of our churches is present on
the continent of europe for different
reasons,” said the rt. rev. Mark
edington, bishop in charge of the epis-

copal Church in europe. “it turns out
all of those are valid reasons, and they
guide us — each in our own ways, and
all of us together — into God’s future
mission in a place so rich in Christian
history.”

The bishops pledged to a process of
“full consultation” when the time
comes for one of its number to be
replaced, stating that those responsible
“will, prior to the selection of candi-
dates, inquire of the other three juris-
dictions as to what qualities and other
attributes they consider important in
selecting candidates.”

They also promised closer coopera-
tion in appointing clergy in places
where another jurisdiction also has a
congregation and to coordination of
new mission work in these communi-
ties. The jurisdictions of the Convoca-
tion of episcopal Churches and the
diocese of Gibraltar in europe fully
overlap, and the Church of england
diocese also has several congregations
in spain and Portugal, the home of the
spanish and lusitanian Churches.

The covenant also formalizes the
structure of the College of Anglican
Bishops in Continental europe
(CoABiCe), a body that was created
several decades ago. The bishops
agreed to meet at least annually to dis-
cuss “the many issues and questions
arising from our unique situation in
multiple jurisdictions in a rapidly-
changing europe,” and made
allowances for summoning a consul-
tative body of lay and clerical delegates
from each church when necessary.

Jurisdictional integrity, the idea that
a single bishop should exercise spiri-
tual care over believers living within
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set geographical bounds, is a long-
standing principle of Anglican church
governance. But both the episcopal
Church in europe and the diocese of
europe are constitutionally structured
as networks of churches, without a
claim to geographical jurisdiction.
These networks, however, overlap in
ways that can look similar to the “over-
lapping jurisdictions” famously criti-
cized in  The Windsor Report, with
churches of two different jurisdictions
being located in several european
cities.

edington said that the church
leaders were urged by the Archbishop
of Canterbury to move beyond this
paradigm, saying of overlapping juris-
dictions, “last year, as the CoABiCe
bishops met together at lambeth
Palace, Archbishop Justin encouraged
us to set aside that way of thinking,
and rather to see ourselves having a
unique opportunity to demonstrate
how collaboration and collegiality
might be modeled among different
provinces in communion with the see
of Canterbury. That distinctive quality
of all four of our churches, the corner-
stone of our Covenant, is now a basis
upon which we can seek deeper rela-
tionship and more substantive coop-
eration in the ministries God calls each
of our communities to in europe.”

in the 1990s the four churches had
proposed uniting as a new province of
the Anglican Communion, a resolve
which had been approved by the 1968
and 1978 lambeth Conferences. A
1997 joint statement suggested that the

diocese of Georgia announced. He was
82.  Bishop louttit led the diocese of
Georgia from 1995 to 2010, after
serving for nearly three decades as
rector of Christ Church, Valdosta.

He was born June 13, 1938, in West
Palm Beach, Florida. He graduated
from the University of the south, and
then from Virginia Theological semi-
nary in 1963. He was ordained as a
transitional deacon in June 1963 and to
the priesthood in April 1964.

Bishop louttit had long been inter-
ested in liturgical renewal and was
involved in the creation of the Book of
Common Prayer 1979, according to
the archives of the diocese of Georgia.
during his episcopacy, the diocese of
Georgia took renewed interest in
planting new churches, and formed
new missions in leesburg, Martinez,
Kingsland, rincon, and Waverly.

He is survived by his wife, Jane
Arledge northway, whom he married
while in seminary, and by three daugh-
ters, Amy, Katie, and susan. His father,
Henry i. louttit sr., also was an epis-
copal bishop, serving in the former
diocese of south Florida, which has
since been divided into three dioceses.

—Kirk Petersen

Bishop of Central
Ecuador Dies Suddenly
The rt. rev. Victor Alfonso scantle-
bury, interim bishop of the diocese of
Central ecuador, passed suddenly at
his home in Mississippi on december
4, at the age of 75.

The announcement was made by the
rt. rev. Jeffrey d. lee, Bishop of
Chicago, who served with Bishop
scantlebury in Chicago for three years,
ending in 2011.

Bishop scantlebury’s episcopacy took
him to four dioceses in three countries.
He was elected bishop suffragan of
Panama in 1991, became acting bishop

national church allegiances that
resulted in the formation of different
jurisdictions were waning in signifi-
cance. “All our parishes are `Anglican
episcopal’ and typically contain a wide
international membership,” the
bishops said then.

The current proposals for unity fall
short of such aspirations, as divisions
within the Communion over human
sexuality have created tension between
the church bodies. Most congregations
of the Convocation of episcopal
Churches in europe offer same-sex
marriages and several of the church’s
clergy are married to same-sex partners.

The other three churches officially
uphold traditional Christian marriage,
though the spanish Church did  reg-
ister its protest in 2017 when an evan-
gelical church association that liberal-
ized its position was expelled from a
Protestant church association in
Madrid. The intercontinental Church
society, an evangelical patronage trust,
appoints the clergy of about 15% of the
Church of england diocese’s parishes,
including many of the largest and
strongest ones. While the iCCs does
not have a specific policy about human
sexuality, evangelicals are the strongest
public advocates for traditional
teaching about marriage in the Church
of england.

Former Georgia Bishop
Henry Louttit Dies at 82
The rt. rev. Henry i. louttit Jr., who
served as the iX Bishop of Georgia,
died peacefully on december 31, the
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in the diocese of Mississippi in 1994,
and was called by lee’s predecessor,
Bishop William Persell, to serve as assis-
tant bishop in Chicago in 2000.

shortly after the 2011 end of his
tenure in Chicago, Bishop scantlebury
was named interim bishop of the dio-
cese of ecuador Central, and he served
in that role until his death. He was
named to the position after the entire
leadership of that diocese resigned to
settle a dispute between Bishop luis
Fernando ruiz, who was bishop
diocesan at the time, and the standing
Committee of the diocese.

Bishop scantlebury was a native of
Panama, and before his consecration
in 1991 he served several parishes
there, including the church where he
grew up. He held a bachelor’s degree in
psychology from the University of
Panama and trained for ministry at the
episcopal Theological seminary of the
Caribbean, which was based in san
Juan, Puerto rico, and closed in 1976.

—Kirk Petersen

Oldest Episcopal Priest
Dies in Arizona at 108

The rev. Harold Knight,
who at 108 was believed to
be the oldest living epis-
copal priest, died in
november in Mesa, Ari-
zona, where he lived. He

graduated from seminary in 1937 and
retired from full-time ministry at the
age of 65 in 1977, and thus has the dis-
tinction of living through a retirement
that lasted longer than his career.

Fr. Knight was born in 1912. He
received his master’s degree at Colgate
rochester divinity school, a Baptist
seminary in new York, and served as a
Baptist pastor for about a dozen years
before joining the episcopal Church,
according to Arizona’s  east Valley
Tribune. “He moved in 1957 to
Mesa, where he was pastor of st. Mark’s
episcopal Church for 20 years.”

Fr. Knight is survived by edithanne
Knight, his wife of 47 years, who is
97. An archived copy of TLC shows he
was previously married for 28 years to
Marjorie Knight, who died at the age of

51 in 1965. He is survived also by his
son from the previous marriage, dou-
glas, and by many, many grandchil-
dren, great grandchildren, stepchil-
dren, and step-grandchildren.

Briefly…

The Church of england’s Diocese of
Chelmsford, in essex, is set to cut 61
stipendiary clergy posts by the end of
2021, responding to pandemic-related
financial pressures, changing formulas
for allocations from central church
funds, and the pending retirement of
nearly half of its active clergy.

After complaints about institutional
prejudice, dr. John Sentamu, the retired
Archbishop of York, received in
december a life peerage and seat in the
House of Lords. Peerages traditionally
have been granted upon retirement to
the Archbishops of Canterbury and
York, but sentamu, who was born in
Uganda and is the UK’s first Black arch-
bishop, was left off the list in october.

The Anglican Church of Kenya has
formed a task force to investigate alle-
gations of sexual harassment at one of

its churches in the Diocese of Mom-
basa. Congregants of st. stephen in
Bamburi refused to enter the church
on new Year’s eve in protest of the
harassment. The alleged perpetrator
was not identified by the Kenyan press.

More than 500 people packed into a
december 20 Christmas service on
the Isle of Man, where there currently
are very few pandemic restrictions.
despite more than 300 coronavirus
cases, including 25 deaths, on the
island in the early part of the pan-
demic, most restrictions were lifted in
June. At the time of the service there
were only three known cases of
CoVid-19 on the island, all of whom
were in quarantine. The island has a
population of about 83,000.

The Diocese of Oklahoma’s 2020
Bishop’s Appeal raised $165,000 to
support a food ministry at Vernon A.
M. E. Church, a historic congregation
that was the only black-owned
building to survive the horrific 1921
Tulsa race riot. oklahoma’s bishop
Poulson reed said that the appeal “was
a success beyond what we imagined
was possible.”
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Cæli enarrant

Aquinas as Anglican
The following short essay appears in a new translation of a
minor work of St. Thomas Aquinas: De Sortibus: A Letter to
a Friend about the Casting of Lots, trans. Peter Carey (forth-
coming in 2021 from Wipf & Stock). It is republished here
with permission.

Hailing from an influential family in southern italy,
Thomas Aquinas encountered Aristotle and broad,
inter-cultural currents in naples, from age 13, which

led to his joining the nascent dominican order at age 18. 
For the next 30 years, till his untimely death at age 48,

Aquinas studied and taught theology, mostly at universities
in Paris and rome, in which he rose to prominence as a
great scholar, teacher, and faithful servant of the Church. He
did not speak english, or Middle english, and he never
traveled to england. He would have known of the english
people, and of england as the place to which the great mis-
sionary-evangelist st. Augustine of Canterbury was sent by
Pope Gregory in 597. 

Thomas also knew well the writings of st. Anselm of
Canterbury, the scholar-archbishop of the 12th century, and
of the early english Benedictine known as the Venerable
Bede, both of whom contributed influentially to the first
flowering of medieval theology, upon which foundation
Aquinas built in his time. How, therefore, could Thomas
Aquinas possibly have been an Anglican? 

As a historical fact, he wasn’t. And yet Anglicans have
read, appropriated, and imitated Aquinas as a Common
doctor — one of his nicknames — since the founding of the
Church of england in the 16th century, and many Anglican
teachers, including the immensely influential richard
Hooker (1554-1600), have suggested there is something
“Thomistic” about the Anglican theological and spiritual
tradition. By this, we have meant that the spirit of st.
Thomas animates Anglican thinking and praying at its best,
even when we have remained unaware of the debt. 

i was taught this at seminary right from the start — sitting
in the classroom of a devout episcopalian at Yale divinity
school, who taught a seminar on Aquinas not as a “roman
Catholic” theologian per se, but rather a broadly Catholic
theologian whom all Christians may share, whose thinking
is marked by a salutary breadth, generosity of spirit, and
ecumenical sensibility. 

living as he did almost three hundred years before the
16th-century reformation, Aquinas was of course not a
Protestant, but neither was he anti-Protestant. in the context
of the western half of Christendom in which he worked he
was pre-denominational. He knew just one Church and
devoted his life to the service of “one lord, one faith, one

baptism, one God and Father of all” (eph. 4:5-6), even as
that commitment called forth from him a synthesizing of
the eastern, Greek-speaking part of the Christian world
and the Western, latin part. 

increasingly over the course of his short career, Aquinas
sought to find common ground and to defend plurality
wherever possible, drawing upon latin and Greek sources
in a bid to comprehend the whole of Christian teaching, and
also to learn from non-Christians — Jews, Muslims, and
ancient pagans — on the grounds that all truth is one, wher-
ever it may be found. 

Aquinas’s whole body of work may be characterized as
scriptural, traditionary, and reasonable. it is scriptural, since
Thomas makes clear that holy scripture is the principal
source and authority for Christian theology. it is tradi-
tionary as it labors to gather all the essentials of early Church
and catholic teaching, east and West, so that nothing may
be lost. it is reasonable in that philosophy, and consequent
argument, occupy a particular place in theology on peda-
gogical grounds, so that truth in its fullness may be uncov-
ered, understood, and defended. 

Thomas famously puts these three together in the pro-
grammatic first question of his greatest work, the
Summa of theology, when he says that scripture is the

first, “proper and necessary” authority in Christian the-
ology, followed by the doctors of the Church who are
“proper but only probable,” and philosophy, which is
“extrinsic and only probable.” All three have their place by
divine design, to accommodate human needs after the Fall. 

As Thomas insists, God reveals to human beings what
they need to know for their salvation because they could not
have discovered it on their own by “natural reason.” These
saving truths, given in scripture and summarized in the
creeds of the Church, constitute a wisdom that mirrors
God’s own knowing, which is one and comprehends all
things. Because everything exists thanks to God’s gracious
creating, Christian theology rightly imitates God by tending
reverently and respectfully to all that God has made, and in
this way shows forth the unity of truth. in a famous phrase,
“grace does not destroy nature but perfects it.”

Thomas’s wonderful letter to his friend on casting lots (De
Sortibus) displays this methodology perfectly. in a spirit of
broad-minded, guileless generosity — Thomas always means
what he says and seeks to be straightforward and fair — he
takes three chapters to set out the question and consider it
from all angles. Philosophical and scriptural authorities are
marshaled mostly in a “natural” idiom to establish common
touchstones concerning the operation of the human intellect

(Continued on next page)
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and will and to propose a typology of
lots (distributive, advisory, divining).
in chapter four, Thomas starts to draw
conclusions and we glimpse something
of his teacherly mastery as he places the
philosophical foundation into an
explicitly theological context; for, “just
as God’s wisdom causes all things to
exist, so God also conserves and moves
the same, directing all to their
appointed end.” 

on the appearance of God as prin-
cipal actor, Thomas is able to organize
a host of scriptural and traditional
authorities to show that “human affairs
aren’t totally subjected to a human
inclination, but to a divine disposition,”
namely, providence — a major marker
of Thomas’s mature theology. Within
this frame, the casting of lots may have
its place as a seeking of divine judg-
ment, under certain conditions: God
should not be tested; “due reverence
and devotion” must be observed; the
matter should be sufficiently serious,
not just “worldly;” and, critically,
“divine inspiration” ought not be cur-
tailed, which means for Thomas that
lots are unlawful in the case of ecclesial
elections. As Thomas writes, “it would
commit an injustice to the Holy spirit,

who instructs human consciousness so
that it judge correctly,” in keeping with
st. Paul’s saying that “a spiritual person
judges all things” (1 Cor. 2:15).

Anglicans — and many Christians
— may find here an admirable balance
and restraint, fed by theological seri-
ousness, that is, a focus on God. Arch-
bishop of Canterbury Geoffrey Fisher
memorably said that Anglicans “have
no doctrine of our own — we only
possess the Catholic doctrine of the
Catholic Church enshrined in the
Catholic creeds.”

To be sure, Anglican life looks dif-
ferent, in some ways, from that of our
roman Catholic, orthodox, and
Protestant colleagues. in division, we
have all had to make decisions about
how best to order our churches and
account for various voices, recognizing
as well the need for continual reform.
But Anglicans have also generally
resisted developing new doctrines of
our own, in recognition of the fact that
we are not the whole — or one or true
— Church, but a part of it. 

From the start, and more so as time
went on, Anglicans have maintained a
lively sense of loyalty to and love of all
sides of the conflict out of which we
were born. speaking both Protestant
and Catholic, as it were, we have

sought to serve consensus in the tradi-
tion of Aquinas. His preference for
scripture above all, his steadfast insis-
tence upon divine initiative, and his
placing of God the Trinity and Jesus
Christ at the center of Christian the-
ology have resonated with our
reformed heritage. 

By the same token, Thomas’s con-
tinual dependence on the early Church
writers, his robust account of all the
sacraments (with baptism and
eucharist taken as “principal”), and his
interest in councils as means of con-
sensus have made sense to us in a
catholic and ecumenical key. 

in this conception, Christian the-
ology seeks moderation not for its own
sake but with a view both to fairness
and synthesis: wise sifting in service of
unity, conscious of “the immense
responsibility … to maintain unshaken
those common traditions that we have
inherited,” as Archbishop Fisher put it. 

Common traditions, incorporating of
course common prayer. With other
Christians, episcopalians mark the
Feast day of st. Thomas on January
28th each year. Here, too, and most
basically, we turn to our brother
Thomas as a common doctor. 

Thomas Aquinas: pray for us.
—Christopher Wells

(Continued from previous page)
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By G. Jeffrey Macdonald

in the diocese of Kentucky, congre-
gations depend on deacons to
tweak consciences and inspire min-

istry in surrounding neighborhoods
burdened by poverty. Kentucky dea-
cons also play liturgical roles from bid-
ding prayers to delivering homilies.
And they don’t get paid, which helps
preserve funds in tight budgets.

But more than half of the diocese’s 33
congregations have no deacons at all.
And that’s a problem, according to the
Ven. rose Bogal-Allbritten, archdeacon
for the diocese of Kentucky.

“We always need more deacons,” she
said. “Congregations who are not suc-
cessful, who are dying, are the ones
who focus inward and think about the
congregation primarily… sometimes
laypeople have to be led to see that
there are needs in communities sur-
rounding congregations, and that it’s
the responsibility of the church to
serve those communities. That’s the
deacon’s very big responsibility.” 

The need for more deacons is not
unique to Kentucky. Across the epis-
copal Church, deacons are in high
demand to meet a host of timely min-
istry needs. For instance, when cries
for racial justice quickly escalated in
2020, parishioners looked to deacons
to help them make cross-racial con-
nections for local dialogue and action
projects. in Atlanta, Arizona and other
dioceses, congregations have tapped
into deacon-led programs to confront
systemic racism when the moments
have called for it. 

deacons emphasize that their call is
to be prophetic in interpreting the
world to the church, not to function as
“mini-priests.” Meanwhile, bishops
depend on deacons to help keep con-
gregational life running smoothly and
assign them where they’re most needed. 

That’s part of what keeps deacon
numbers down, according to Bogal-
Allbritten. Although Kentucky dea-
cons are not asked to relocate, they
must serve where the bishop says
they’re needed. That might mean

leaving one’s home parish to serve in
an unfamiliar congregation across
town or in another county. They give
up a measure of independence to
answer their call.

Where priests are in short supply,
deacons sometimes fulfill roles that a
priest would normally have. For
example, at st. Cuthbert’s in Boynton
Beach, Florida, and nearby st. Patrick’s
in West Palm Beach, deacons preach
and administer Communion from the
reserved sacrament, according to the
Ven. Faye somers, archdeacon for the
diocese of southeast Florida. 

“in the future, the role of a deacon
will probably be changing where we
don’t have enough priests to cover the
smaller congregations,” somers said.
“in that case, deacons are probably
going to be relied on more to be those
[pastoral] visitors, to be the ones to
perhaps lead a deacon’s mass or occa-
sionally bury someone if a priest isn’t
available.”

somers says she doesn’t worry about
the role of deacons being compro-
mised. she cites the Book of Common
Prayer, which authorizes deacons to
administer certain rites and responsi-
bilities when priests are unavailable. 

others insist deacons need to stay
focused on their uniquely prophetic
calling, lest the integrity of the diaconate
be watered down or compromised. 

“When there is a shortage of priests,
which there soon will be, and a shortage
of money, the impetus is to scan the
horizon for anybody else in a collar,” said
the rev. lori Mills-Curran, executive
director of the Association of episcopal
deacons and a deacon herself. Though

deacons are ordained, she warns against
thinking: “‘oh, they can do the confir-
mation class. They can do the baptismal
prep. oh, they can’t do eucharist, but
maybe i can give them pre-sanctified
elements and send them out to the little
church in Podunk, iowa, so that the last
dozen gray heads in the pews can get
eucharist.’ What really needs to happen
is for the little church in Podunk, iowa,
to conceive of a new reality for itself. it
needs to look for the lutherans in town.”
That would mean receiving the sacra-
ment from a pastor ordained in a
denomination in full communion with
the episcopal Church. 

Figuring out where deacons fit in the
matrix of church life has been a long-
term challenge. For decades, episco-
palians have grappled to find roles for
deacons that are both practical and
consistent with ideals. But even the
ideals have been hotly debated.

“since the 1960s, we’ve had a major
rethinking about the diaconate,” said
robert Prichard, professor emeritus
of church history at Virginia Theolog-
ical seminary. Prior to 1960, he said, it
functioned largely as a terminal min-
istry for women and a long-term
holding pattern for racial minorities.
After the mid-60s, deacons were
reframed as having a role representing
Christ in a way that functionary
priests do not. But scholars are skep-
tical whether such distinctions are
historically accurate.

“it is a return to one understanding
of the role of the diaconate in the early
church,” Prichard said. “i’m not con-
vinced that bishops, priests and dea-
cons were entirely separate orders
before the Council of nicaea [in 325].
nowhere is there entirely convincing
evidence that that was the case. it’s an
attractive thought experiment… that
involves some big jumps.” 

These days, myriad forces — some
theological, others more pragmatic —
continue to shape what deacons actu-
ally do. The 1979 Book of Common
Prayer defined for the first time what
deacons are to do in liturgy, Prichard

Deacons Play Evolving Role

Archdeacon Faye somers (left)
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said, but much about the role is still
debated nonetheless.

“There is a lively discussion, and i
think finance also is playing a role: how
you support parishes becomes an open
question,” Prichard said. “Another
question that comes up: to what degree
should General Convention authorize
deacons to preside at the eucharist?
There is this kind of liturgical creep,
partially for financial reasons, to give
more and more of what was previously
understood to be the role of the pres-
byter or priest, to a deacon.” 

in a welcome boost, diaconate ranks
have swelled by 13 percent from
2,716 in 2010 to 3,063 in 2020,

according to figures from the Church
Pension Group. But the median age of
a deacon is 73, which some deacons
believe is too high to keep the order
sufficiently diverse and effective. The
episcopal Church has more deacons
over age 90 than it has under age 50,
according to the rev. Jon owens, a 39-
year-old deacon who’s spearheading an
initiative to recruit more deacons born
after the mid-1970s.

“if you want to attract people, you’ve
got to start young,” owens said. “When

you have younger people in ministry
positions, they bring a different type of
energy. They bring a new and fresher
perspective. And they have different
types of skill sets that the church des-
perately needs,” such as adeptness with
technology and online communications. 

Young episcopal deacons launched
in 2016 to provide encouragement and
recruit deacons below age 45. Yed
ambassadors have been visiting col-
leges, graduate theological schools, and
episcopal service Corps programs to
explain the diaconate and invite dis-
cernment. 

The Association of episcopal dea-
cons has been rolling out the welcome
mat, too. Aed offered need-based
grants to help deacons under age 40 to
attend the triennial conference in
Providence, rhode island in 2019.
Forty in that age group attended,
marking the first time such a youthful
cohort had an organized presence at
Aed, according to Mills-Curran. 

To date, filling the deacon pipeline
and enriching its diversity haven’t been
easy tasks. Among the reasons:
training generally costs between
$5,000 and $10,000, according to
Mills-Curran. The time commitment
adds up, too. in Kentucky, for example,

training involves 20 weekend sessions
over a two-year period. For most dea-
cons, the discernment and preparation
process results in an unpaid part-time
commitment of up to 15 hours per
week in a parish or diocesan setting. 

Financial support for education has
been growing. in the diocese of Cali-
fornia, for instance, tuition costs are
now covered for those who discern a
call to the diaconate. in 2019, the new
York-based Fund for the diaconate of
the episcopal Church announced a
broadening of its mission.

“Until recently, dollars from The
Fund could only be spent on deacons
who demonstrated dire financial need,”
the Fund says in a fact sheet from 2019.
“But, looking forward, The Fund sees
its mission as assisting the entire dia-
conate to flourish.”

some would like to see systems
modified to lower the barriers to entry
and increase incentives. owens works
as a paid deacon at st. John’s Church in
oakland, California. He’d like to see
more such positions created. 

“if [congregations] can come up
with actual paid positions, that’s going
to strengthen the diaconate, which is
going to strengthen the church as a
whole,” owens said. “it’s time to try
new things because what we’re doing is
not working as a whole for the church,
which is shrinking.”

Aed is not advocating for more
salaried deacon positions. But it is
urging the church to do more to get
benefits to deacons who’ve earned them
under existing canons and policies.  

According to the Church Pension
Group, deacons are entitled to certain
benefits as long as they’re paid at least
$25 per month and assessments (18
percent of salary) are paid on their
behalf. These benefits aren’t on par
with pensions paid to retired priests,
but they do have meaningful value,
Mills-Curran said. examples include a
resettlement benefit at the time of
retirement, as well as invitations to
CPG’s Planning for Wellness and
Credo conferences. Credo takes a
holistic approach to fostering spiritual,
vocational, psychological, physical,
and financial health.  

Most deacons don’t receive such ben-
efits, however. one reason: only 12 per-

Deacons Play Evolving Role
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cent are employed as deacons by an
Episcopal Church-affiliated organiza-
tion, according to the Church Pension
Group. Another reason: those who are
employed often haven’t been properly
supported in the CPG program. A 2019
AED analysis found that only 46 per-
cent of employed deacons were getting
their assessments paid on their behalf. 

“These are not deacons who might
have the right to assessments,” writes
Mills-Curran in the AED analysis.
“These are deacons that based on the
data they provided to CPG are enti-
tled, but are simply not getting them.
Would 46% compliance be tolerated
for any other order?”

CPG offers programs to educate dea-
cons, dioceses and other Episcopal
organizations about benefits and
processes for eligible deacons. Example:
CPG hosted a webinar on deacons’ ben-
efits on Dec. 8. CPG also covers the sub-
ject in e-learning courses, conferences
for administrators and other settings.

Dioceses have also taken action to
make sure more deacons receive bene-
fits. In 2019, the Diocese of Vermont
adopted a policy mandating that any
organization with a deacon agreement
must pay its deacons at least $25 per

month. Though the sum isn’t large, it’s
enough to trigger CPG benefits. Other
dioceses are reportedly considering
similar measures.

“One reason we want to do this is to
make benefits available to younger
people who want to discern [a call to]
the diaconate,” said the Rev. Stannard
Baker, deacon at the Cathedral of St.
Paul in Burlington, Vermont. “It’s much
more of a prophetic, herald order than
it used to be. So we really are seeing a
renewed interest from younger people
in becoming permanent deacons.” 

Benefits could also help older deacons
such as Faye Somers, the archdeacon in
Southeast Florida, who is in her 60s.
She’s not paid for her diaconate role at St.
Andrew’s Chapel in Boca Raton, where
duties include assisting the priest in
liturgies. Her paid job is Lower School
Chaplain at St. Andrew’s School, which
shares space with the congregation.
Because her deacon role is unpaid, she’s
ineligible for the CPG benefits that she’d
get if she were paid even as little as a $25
per month stipend. 

“I’m not part of the Church Pension
Fund,” Somers said. She said she has
asked St. Andrew’s to classify her chap-
laincy work as deacon work, which

would make her eligible for CPG ben-
efits. But doing so would require the
School to pay CPG assessment bills in
amounts equivalent to 18 percent of her
salary. Instead, St. Andrew’s regards her
diaconate work as separate and unpaid.
That means Somers has no access to
financial planning assistance through
CREDO or other benefits that deacons
receive when they’re paid a $25 per
month stipend.

“I have tried,” Somers said. “I have
tried.” 

With movements underway to keep
reshaping the diaconate, the order could
potentially continue on a post-1960s tra-
jectory toward greater professionaliza-
tion and distinctive identity. Whichever
dynamics hold sway, they’ll shape an
order that’s positioned to play a growing
role in the future church. Deacons plan
to keep advocating for they see as their
calling in the meantime. 

“If we’re told by the bishop, ‘well, you
need to do confirmation class and bap-
tismal prep,’ then we don’t have any
time to go lead marches,” Mills-Curran
said. “I don’t want to squander the
charism of the diaconate [because that]
squanders the evangelism opportunity
at the march.” o

Deacon Stannard Baker
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After the Bishop Love Trial, Does the  
Episcopal Church Welcome Us?  
By Jordan Hylden

A longer version of this essay first 
appeared on Covenant, the weblog of 
the Living Church, on December 28, 
2020.

As vocations director in the Epis-
copal Diocese of Dallas, I talk 
with a lot of young people. Very 

often, they’re evangelicals on the Can-
terbury trail, having discovered gifts 
God bestowed on the universal Church 
in our liturgy, sacraments, and order 
that were lacking in the traditions of 
their upbringing. It’s easy to see that 
the gifts these young people bring to 
the Episcopal Church include a deep 
knowledge of Scripture, gratitude for 
the life-transforming, atoning work of 
Christ, and zeal to proclaim the Gospel. 

When talking with me, they often 
want to know: Can I have all of these 
gifts at the same time?  Can I fall in love 
with the prayer book and the Eucharist 
without leaving behind what was best in 
the evangelicalism that introduced me 
to Jesus?  In a hundred different ways, 
I try to tell them: Yes, you can!  That’s 
what happened to me when I became 
Episcopalian, I don’t regret it for a sec-
ond, and there’s room for you here, too. 

The conversation often turns to 
whether or not there is actually room 
for them in this church. If their Canter-
bury trail took them through the An-
glican Church in North America, they 
likely will have friends who think that 
there isn’t room for them in the Epis-
copal Church, and so they come to me 
with difficult questions. Lately, those 
questions have revolved around the 
trial and resignation of Bishop William 
Love of the Diocese of Albany. 

I believe that their questions have an-
swers. There is room for theologically 
traditional evangelicals and catholics in 
TEC, and the last General Convention 
charted a course for finding a “lasting 
path” forward for us in the church. As a 
member of the Task Force for Commu-

nion Across Difference, I believe that 
we should take our church’s leadership 
at its word when it says it’s commit-
ted to “mutual flourishing” within one 
church for congregations and dioceses 
on both sides of the marriage question. 

Now, I know that pushback to that 
thesis comes hard and fast. From the left, 
I sometimes hear that there’s no room 
for tolerance of dissent on marriage, that 
being an inclusive church means exclud-
ing those who aren’t inclusive enough. 
For them, being against same-sex mar-
riage is often compared with the sin of 
racism, an unacceptable form of bigotry. 
From the right, I sometimes hear that 
General Convention surely didn’t mean 
what it said about “mutual flourish-
ing” and the “indispensable place” that 
theological conservatives have in this 
church, that it’s only a matter of time be-
fore we’re pushed out entirely, and that 
the Bishop Love trial proves the point.    

On their own, these two views are 
clearly incommensurate. But I am con-
vinced that neither view reflects the ac-
tual position of The Episcopal Church, 
as expressed through General Con-
vention, its bishops, and our everyday 
common life. In what follows, I intend 
to give answers to six frequently asked 
questions that I get from young evan-
gelicals, mostly related to the trial of 
Bishop Love. Those interested in more 
details can reference my much longer 
piece online at TLC’s Covenant blog. 
There are other important questions 
that could be asked, but for those I’ll 
refer the reader to the forthcoming re-
port from the Task Force for Commu-
nion Across Difference. 

1. Did Resolution B012 revise the 
Book of Common Prayer to include 
rites for same-sex marriage?

No. This is a misconception encour-
aged by the hearing panel that ruled 
against Bishop Love, but the ruling it-
self was inconsistent. Bishops McCo-
nnell and Provenzano, two of the pro-
posers of B012, helpfully clarified this 

point in a recent statement:
In its initial summary, the report de-
scribes B012 as  properly constituted 
and passed as an authorized revision 
to the BCP as expressly provided for 
in Constitution Article X (b) (Report, 
p.3). B012 did not revise the Prayer 
Book.  B012 merely set the terms for 
the  trial use  of the liturgies in ques-
tion as specified in Article 10.  Indeed, 
later in its report, the Panel concludes 
that Resolution B012 was properly 
passed as a proposed revision to the 
BCP.  (Report, p.41). This is correct.   
The wording of the summary should 
be understood in the light of the later 
wording, that B012 established a pro-
posed revision, not a revision per se.
My assumption is that whoever wrote 

the executive summary of the ruling 
was a bit sloppy, and wrote in a way that 
elided key concepts. TEC’s constitution 
has an extensive process for revising 
the BCP, which takes at least two con-
ventions. Instead of that lengthy pro-
cess, the trial use canon used in 2018 
was thought to provide an immediate, 
secure constitutional place for rites that 
could be available in all dioceses. More-
over, it allowed General Convention to 
set “terms and conditions” that gave 
latitude for dioceses, bishops, clergy, 
and congregations that did not wish to 
practice same-sex marriage. 

2. Did Resolution B012 require the 
use of rites for same-sex marriage in 
every congregation?

No. Again, this is a misconception 
encouraged by the hearing panel, but 
Bishops McConnell and Provenzano 
provide the needed correction:

The panel states that B012 requires Rec-
tors or Clergy in charge to make provi-
sion for same-sex couples, where civil 
law allows, to use the liturgies in their 
local congregation or worshipping 
community (Report, p.11).  In support 
of its interpretation the panel cites the 
seventh resolve of the resolution: 
Resolved, That under the canonical 
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direction of the Rector or Member of 
the Clergy in charge and where per-
mitted to do so by civil law, provision 
will be made for all couples desiring 
to use these marriage liturgies in their 
local congregation or worshipping 
community, provided that nothing in 
this Resolve narrows the authority of 
the Rector or Priest-in-Charge (Can-
on III.9.6(a)). 
Many will recall that this particular 
resolve was originally put forward by 
members of Committee 13 who also 
had served on the Task Force on Mar-
riage, though without the final clause.  
That language was added 
in consultation with the 
Presiding Bishop’s chan-
cellors to make clear that 
the General Convention 
was not abrogating the 
final authority of rectors 
to decide what litur-
gies could or could not 
take place within their 
churches.
To be sure, the B012 

settlement comes with 
its own problems, but 
one of its chief merits 
is that it lays down the 
principle that we will 
no longer impose our 
views of marriage on 
one another. Yes, we 
will continue to bear 
witness to one another, 
contending for the truth 
under the authority of 
Scripture and within 
the discernment of the 
wider Church catholic. But we will not 
impose that discernment on a diocese 
or a congregation that has not come to 
it for themselves.

3. Even if the hearing panel’s rul-
ing against Bishop Love is in error, 
doesn’t it set precedent that the 
church now needs to follow?

No, not at all. In our polity, hearing 
panels do not set binding precedent 
for the rest of the church to follow in 
their interpretation of canon law. The 
hearing panel itself notes this, citing 
the Righter trial on this point. General 
Convention is interpreted authorita-
tively by General Convention, rather 

than looking to a Supreme Court (we 
have no such court) to authoritatively 
interpret laws passed by Congress. The 
wider church is under no obligation to 
regard this hearing panel’s construal of 
B012 as an authoritative interpretation.  

4. Did Bishop Love actually break his 
ordination vow to be loyal to the doc-
trine, discipline, and worship of The 
Episcopal Church?  

In a sense, yes, insofar as Bishop 
Love exceeded his authority as a dioc-
esan bishop under the discipline of the 
wider church. At the same time, finding 

someone guilty of breaking the solemn 
vows they made at ordination is a very 
serious charge, and I firmly believe that 
Bishop Love was doing his best to keep 
the vows he made to God. That said, I’ll 
take the three components of the vow 
one-by-one.

Doctrine  
As for doctrine, it’s notable that  

Bishop Love was not charged with any 
violation. 

The hearing panel’s ruling makes no 
claim with respect to the doctrine of 
the Episcopal Church on marriage.

Instead, the hearing panel argued that 
B012 “creates multiple, separate canon-

ical marriage rites for same-sex couples 
that are not restricted” by the language 
of the BCP (36). In effect, what we are 
left with is a historic doctrine of mar-
riage set alongside an extension of that 
practice by newly authorized liturgies. 
General Convention ensured that the 
new, expanded practice of marriage is 
available churchwide. At the same time, 
General Convention “memorialized” 
the church’s established prayer book, 
and protected the continued practice 
of traditional marriage in dioceses and 
congregations of our church. 

Given the recent vintage of the ex-
tension and the substan-
tial number of Episco-
pal communities that 
continue to practice the 
traditional view, this is 
prudent. Conservatives 
can point to the 1979 
prayer book, and pro-
gressives can point to 
changes in canon and 
liturgies that have been 
authorized for use in all 
dioceses. Both parties 
must acknowledge that 
their view is not the only 
one extant in the church. 
Their positions are con-
struals of the church’s 
doctrine, admittedly in 
some tension, but for 
the time being sitting 
side-by-side in a wider 
process of reception and 
debate within the uni-
versal Church. 

Discipline
The hearing panel was correct to 

rule that Bishop Love violated the dis-
cipline of the Episcopal Church, since 
B012 was a resolution setting terms 
and conditions for a Trial Use rite, as 
specified by Canon II.3.6a. Here again, 
I agree with Bishops McConnell and 
Provenzano. 

Significantly, this is not to say that a 
bishop or priest may be brought up on 
Title IV charges for violating any reso-
lution. General Convention resolutions 
do not generally speaking carry the 
force of canon law or BCP rubric. But 

(Continued on next page)
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in B012, we are met with a very partic-
ular kind of resolution that does carry 
canonical force. Although in my view, 
TEC is unfairly inconsistent in enforc-
ing canons on some but not others 
(e.g., communion without baptism!), I 
do think that Bishop Love issued a pas-
toral directive that violated canons, a 
violation of church discipline. 

Worship
While the panel found Bishop Love 

guilty of violating his vow to conform 
to the worship of the church, this surely 
is incorrect. 

Admittedly, this component of the or-
dination vow poses a difficult question, 
since Canon IV.2 does not define the 
“worship of the Church.”  Arguably, our 
canonical definition of worship should 
track closely with our definition of doc-
trine, keeping to the time-honored prin-
ciple lex orandi lex credendi. According 
to Canon IV.2, doctrine is defined as 
“the basic and essential teachings of the 
Church and is to be found in the Canon 
of Holy Scripture as understood in the 
Apostles and Nicene Creeds and in the 
sacramental rites, the Ordinal, and Cat-
echism of the Book of Common Prayer.”  
With this as our guide, it would seem 
reasonable to infer that the “basic and 
essential” elements of our church’s wor-
ship are to be found in the 1979 Book of 
Common Prayer. 

If this analysis is correct, Bishop Love 
cannot have failed to conform to the 
worship of the Episcopal Church. He 
did not break the rubrics of the BCP, 
nor conduct worship according to any 
service not authorized by the church. 

On the whole, I must add that ex-
panding our definition of what one 
vows at ordination is a dangerous game, 
insofar as we do in fact intend to “honor 
the theological diversity of this Church” 
(2009-C056) with respect to marriage. 
We do not want to create a crisis of con-
science at ordination for those who can-
not assent to same-sex marriage.  

5. But isn’t the writing still on the 
wall?  Doesn’t this show that there 
really isn’t room for theological con-
servatives in the Episcopal Church?

In my experience, this is the emo-
tional core of the questions that I 
get. Canonical hair-splitting aside, 
the deeper question really is: Is this a 
church that actually wants me?  

Here, my honest answer is: Yes, on the 
whole, I think that what the signs say are 
true: “the Episcopal Church welcomes 
you!”  At the last two General Conven-
tions, the Episcopal Church has acted 
in a “both/and” manner. It both moved 
forward with the inclusion of same-sex 
married couples, and did its level best to 
include theologically traditional Epis-
copalians who want to go on practicing 
what their church has always taught. 

Resolution A227, which created the 
Task Force on Communion across Dif-
ference, asked the church to seek a last-
ing path forward for mutual flourishing 
consistent with this church’s polity and 
the 2015 “Communion across Differ-
ence” statement of the House of Bish-
ops, affirming (1) the clear decision 
of General Convention that Christian 
marriage is a covenant open to two 
people of the same sex or of the oppo-
site sex, (2) General Convention’s firm 
commitment to make provision for all 
couples asking to be married in this 
Church to have access to authorized lit-
urgies; and also affirming (3) the indis-
pensable place that the minority who 
hold to this Church’s historic teaching 
on marriage have in our common life, 
whose witness our Church needs.

Other key actions of the 2018 Gen-
eral Convention fit with the foregoing. 
The convention “memorialized” the 
1979 BCP (in Resolution A068), ensur-
ing its continued use. The convention 
was presented with the option of revis-
ing the BCP’s marriage rites, but chose 
to go in another direction so as to re-
main a “big-tent” church. 

We will, to be sure, still need to do 
a fair amount of work to build the 
“lasting path forward” toward “mutual 
flourishing” that A227 called us to as a 
church. By God’s grace, I think that the 
will exists to keep on moving together 
in the pluralized manner that General 
Convention has proposed. 

6. If I join TEC, will I be isolated in 
my theological convictions?  Is there 
anyone to support me and back me 
up?

You will not be alone. Since I en-
tered seminary thirteen years ago, I’ve 
found a lively fellowship of partners in 
ministry. I’ve found them in the group 
of writers associated with The Liv-
ing Church; and I’ve also found them 
in the Communion Partners move-
ment, a fellowship throughout North 
America that is about the same size as 
ACNA, but within TEC and the An-
glican Church of Canada instead of 
outside. 

I carry around no assumption that 
my more progressive brothers and sis-
ters in TEC aren’t Christian, nor that 
we can’t coexist in the same church 
while we discern God’s will together. 
Instead, there are all kinds of concrete 
ways that I’ve been able to rejoice in the 
common bonds we share in Christ.  

Within the Episcopal Church, I agree 
with Bishop George Sumner’s sugges-
tion that we have a vocation of mem-
ory, reminding our more progressive 
brethren of our shared doctrinal inher-
itance and our global Anglican family. 
We also, as he says, have a vocation 
of friendship with those in TEC with 
whom we disagree. In a deeply divided 
and angry USA, this is no small thing. 
We are committed to the path of shared 
life instead of separation, and therefore 
we go on talking and walking with one 
another, even at a distance, praying for 
each other, examining ourselves, and 
by God’s grace repenting on the way to 
reconciliation.

++++++++++

I’ve arrived at the foregoing after 
more than a decade of active engage-
ment in TEC. There have been times 
when I’ve seriously wondered whether 
or not there was place for me. I’ve had 
to ask myself some of the above ques-
tions, more than once. But even more 
now, I think the basic answer to the 
questions I was asking as a young evan-
gelical on the Canterbury trail is yes. 
Yes, you should do this, the Lord is call-
ing you here, even though your family 
thinks it’s crazy and you wouldn’t have 
dreamed of it just a little while ago. 

Much more than I imagined, the 
Episcopal Church welcomed me. By 
the grace of God, I believe it will wel-
come you too.

Welcome
(Continued from previous page)



January 24, 2021 • THE LIVING CHURCH   19

Dalí’s Divine Comedy
Dallas Museum of Art
Through February 21, 2021

By Ben Lima

Growing up in the town of 
Figueres, in Catalonia near the 
French border, Salvador Dalí 

was born in 1904 to an anticlerical fa-
ther and a Catholic mother. From an 
early age, he knew the power of art to 
channel powerful experiences.

When he later wrote about the long 
winter evenings in the Christian Broth-
ers’ school in Figueres, waiting for the 
bell to toll the end of the day, he re-
called that “my imagination was in fact 
constantly guarded by five sentinels, 
faithful, frightful, and sublime”: the two 
cypress trees outside; the two praying 
figures in the reproduction of Millet’s 
painting Angelus; and “God in the per-
son of Jesus Christ — yellow, nailed to 
a black wooden cross standing on the 
brother’s table.” About Millet’s painting, 
he wrote that “this painting produced 
in me an obscure anguish, so poignant 
that the memory of those two motion-
less silhouettes pursued me for several 
years with the constant uneasiness pro-
voked by their continual and ambigu-
ous presence.”

Perhaps building upon such ten-
sions, by the time Dalí finished his 
studies at the Academy of Fine Arts 
in Madrid and fell in with the French 
Surrealists in the late 1920s, his work 
had moved in a decidedly anticlerical 
direction. The Surrealists, along with 
Dalí and his art-school friend and 
collaborator, filmmaker Luis Buñuel, 
took the Freudian line that bourgeois 
repression, specifically including both 
Church dogma and sexual chastity, 
must be transgressed and overthrown 
in the name of liberating the individual.

Accordingly, the two notorious Sur-
realist films made by Buñuel in collab-
oration with Dalí made the Church an 

object of mockery. In Un Chien An-
dalou (1929), Dalí played a bumbling, 
clueless priest, while L’Age d’Or (1930), 
for which Dalí co-wrote the screenplay, 
aroused furious right-wing protest for 
its blasphemous final vignette, which 
juxtaposed a Christ-like figure with 
motifs from the Marquis de Sade. As 
part of the Surrealist avant-garde, Dalí 
achieved international fame and noto-

riety, as throughout the 1930s he made 
the uncanny, dreamlike paintings for 
which he remains best known today, 
such as The Persistence of Memory 
(1931).

But by the end of the 1940s, he had 
definitively parted ways with his for-
mer avant-garde comrades. Officially 

Dalí and the Psychology of Sin

(Continued on next page)

Salvador Dalí, Hell: Departure for the Great Journey (Canto 1), c. 1960, woodcut, Dallas Museum of Art, gift of 
Lois and Howard B. Wolf, 1996.219.1
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expelled from the Surrealist move-
ment in 1939 over his commercialism 
and embrace of the victorious Fran-
coists in the Spanish Civil War, he left 
for the U.S., where he worked with 
Alfred Hitchcock and Walt Disney. In 
his 1942 autobiography, The Secret Life 
of Salvador Dalí, he announced his re-
turn to Catholicism and to classicism. 
As he returned to Franco’s Spain in 
1948, and obtained an audience with 
Pope Pius XII in 1949, Dalí’s new di-
rection was seemingly well established 
— one that would soon lead to his 
widely seen Catholic paintings of the 
1950s. 

However, Dalí’s story is not quite as 
simple as a “return to order,” although 
some might have seen it that way. Quite 
unlike most classicists and neo-classi-
cists, Dalí never lost his penchant for 
the bizarre; his canny showmanship 
(which cast doubt on his sincerity); 
nor his amateur enthusiasm for mod-
ern science. For instance, in his rather 
eccentric program of “Nuclear Mysti-
cism,” Dalí claimed that the strange-
ness of matter at the subatomic level, as 
revealed by modern physics, could be 
the basis for the mystical experience of 

saints such as Teresa of Avila and John 
of the Cross, thus reconciling science 
and religion.

Most of all, despite embracing the in-
stitution and traditions of the Church, 
Dalí consistently denied that he had 
faith. In his 1942 autobiography, he 
wrote, “At this moment I do not yet 
have faith, and I fear I shall die without 
heaven”; as late as the 1970s, he said, “I 
believe in God but I don’t have faith. I 
know, thanks to mathematics and sci-
ence, that God must exist, but I don’t 
believe it. It’s terrible. I get closer all the 
time, but I don’t believe.” This was the 
ambiguous position from which his lat-
er works emerged.

*
In 1951, when Dalí began making 

the first of his 100 watercolor illus-
trations for Dante’s Divine Comedy, 
not only was he was already midway 
through the journey of his own life, but 
the torments and trials encountered by 
Dante and Virgil along their journey 
must have been powerfully recogniz-
able to the restless and imaginative art-
ist. After his audience with Pius XII, the 
Italian national library had commis-
sioned him to illustrate a new edition 
of the epic in advance of Dante’s 700th 
birthday in 1965, and by 1960, Dalí had 
produced 100 watercolors, one for each 

canto of the Comedy.
However, when political backlash 

led the Italians to back out, Dalí took 
the project to French publisher Jo-
seph Forêt. Working closely with Dalí 
for over four years, artistic director 
Jean Estrade and engraver Raymond 
Jacquet made resin-block engravings 
from Dalí’s watercolors for Forêt’s com-
pany, Editions d’art Les Heures Claires. 
One of the resulting 100-print sets was 
eventually given to the Dallas Museum 
of Art by the fashion executive Howard 
B. Wolf and his wife Lois; a selection of 
14 of these prints is now on view in a 
small second-floor gallery at the DMA, 
in time for the 700th anniversary of 
Dante’s death in 2021.

The high technical quality of the 
works is immediately apparent, not 
only in terms of Dalí’s virtuosity as a 
painter, but in the craftsmanship of 
the printers, who, in order to achieve 
the full range of colors and tones, re-
portedly made over 30 impressions for 
each print (that is, over 3,500 over-
all). It’s also apparent that Dalí, typi-
cally for a 20th-century artist, and by 
contrast with the great 19th-century 
efforts of Gustave Doré or William 
Blake, did not feel himself to be very 
much constrained by the literal sense 
of Dante’s text. 

Salvador Dalí, Hell: The Men who Devour each Other 
(Canto 30), c. 1960, woodcut, Dallas Museum of Art, 
gift of Lois and Howard B. Wolf, 1996.219.30

Salvador Dalí, Paradise: Opposition (Canto 11), c. 
1960, woodcut, Dallas Museum of Art, gift of Lois and 
Howard B. Wolf, 1996.219.78

Salvador Dalí, Purgatory: Avarice and Prodigality 
(Canto 20), c. 1960, woodcut, Dallas Museum of Art, 
gift of Lois and Howard B. Wolf, 1996.219.54

Dali
(Continued from previous page)
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Just to take one obvious example of 
this, at the very beginning of the poem, 
Dante finds himself within a dark 
wood, having lost the straight way. Dalí, 
however, in his illustration for Canto 1 
of the Inferno, shows the pilgrim in a 
wide-open space, only a few steps away 
from the straight path directly behind 
him, and still far off from the wood in 
the distance, which he has not yet en-
tered. Likewise, his illustration for Pur-
gatorio, Canto 17, is dominated by an 
enormous woman-spider, recalling the 
mythological Arachne, whose connec-
tion to Dante’s text is at best obscure. 
Or again, at the beginning of Purga-
torio, where Dante has the pilgrims 
rowed across the water by a silent an-
gelic boatman, Dalí chooses instead to 
show a seated, introspective “fallen an-
gel,” seated in sunken isolation and pre-
occupied with a series of open drawers 
which emerge from its body.

Although Dalí’s somewhat fanciful 
approach means that, unlike Doré, he 
can’t be considered a wholly reliable 
artistic guide to the text, his preoccu-
pations can nevertheless make for a 
striking accompaniment to the poem’s 
vision. In Inferno, Canto 30, the impos-
tor Schicchi is reduced to a cannibalis-
tic beast, sinking his teeth into the neck 
of his victim; Dalí’s illustration for this 
scene shows two of his characteristi-
cally flabby, shapeless Surrealist heads 
locked together in bloody congress as 
they drip over the edge of the wall.

Perhaps the greatest strength of 
Dalí’s renderings of the Inferno and 

Purgatorio is the artist’s vivid sense of 
the psychology of sin — a sense which 
surely must have fed into his own dis-
avowal of faith and been intertwined 
with his transgressive and erotic obses-
sions. The isolation of the pilgrims in 
vast, empty, featureless spaces, defined 
only by thin, red, perspective lines; the 
bestiality of human lusts, culminating 
in cannibalism; the angel’s alienation 
from his own fragmented body — in 

each case, Dalí translates a spiritual re-
ality into a visible form.

Similarly, what most marks Dalí’s 
interpretation of the Paradiso is the 
sublime light that suffuses each of the 
spheres as the pilgrims ascend toward 
the divine presence — a light that 
comes, as Dante ultimately concludes, 
from “the Love that moves the sun and 
other stars.” In his opening illustration 
for Paradiso, Dalí shows the forms of 
Dante and his beloved Beatrice facing, 
and embracing, each other. As their 
bodies dissolve into scores of shimmer-
ing fragments (recalling Dalí’s interest 
in the “mystical” properties of matter as 
revealed by nuclear physics), Beatrice’s 
form is pierced by rays of golden light 

from above (recalling Bernini’s render-
ing of St. Teresa). Here Dalí offers the 
merest glimpse of a transcendence of 
earthly finitude.

*
Along with representatives of the 

secular avant-garde, Protestant crit-
ics, ranging from Francis Schaeffer, to 
Paul Tillich, to David Lyle Jeffrey, have 
been highly skeptical of Dalí’s “Catho-
lic turn,” pointing not only to his pro-

fessed lack of faith, but to doubts about 
his basic sincerity and about the overall 
coherence of his program. By contrast, 
Catholics, ranging from Pius XII to the 
theologian Michael Anthony Novak, 
have been more willing to grant Dalí a 
place within the broad mystical tradi-
tion. Meanwhile, the public at large has 
always been enthusiastic; Dalí’s Cath-
olic paintings in Milwaukee, Glasgow, 
New York and Washington remain 
enormously popular. 

Although Dalí’s ambition in the end 
outruns his ability to resolve all the 
contradictions that his work contains 
(quite in contrast to Dante), his at-
tempt at the Divine Comedy is at least a 
reminder of the slow, cumulative, step-
by-step nature of life as a pilgrimage, 
and that despite the notorious post-
modern “incredulity toward metanar-
ratives,” the Dantean story is capacious 
enough for just about everyone’s biog-
raphy to fit inside of it. In the light of 
divine love, and granted the right Be-
atrice and Virgil, even the worst Surre-
alist can find himself on the way back 
to the straight path. 

Ben Lima (@lectionaryart on Twitter) 
is an art historian and critic, and a pa-
rishioner at Church of the Incarnation 
in Dallas.

Salvador Dalí, Purgatory: The Fallen Angel (Canto 1), 
c. 1960, woodcut, Dallas Museum of Art, gift of Lois 
and Howard B. Wolf, 1996.219.35

Salvador Dalí, Purgatory: Leaving the Terrace of Anger 
(Canto 17), c. 1960, woodcut, Dallas Museum of Art, 
gift of Lois and Howard B. Wolf, 1996.219.51

Dalí never lost his penchant for the bizarre
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Egypt’s Anglicans Offer
Quiet Challenge to Intolerance
By samy Fawzy shehata

Christians represent a small minority of the population of
egypt, which is overwhelmingly Muslim. Anglicans, in turn,
are a small minority of the egyptian Christian population,

which is dominated by the Coptic orthodox Church, the largest of
the oriental orthodox churches. But Christianity and Anglicanism
have influence beyond their numbers in the lives of egyptians.
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As an ethnic group, the Copts com-
prise a significant majority of egypt’s
population, and Christianity deeply
shaped egypt’s pre-islamic culture.
since the Arab invasions of the seventh
century, many ethnic Copts have con-
verted to islam, so that Christians of all
denominations only make up about
10% of the populations. There have
been times when the Muslim ruling
class has fully affirmed and supported
the Christian minority, and there have
been times of conflict and persecution.
The Church learned to survive by
affirming its cultural ties with the
Muslim majority while remaining fully
committed to Christ.

in 1818, William Jowett from the
Church Missionary society (CMs)
started work in egypt by distributing
Gospels, and at the end of 1825, five
representatives of the Basel evangelical
Missionary society, a nondenomina-
tional Protestant group, were sent and
had a degree of success in cooperation
with the Coptic orthodox Church. in
1888, dr. Frank Harpur was trans-
ferred from Aden to egypt to establish
the medical work based in old Cairo
which was, with the rev. W.H.T.
Gairdner, to become the main source
of membership and leadership in the

Anglican/episcopal Church in egypt.
in 1921, Gairdner saw the necessity of
building up an indigenous Anglican
Church. The Church for him was a
center for learning (discipleship) and
worship (doxology), and he aimed to
mobilise the Church for the dual work
of witness and worship. 

The three-dimensional ministry of
the Anglican Church in egypt can be
seen in its ecumenical relationship
with the Coptic orthodox Church,
witness to Muslims, and service to the
community. our identity and ministry
as Anglicans in egypt do not stop with
the spiritual ministry of believers but
extends to other areas such as: educa-
tion, interfaith dialogue, and social
work. All egyptians face the same eco-
nomic, social, religious, and cultural
challenges in contemporary society. 

Ecumenical Relationship
The Church of Christ upon earth is
essentially, intentionally, and constitu-
tionally one, consisting of all those in
every place that profess their faith in
Christ and obedience to him in all
things according to the scriptures. Fel-
lowship is more than an idea. if it is to
become effective, it must assume form
and structure. We share in the experi-

ence of faith and mission in a dramatic
way that both we and the world can
see and know that Christians are one. 

The Anglican Church in egypt acts
as a bridge between different churches
in the Middle east. This ecumenical
work is carried in three different direc-
tions.  on a global level we share in
dialogue between Anglicans and ori-
ental orthodox Churches. The fellow-
ship of the Middle east Council of
Churches is aiming towards unity
between the churches in the Middle
east. Anglicans are also members of
the egypt Council of Churches, which
unites egypt’s  five largest orthodox,
Catholic, and Protestant denomina-
tions in mutual fellowship and friend-
ship. 

As a member of the Anglican ori-
ental orthodox international Com-
mission (AooiC). i had the privilege
of visiting and meeting theologians not
only from egypt but from the oriental
orthodox Church in syria, india,
Turkey and ethiopia. it is a very illu-
minating experience to discuss issues
such as person of Christ, the proces-
sion and the work of the Holy spirit,
the role of ecumenical councils, and
many other important topics.

in 2014 the commission signed an
agreement outlining their mutual
understanding of Christology: what we
believe together about the person of
Jesus Christ.1 This agreement
addresses a major point of theology
that divided Christians following the
Council of Chalcedon in 451 Ad. in
2017 the commission signed another
document on our mutual under-
standing of pneumatology.2 This state-
ment addresses a major point of dis-
agreement about the doctrine of the
Holy spirit that has divided eastern
and Western Christians since the late
sixth century, namely the addition of
the words ‘and the son’ (filioque) after
“who proceeds from the Father” in the

A hepatitis treatment clinic at Harpur Hospital, Menouf, a ministry of the diocese of egypt.  Anglican Alliance photo

A 2013 gathering of the Anglican-oriental orthodox international Commission, london. Bishop shehata is
in the back row, right.  (Coptic Church in Britain photo)
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A staff training session for the diocese of egypt’s social action ministry, episcopocare. diocese of egypt photo

niceno-Constantinopolitan Creed.
The Anglican Church also hosts a
monthly ecumenical meeting for
clergy from all denominations.

Interfaith Dialogue
The mission of the Church is essen-
tially the transformation of human
beings, community, and the whole of
creation. in a majority-Muslim con-
text, the Anglican Church of egypt
must serve as “the light of the world”
and “the salt of the earth.” For the sake
of presence in the Muslim context, in
the words of former Bishop of
Jerusalem Kenneth Cragg, we must
never say “God so loved the Chris-
tians…” The role of the Anglican
Church is to be a humble, honest
Christian presence within the majority
population, articulate when opportu-
nities occur and questions emerge, but
always embodying the evidence of
what was once notably described as
“being with Jesus.” (Acts 4:13). 

The Church must engage in dia-
logue. Controversy is not beneficial,
and it widens the gap between Mus-
lims and Christians. The informal dia-
logue we advocate is a ‘life dialogue’
that takes place between friends who
live together and share together in
work or study, with both testifying to
their own beliefs and spiritual values.
in this kind of dialogue, the Church
should also offer sound teaching for its
members. Christians should under-
stand islam in a correct way and
respect other beliefs, yet at the same
time be able to give witness of the work
of Christ in their lives. 

The Anglican Church pioneered a
project called “Together for egypt.”
The idea of the project was to bring
together 30 Muslim and Christian
leaders and invite them for four, three-
day events throughout the year, to
develop relationships between the
imams and priests.

The imams and priests were chosen
from areas that had suffered from sec-
tarian conflict. The three-day pro-
grams included seminars in which
leaders from Al-Azhar and the Church
gave lectures on how to face extremist
ideology, and visits to Christian and
Muslim sites of religious significance,

like churches, mosques, and monas-
teries. Participants also went to to
schools, hospitals, and youth centers,
and participated in training sessions
for joint community work, with the
aim of involving youth in development
projects.

The Project developed after the first
year to include Muslim and Christian
youth in coordination with the Misr
el-Kheir Foundation (an islamic
Charity organisation). The project
aims to establish strong and real rela-
tionships and friendships between
young people, developing their capa-
bilities, and raising their cultural and
historical awareness. it seeks to bring
trainees together to implement prac-
tical initiatives that benefit their local
communities, aiming to bring young
leaders together and to create projects
of excellence, closely coordinated with
government agencies and community
organizations.

The Arkan (Corners) and Gesour
(Bridges) cultural centers, based at st.
Mark’s Pro-Cathedral in Alexandria
and All saints Cathedral in Cairo, are
places where egyptian youth from all
corners of society, both Christian and
Muslim, come together and create art.
The centers support talented young
artists by providing facilities for pro-
ducing and displaying youth artwork,
and host cultural and artistic work-
shops. Artistic expression opens up
forums for discussion that invite
people to new perspectives and ideas.
This is a quiet challenge to intolerant
attitudes. As the lives of youth from
many different backgrounds intersect,
we see bridges of peace and friendship
gradually replacing walls of intolerance
and fear.

The Anglican — al-Azhar al-sharif

Joint Committee, a gathering for
formal dialogue, also meets regularly.
on the Anglican side the dialogue was
administered on behalf of the Arch-
bishop of Canterbury’s office by the
network for interfaith Concerns of the
Anglican Communion (niFCon).
The formal dialogue among Muslim
and Christian leaders helped to create a
forum called Beet Eila (House of the
Family), where Muslims and Christians
leaders meet to discuss and deal with
issues in relation to the community.

Service
The practical example of Christ
washing his disciples’ feet should be
followed by the Anglican Church in
egypt. The Church’s services are
offered to all without discrimination
on the basis of denomination or reli-
gion. The work in the deaf school in
old Cairo is serving Christians from
all denominations. The social centers,
hospitals and schools offer services to
Muslims and Christians alike (98% of
beneficiaries are Muslims). 

The understanding of the Church as
a visible sign is very appropriate to the
mission of the Anglican Church as a
servant. service is the practical expres-
sion of the life-transforming Gospel.
Faith without works is dead. We serve
others as Christ, servant of all, served
those who came to him.

The Rt. Rev. Dr. Samy Fawzy Shehata is
Bishop Coadjutor of Egypt and a
member of the Living Church Founda-
tion.

1AooiC-Agreed-statement-of-Chris-
tology.pdf (anglicancommunion.org) 

2 The Holy spirit 2 november.indd (angli-
cancommunion.org)
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The Power of stories
review by Gregory Brewer

When i first picked up this
book, i noticed the remark-
able head shots of the pre-

siding bishop on the cover and the
inside dust jacket — capturing per-
fectly the persona that is the Most rev.
Michael Bruce Curry: joy, informality,
genuineness. The presiding bishop is
just the sort of person with whom you
would enjoy a leisurely dinner. There
would be delicious food and drink —
as the book makes clear, he loves his
food! But most of all there would be

stories, lots and lots of stories. 
i thoroughly enjoyed the stories. All

through the book i found myself smil-
ing at the stories: homespun, heartfelt,
personal, humorous, and occasionally
harrowing. The stories are meant to
draw the reader into his corner, and
the author takes full advantage of his
significant oratorical skills using
words to paint a picture and (most
importantly) make a point. He writes,
“our stories have power. They have the
power to change how people under-
stand the world.” And that is precisely
the author’s purpose — to change how
his readers understand the world. 

Almost all the stories are autobio-
graphical. While the presiding bishop
quotes several authors to reenforce his

points, the stories are all original.
They begin with his childhood and
take us straight into the present. The
readers are invited into his journey,
full of interesting and unusual charac-
ters — from a native American elder
to a Black preacher whose words were
like “alchemy” to a young drug dealer
named “eddie” who learns about Jesus
and is baptized. We meet Josie rob-
bins, principal of st. Augustine’s
school for pregnant and parenting
teens, who embodies for the author a
way that God loves the world. And in
a deeply personal moment, we meet
Mrs. Bullock, who comforted the
author as a boy of eight after his
mother died. After the funeral she
held him close to her, “her coat a soft
landing for a boy’s suffering.”

each story, each character, plays a
role in both teaching the author about
the love of God and, by inference,
teaching us as well. remember, this is
a preacher writing! not all readers will
be convinced. some will complain
that he only picks the scriptures that
fit his paradigm (to my mind, a fair
criticism). not all will agree with his
applications, including his support for
gay marriage. others will find his all-
encompassing prescription of “love”
simplistic. it may be simple, but it is
certainly not naïve. This is a man who
has endured brutality, who has not
shied away from the hard questions,
and still believes deeply in his convic-
tions. i’m not sure it would bother
him that some are not convinced by
his words. He would say that it is his
job is to declare, even to testify. it
God’s job to convince. 

To the surprise of no one who
knows him as the Presiding Bishop of

the episcopal Church, this book
underscores his public priorities of
evangelism, racial reconciliation, and
creation care. But the book makes
clear that these are not new priorities
for him, especially evangelism and
racial reconciliation. Quite the oppo-
site — they are the song of his life. 

When he writes, “love is the way”
he means to show us how to join him
and others in living “love,” going so far
as to write practically about how one
takes up this way of life. in the end the
book is an invitation both personal
and evangelistic — to learn more
about how God loves us, how to love,
and, perhaps, how to show a cynical
but hungry world the love of God. 

The Rt. Rev. Gregory O. Brewer is
Bishop of Central Florida.

love is the Way
By Michael B. Curry
Avery, pp. 272, $19.90

BooKs

This is a preacher
writing!
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The ecumenism of Joseph ratzinger

BooKs

review by Timothy P. o’Malley

if you wandered into a department
of theology or religious studies in
most Catholic universities in the

United states, asking the faculty for
the most ecumenical Catholic theolo-
gian of the 20th century, few would
name Joseph ratzinger. The theologian
Joseph ratzinger, now Pope emeritus
Benedict XVi, has a reputation in
Catholic circles of being a dogged
defender of what is often perceived
among roman Catholic theologians as
a suffocating and thus exclusive ortho-
doxy. For this reason, ecumenically-
minded roman Catholic theologians
might be surprised to learn that 2019
saw the publication of two separate
collections of essays presenting Joseph
ratzinger as an ecumenical figure par
excellence.

The first collection of essays, Joseph
Ratzinger and the Healing of the Refor-
mation-Era Divisions, emerged from a
conference in 2017 commemorating
the 90th birthday of Joseph ratzinger
and the 500th anniversary of the ref-
ormation. The introductory essay to
the volume by Mundelein seminary’s
Matthew levering provides the key
for ratzinger as an ecumenical the-
ologian. rather than approach the
task of ecumenism as a human project
of overcoming difference, Christian
unity for Joseph ratzinger is
grounded in God’s Word. For this rea-
son, unity must be doctrinal from the
beginning. indeed, Catholics, episco-
palians, and lutherans do share much
doctrine in common. But there
remain fundamental differences too,
ones that are linked to the very inter-
pretation of the Word of God. 

ratzinger’s approach to Christian
unity may be understood as an ecu-
menism of particularity rather than
benign tolerance. Treating one’s inter-
locutor seriously necessitates recog-

nizing both commonality and differ-
ence alike. remarkably, these series of
essays perform the very ecumenism of
particularity that ratzinger proposes.
The authors of the essays are both
Catholic and Protestant, appreciative
of ratzinger at times, critical at others.
Timothy larsen praises ratzinger’s
approach to Christmas, seeing it as a
biblical and thus fecund account that
would allow evangelical Christians to
better appropriate both Advent and
the Christmas seasons. Peter J. lei-
thart, although celebrating ratzinger’s
account of Christian love in public
life, worries that ratzinger too easily
collapses the distinction between faith
and reason. 

The essays, though, are not exclu-
sively reactions either for or against
dimensions of ratzinger’s thought.
such an approach would easily
become tiresome for the reader.
rather, these essays are themselves
acts of an ecumenism of particularity.
emery de Gaál retrieves notes from a
course that ratzinger taught on Mar-
iology, examining the Christocentric-
ity of ratzinger’s Marian thought. The
evangelical reader, perhaps suspicious
of Marian devotion in Catholicism,
would discover in ratzinger’s course a
friendly interlocutor. Mickey l. Mat-
tox provides a subtle correction to
ratzinger’s assessment of Martin
luther by means of recent historical
scholarship.

The modification is fraternal, lov-
ing, and ultimately dialogical. if
scholars behaved like Mattox does in
offering these kinds of corrections,
the academy would be a better place.
Matthew s.C. olver describes the his-
tory of eucharistic sacrifice in Angli-
can, and then later episcopal
eucharistic prayer. He sees in
ratzinger’s work on sacrifice a way of
healing not only the divisions among
Catholics and Protestants but the

conflicts among both Anglicans and
episcopalians.

The second volume of essays, The
Theology of Benedict XVI: A Protestant
Appreciation, is written entirely by
Protestant theologians and pastors.
like the previous volume, the essays
pursue an ecumenism of particularity.
The essays are organized into two
parts, consisting of dogmatic Theol-
ogy and liturgical Theology. What

Joseph ratzinger and the
Healing of the reformation-

era divisions
edited by Emery de Gaal and Matthew Levering

emmaus Academic, pp. 371, $49.95. 

The Theology of Benedict XVi
A Protestant Appreciation

edited by Tim Perry. lexham Press,
pp. 314, $25.95.



January 24, 2021 • THe LIVInG CHURCH   27

Unveiling
God’s Grace

review by James stambaugh

reviewing a daily devotional is dif-
ferent from reviewing other
genres. devotionals are designed

to be read in small doses throughout the
course of a long period of time, usually a
few months or a year. even the most
long-suffering editor would balk at a
book review taking a year to write. so,
the reviewer must cram an entire year’s
worth of short meditations into a couple
of weeks. This, of course, goes against
the design and intention of the book. 

nevertheless, with Daily Grace: The
Mockingbird Devotional, Volume 2, the
compression of a year’s worth of mate-
rial into a short time drove home one
controlling truth: each entry has the
same laser focus and singular purpose.
This volume contains contributions
from 63 authors who write from a
variety of backgrounds and Christian
denominations. The framing material is
varied, including personal experiences,
unvarnished scriptural exhortation, and
myriad pop-culture references (imagine
if the classic devotional My Utmost for
his Highest constantly referred to the
likes of Seinfeld and the hip-hop artist
ice Cube). 

each roughly one-page, daily medita-
tion is unique and self-contained. Yet.
each is remarkably the same. The editors

daily Grace
The Mockingbird
devotional,
Volume 2
Various authors
Mockingbird Ministries,
pp. 434, $30

makes this volume so praiseworthy is
that it functions as a brilliant intro-
duction and synthesis to the thought
of Joseph ratzinger on biblical exege-
sis, theological method, Christology,
Trinitarian theology, Mariology,
ecclesiology, and liturgical-sacra-
mental Theology.  

like Joseph Ratzinger and the Heal-
ing of the Reformation-Era Divisions,
the volume is both highly appreciative
of ratzinger’s thought, while also not
afraid to register disagreements with
ratzinger. Peter J. leithart once again
appears in this volume, upholding the
theocentricity of ratzinger’s liturgical
theology, while arguing his account of
eucharistic sacrifice is insufficiently
attentive to the meal dimension of the
eucharist. Tim Perry, the editor of the
volume, has one of the most persua-
sive accounts of Mariology that i have
read from either a Catholic or a
Protestant in the last 10 years. 

Having read both volumes, i must
ask why ratzinger is so important as
an interlocutor among those inter-
ested in ecumenism in the early 21st
century that two separate volumes
were published on this theme within a
year of each other. Katherine son-
deregger’s essay in The Theology of
Benedict XVI: A Protestant Apprecia-
tion provides an answer. Catholics and
Protestants alike are faced with the
problem of secularization. Churches
are emptying, the theological academy
is increasingly unsure of truth, and
reason itself is proclaimed as ques-
tionable. Concurrently, the modern
project defined by individualism is
falling apart. 

And yet, it is clear from both vol-
umes that ratzinger’s reputation as a
parochial defender of orthodoxy
against the world is more the result of
bad journalism and sloppy theologians
than a reflection of his actual thought.
ratzinger is so interesting to ecumeni-
cal thinkers because he engages in the-
ological reflection within the public
sphere. He writes in a way that other
human beings who do not possess doc-
toral degrees from prestigious institu- (Continued on next page)

tions can understand. He engages in
dialogue with Catholic, orthodox,
Protestant, and secular thinkers,
because he thinks that human beings
are made to pursue the truth. And he
believes that disagreement is not some-
thing to eschew for a benign tolerance
that, ironically, makes real ecumenical
encounters impossible.

These two volumes are must reads

for those involved in the task of ecu-
menism in the Church today. indeed,
as one reads the two volumes, it is
clear that Joseph ratzinger is a figure
that any theologian in the 21st century
should contend with. But concur-
rently, one discovers while reading
these essays a personal renewal of an
ecumenical vocation to live as Chris-
tians who pursue the truth, celebrate
the beautiful, and live with sacrificial
goodness. And sometimes, that com-
mon task of pursuing holiness, means
real, serious, yet loving disagreement. 

Dr. Timothy O’Malley is director of
education for the McGrath Institute of
Church Life at Notre Dame University
and editor of Church life Journal.
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There’s nothing orthodox
about schism

BooKs

review by eugene r. schlesinger

These two books — one a revision
of Charles erlandson’s doctoral
dissertation, the other a collec-

tion of papers from a conference at
Beeson divinity school — exemplify a
certain understanding of orthodoxy
and its future within the Anglican
Communion. despite genuine insights,
both falter in their articulation of this
vision, which itself depends on a fic-
tive understanding of both orthodoxy
and Anglicanism. 

since the authors inhabit the Global
Anglican Future Conference/Anglican
Church in north America end of the
Anglican spectrum, one expects some
defense and justification of the two
church bodies. However, their defenses
depend upon a fair bit of legerdemain
and a distorted picture of the episcopal
Church. erlandson traces the epis-
copal Church’s decline into liberalism,
noting how many bishops opposed the
robinson consecration in 2003, versus
how many opposed same-sex marriage
in 2018. He passes over in silence the
way the realignment he champions
siphoned away conservative bishops
from the church. Yet this attrition
directly impinges on and undercuts the
narrative he constructs. 

Mcdermott’s introductory essay to
his edited volume contends that mar-
riage’s “perversion in every diocese of
the episcopal Church means that the
church has now repudiated Christian
orthodoxy.”  Foley Beach’s contribution
to the same volume describes the church
as “neo-Pagan,” providing a litany of all
the outlandishly worst that episco-
palians have to offer, implying that this
characterizes the church as a whole.

i do not recognize this version of the
episcopal Church, even as i reside and
worship in a fairly liberal diocese that
often grates on my catholic sensibilities.

This is not to deny that the episodes
Beach lists have happened, but rather to
note that this narrative of the episcopal
Church’s apostasy, which is needed to
justify the Anglican Church in north
America’s existence, is more funhouse
mirror than accurate depiction. The
sleight-of-hand extends to obscuring the
ecclesial location of one of the contribu-
tors to Mcdermott’s volume, ephraim
radner. To acknowledge him as an epis-
copalian would trouble the narrative of
total apostasy upon which at least this
version of GAFCon depends. 

Another feature of these books is the
equation of “orthodoxy” with a rejec-
tion of lGBTQ expression. erlandson
goes so far as to say that orthodox
Anglicans agree on very little beyond

orthodox Anglican identity
The Quest for Unity in a diverse

religious Tradition
By Charles Erlandson

Wipf and stock, pp. 204, $27

The Future of orthodox
Anglicanism

edited by Gerald McDermott
Crossway, pp. 280, $22.99

(Continued from previous page)

were keenly aware of this. The introduc-
tion makes no apology for it. “We
believe the gospel often goes in one ear
and out the other, and that we need to be
reminded of it constantly. Which is why
our organization is, after all, called
Mockingbird. We sing the same gospel
song repeatedly….” each entry of this
devotional sings about God’s grace
abounding to sinners. it is aptly named
Daily Grace. it relentlessly points the
reader to a hope that is not found by
trying harder to be a better person but
only in the inexhaustible mercy of God.
As one contributor writes, “Holiness is
always a divine gift, not a human
achievement.”  

The entries are vaguely arranged
according to the Christian year, but
liturgical connections are not empha-
sized. each entry begins with a scripture
passage (152 from the old Testament
and 213 from the new). The choices are
eclectic. You will find stalwarts of devo-
tional literature alongside more obscure
stories from the historical books of the
Hebrew scriptures. You will find
straightforward exposition of Pauline
texts traditionally favored by reformed
and evangelical Christians, as well as
spiritual and moral exegesis from texts
out of exodus, Judges, Jonah, and
Haggai. even in the most obscure pas-
sages, God’s grace is unveiled and
offered to weary hearts. 

Three indexes move this book from
the well-done category to the excellent.
Daily Grace illustrates that almost any
book is improved by a thorough index,
including devotionals. A thematic index
will aid the reader in finding meditations
on particular themes. An author index
will help the reader find more from their
favorites (mine were sarah Condon,
Chad Bird, and Ben Maddison). A scrip-
ture index makes this daily devotional a
useful resource for preaching and
teaching. You wouldn’t think a Mock-
ingbird would make a good, daily spiri-
tual companion, but this one does. 

The Rev. James Stambaugh is rector of
Holy Apostles, Wynnewood, Pa. 
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this. To be sure, authors gesture toward
other issues like biblical authority. Yet
there is a particular fixation on sexu-
ality as the line in the sand, and the
recent history of proposed realignment
of the Communion bears this out. it’s
about more than sexuality in much the
same way that the Civil War was actu-
ally about states’ rights. 

This is all the more serious an over-
sight given the rise of “inclusive ortho-
doxy” within the episcopal Church,
which combines a full-throated affir-
mation of both historic creedal faith
and lGBTQ inclusion. The apostasy
narrative was never fair to begin with,
but it fits the younger generation of
episcopalians less accurately than it
did their elders. Perhaps the inclusively
orthodox would fall short of these
authors’ standards for orthodoxy, but
their presence complicates sussing out
the term’s meaning. none of this is to
say that questions of sexuality are
unimportant or only extrinsically
related to orthodoxy; surely they are.
But defining orthodoxy as anything
other than the nicene faith — called
the sufficient statement of Christian
faith by the Chicago-lambeth Quadri-
lateral — is, to borrow a phrase, intrin-
sically disordered, placing the ultimate
in a subordinate position. 

The authors never address the fact
that Church division is incompatible
with orthodoxy. Augustine opposed
the donatists not because they were
wrong, but because they refused to
remain in the Church’s communion.
even if GAFCon and ACnA are right
on the question of sexuality, to rupture
the bond of communion is its own
repudiation of orthodoxy.   

such serious concerns notwith-
standing, much good may be found in
these volumes. The less polemical
essays by Wabukala, Yates, and Gau-
thier in the Mcdermott volume give
helpful expression to the ideal of a
reformed catholicity, even if they tend
to favor the adjective over the noun.
Mouneer Anis provides an inspiring
history of mission and ecumenical
cooperation in the Middle east.

ephraim radner offers his character-
istic challenge to any sort of ecclesial
chauvinism, conservative or progres-
sive, inviting us to envision an
Anglican future beyond Anglicanism. 

similarly, erlandson’s decision to
adopt a descriptive, rather than prescrip-
tive, approach to orthodox Anglicanism
yields genuine insights. He does not
always follow through on the descriptive
premise, as in his frustrations with devel-
opments in Anglo-Catholic and charis-
matic spiritualities and practices; the
gains in social-scientific insight accom-
pany a loss in theological nuance, but the
gains are real. erlandson’s approach
allows him to face the sprawling diversity
and lack of cohesion endemic to the
GAFCon enterprise. What makes them
“orthodox” is their rejection of same-sex
partnerships. What makes them
“Anglican” cannot be clearly discerned.
somewhat like radner, erlandson sug-
gests that the future of orthodox Angli-
canism is likely to be “post-Anglican.” 

in this case, the problems facing
Anglicanism will be more ecclesiolog-
ical and vocational than moral. What,
if anything, holds us together as a com-
munion of churches? erlandson
approaches the only viable answer
when he writes that “Christian and
Anglican unity implies … a unity that
emerges through diversity and which
can only be accomplished by the love
of God, which loves the other as him-
self.” But surely this love should hold
across differences in sexuality. The way
forward must be found by all Angli-
cans — and, indeed, by all Christians
— conservative and progressive, tradi-
tionalist and revisionist, because all are
bound together by a common baptism,
thus reconciled “in one body through
the cross” (eph. 2:15). 

Eugene R. Schlesinger, Ph.D. is lecturer in
the Department of Religious Studies at
Santa Clara University, editor of Covenant,
and the author of sacrificing the Church:
Mass, Mission, and ecumenism (Lex-
ington Books/Fortress Academic, 2019)
and Missa est! A Missional liturgical
ecclesiology (Fortress Press, 2017).
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The Ultimate supremacy of love

BooKs

review by Brit Frazier

The wax seal on my ordination
certificate was practically still
soft in a corner of my office

when the churches shut down in
Washington. i had been a priest for
two months, and i’d sooner pictured
myself saying Mass on a battlefield
than where i was: in my attic, alone,
surrounded by recording equipment i
didn’t know how to use. God was with
me, but so was a small, insidious little
voice: is this what you signed up for?

robert Beaken’s humble and
generous collection of sermons is the
response to this voice that my fledgling
priesthood longed for but could not
utter. Beaken, in celebration of over 30
years of ordained ministry in the
Church of england, has assembled
selections from his own parish
sermons and arranged them for
contemplative discovery. Following
Christ: Sermons for the Christian Year
follows the Church’s liturgical calendar,
beginning in Advent and proceeding
through the Feast of Christ the King,
with nods along the way toward other
notable occasions of parochial life. The
volume is deceptively slim, and the
rich introduction invites the reader
into encountering the text less as
preaching than as prayer.  

on the first sunday of Advent in
2015, Beaken spoke to a congregation
still terrorized by reports from the
massacres that devastated Paris on
november 13 that year. The liturgical
season pointed, as it always does,
toward the incarnation, and yet
another year had ripened with
sorrowful recollection that we yet “fade
like a leaf; our iniquities, like the wind,
take us away.” And still Beaken
preaches, “if there is a great well of evil
and wickedness in the world, i want to
emphasize that there is an even greater
well of divine love.” it is this

recognition of the ultimate supremacy
of love that undergirds each homily. As
the year of our lord two-thousand
and twenty has acquainted all of us
preachers with the murky urgency of
preaching through trauma, Beaken’s
wisdom meets us as great gift. 

in each of the sermons that
comprise Following Christ, Beaken is
discerning without being obscure. He
is precise without being pedantic, and
he is kind without being trite. He
draws fruitfully from his own
experiences of pilgrimage, study, and
faithful prayer to illuminate Holy
scripture, and his engagement of
personal insight always points plainly
toward Jesus. The book is refreshing in
its attentiveness to the basics: the
Christian is to read the Word of God,
to receive the sacraments, to serve
others, to pray without ceasing, and to
nurture a fierce and uncompromising
holiness. The author’s Anglo-Catholic
sensibilities inform poignant reflection
on the sacramental life, but he is no
partisan. Tradition is no enforcer of
rubrics here, but instead an adventure

story. it is God’s writing of the soul into
the outworking of his majesty. 

if these last seven months have
revealed anything in this first year of
my priestly ministry, it is that it is the
lot of Christians, lay and ordained, to
on some occasions be confronted with
the voice that unsettles us: is this what
you signed up for? What is this precious
faith that demands the breadth of us?
Who is this incomprehensible God
who gives everything, takes everything,
and redeems everything in the world’s
holiest act that has ever felt like death?
Who are we to be creatures so small
and corruptible, and yet so suffused
with impossible beauty? Father robert
Beaken, after thirty years a priest and
several more a Christian, is not finished
with these questions. i am not yet sure
if this is what we signed up for. But i am
grateful, as you will be too, to have
Beaken as friend on the journey. 

The Rev. Brit Frazier is associate rector
of All Saints,’ Chevy Chase, Md. and
the spirituality and faith editor of
earth & Altar.

Following Christ
sermons for the Christian Year
By Robert Beaken
sacristy Press, pp. 130, $18.95
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A More Christian Way 
to Talk about sexuality
review by Wes Hill

readers of this magazine are
wearily overfamiliar with the
backdrop of Jessica Martin’s

book Holiness and Desire. Martin, a
residentiary canon at ely Cathedral
and an advisor for the Church of eng-
land bishops’ “living in love and
Faith” project on human sexuality
(whose resources have just been
released), writes in the context of the
still-ongoing, though now often repet-
itive and stale, Anglican infighting over
sexuality. The embers of that conflict,
while perhaps originally lit during the
sexual revolution of the 1960s, erupted
into a full conflagration with the bat-
tles over the ethical status of lesbian
and gay partnerships in the early
2000s. since that time, the Anglican
Communion has suffered endless
departures and realignments and will
probably still undergo greater frac-
turing to come, even as its Western
constituents’ contexts continue to
hurtle into a brave new future of
reimagining gender and sexuality from
the ground up.

i myself, a celibate gay man and now
also an episcopal priest, have been
caught up in some of this fighting over
the past decade. And like Martin, who
contributed a prefatory essay to the
2013 “Pilling report” from the Church
of england House of Bishops’ Working
Group on human sexuality which
became the basis of this book, i have
grown suspicious that the current way
of narrating the infighting as a clash
between a “conservative,” scriptural
party and a liberal, “inclusive” coun-
terpart neglects at least one vital,
unnerving question: in what ways are i
and my tribe implicated in the same
blindness and moral torpor i would

prefer to assign to my ideological
opponents?

Martin proposes that our current
Anglican division, which other
churches or groups facing similar divi-
sions can no doubt use as a mirror for
theirs, “was itself handed to the
Church on the back of a general cul-
tural idolization of sex as transcendent
liberation.” Furthermore, “the Church
has ever since been reflexively
breaking itself in pieces on a rock
carved with the features of a secular
idol.” on the conservative side, this
idolatrous self-fracturing looks like the
constant temptation to substitute a
nostalgic purity code for merciful
engagement with the fragmented
messiness of all our sexual histories
(and Martin is unsentimentally frank
about and tender towards her own in
this book). Meanwhile, for any who
believe history’s arc is progressive, the
tendency to baptize society’s ethic of
consent as sufficient for the Church’s
life more or less readily surrenders
anything distinctive the church might
have to say about sex on the basis of
the gospel.

Yet perhaps that way of describing
each side’s characteristic deformation
is itself too indebted to the cultural idol
of sex. The basic problem, as Martin
sees it, is that we all, conservative and
liberal alike, seem to agree with the
premise “that sexuality is central to
what the Church stands for.” in doing
so, we are like front-row viewers at a
movie whose other, secular watchers,
in disillusionment and boredom,
already slipped out to look for more
satisfying vistas. What if there’s some-
thing more for the Church to recall
and represent in the heart of its own
life and its witness to a world which is
increasingly disenchanted with the

myth of sex that it, together with the
Church, helped create?

it’s difficult to summarize what
Martin proposes as a way forward — if
that’s even the right way to think about
what she’s doing in this book. Her
opening chapter on scripture reminds
me of Katherine sonderegger’s
prayerful hermeneutic: she writes
downwind of critical modernity, but
she’s chiefly interested in scripture as
the place where readers encounter God
today in mystery and hiddenness. she
offers no exegesis of any biblical mate-
rial to do with “sexuality.” There is a
long and disturbing section in a later
chapter on the still not fully known
effects of instantly accessible pornog-
raphy on how we now relate to one
another, but it’s moving to watch a
Christian writer try to address the
matter in a way that respects the
irrefragable dignity of those who pro-
duce and consume porn, and espe-

Holiness and desire
By Jessica Martin

norwich: Canterbury Press, 
pp. xiv + 177, $23.99

(Continued on next page)
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Giving an Account for Their Hope

BooKs

inspiring service
interfaith remarks with
elder Jeffrey r. Holland at
oxford
edited by Andrew Teal
Brigham Young University Press,
pp. 160, $17.99.

review by Justus Hunter

in november 2018, Pembroke Col-
lege oxford hosted an interfaith dia-

logue with elder Jeffery r. Holland, the
ninth president of Brigham Young
University and a member of the
Quorum of the Twelve Apostles in The
Church of Jesus Christ of latter-day
saints. The event was conceived and
coordinated by the rev. dr. Andrew
Teal, Anglican chaplain, fellow, and
lecturer in theology at Pembroke Col-
lege, oxford, and included notable
thinkers from the roman Catholic,
Anglican, and Methodist traditions.

Inspiring Service records and inter-
prets the three-evening event. Teal
emphasizes the importance of
common service to others, a strength
of the lds community, the necessity of
divine action for productive dialogue
and Christian unity, and the role each
of us take on as ambassadors for our
respective communities.

Following Teal’s introduction, the
volume includes a panel discussion and
question and answer session from the

second evening. in addition to Teal and
Holland, the panelists are lord david
Alton, a roman Catholic member of the
House of lords; lord rowan Williams,
former Archbishop of Canterbury; and
the rev. Frances Young, professor and
Methodist minister. dr. Teal’s interview
with elder Holland, including questions
from the audience, follows. Finally,
elder Holland’s remarks at the chapel
service in Pembroke College Chapel
conclude the volume.

The text will be of interest to anyone
involved in ecumenical or interfaith
dialogue. Teal demonstrates an exem-
plary ability to both design and execute
dialogue. He is not afraid to broach
contested topics, and shows a unique
capacity to raise points of theological
disagreement with grace and precision.
He does not shy away from the lds
practice of the baptism of the dead, or
lds belief in continuing revelation.
Without dismissing substantive differ-
ences, Teal probes areas of potential
connection, even at these contentious
sites. As a result, both his own Anglican
and the lds traditions are clarified, to
the benefit of both parties. Inspiring
Service is an able demonstration of the
fruit that comes when Christians give
an account for their hope.

Dr. Justus Hunter is assistant professor
of church history at United Theological
Seminary, Dayton, Ohio.

(Continued from previous page)

cially those whose lives have been dev-
astated by where it eventually took
them. And her final chapters read
more like artful and open-ended
homiletical meditations (Martin is one
of the finest practitioners of the craft of
homiletical reticence that i know) than
political or liturgical recommendations
for an ecclesial body. Without mini-
mizing the Church’s debates about sex
nor offering any shortcuts, Martin qui-
etly preaches the gospel: that God
mends the world in and by the life that
Jesus lived — and lives — with us.
Martin invites stillness before the
reality of God at the heart of the
Church’s life, the God who remains
graciously present in spite of our
idolatries and ready to lead us in
new paths of fidelity and mutual
care.

i would place Martin’s book
alongside some other recent writing
that is giving me, for the first time in
years, hope that we may yet find a
better — a more Christian — way to
talk with one another, across ideolog-
ical and theological divides, about
desire, sexuality, holiness, and, yes,
God. Considering the firestorm of
debate over same-sex relationships
from a different angle, Martin suggests
that we must learn to scrutinize the
hidden assumptions buried inside
ideals of “heterosexuality,” as a very
different writer, Urban Hannon, has
suggested too in a widely read article
titled “Against Heterosexuality” which
appeared in the conservative religious
journal First Things several years ago.
Martin recognizes that all of us, no
matter what high moral or rhetorical
ground we may try to occupy, are par-
ticipants in what her husband, the
writer Francis spufford, has called “the
human propensity to f—— things up.”

Parallel that with the Baptist theolo-
gian stephen Holmes’ proposal that st.
Augustine, with his radical doctrine of
original sin, isn’t so far away from
Judith Butler, whose queer “gender
troubling” sees through the preten-
sions of any group that wants to claim

“normalcy” for itself at the expense of
others. Finally, Martin’s priestly gift for
always drawing each strand of her
essay back to the holy, elusive, and ulti-
mately mysteriously merciful presence
of the church’s risen lord has affinities
with the work of sarah Coakley —
another Anglican priest formerly at ely
— who has summoned partisans of the
Anglican Communion’s divisions to
consider desire, indeed sexual desire,
first and foremost as a “precious
clue  that ever tugs at the heart,
reminding the human soul — however

dimly — of its created source,” of the
triune God’s prior desire for us.

i have read this lyrical, subtle, tough-
minded, devotional book two times
now, and i expect i’ll read it twice more
before the year is over.

The Rev. Wesley Hill is associate professor
of New Testament at Trinity School for
Ministry, Ambridge, Pennsylvania and a
priest associate at Trinity Cathedral,
Pittsburgh. He is the author most recently
of The lord’s Prayer: A Guide to
Praying to our Father (Lexham, 2019).
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The rev. Edmund Alleyne is rector of
Advent, Westbury, n.Y.

The rev. Robert Anderson is rector of Holy
Child, ormond Beach, Fla. 

The rev. Canon Joan Anthony is interim
rector of st. Augustine in the Woods, Freeland,
Wash.

The rev. Canon Lloyd Anthony is interim
rector of st. david’s, Cambria Heights, n.Y.

The rev. dr. Brian Baker is rector of Christ
Church, elizabethtown, Ky. 

The rev. Will Bergmann is rector of st.
Mark’s, leominster, Mass. 

The rev. Thomas Blake is rector of st.
Catherine of sienna, reno, nev.

The rev. John Borrego is interim rector of
st. John’s, norman, okla.

The rev. Jasmine “Jazzy” Bostock is vicar of
st. John the Baptist, Ma’ili, Hawaii.

The rev. Justin Boyd is assistant rector of
Christ Church, Tulsa, okla.

The rev. dr. Ernest Boyer is rector of st.
stephen’s, Gilroy, Calif.

The rev. Brooks Boylan is assistant rector of
st. Peter’s, Arlington, Va. 

The rev. Bill Bradbury is bridge priest of st.
Andrew’s, Methuen, Mass.

The rev. dr. Larry Bradford is regional mis-
sioner for the southwest region of the diocese
of Colorado.

The rev. Lecia Brannon is rector of st.
Mary’s, Cypress, Texas.

The rev. Paul Briggs is interim rector of st.
James, langhorne, Pa. 

The rev. Steven Brill is interim priest of st.
david of Wales, shelton, Wash.

The Ven. Laurie Brock is Archdeacon of the
Bluegrass in the diocese of lexington.

The rev. Canon Walter Brownridge is
canon to the ordinary for cultural transforma-
tion of the diocese of Vermont.

The rev. William L. Bulson is rector of
Grace, sheboygan, Wisc.

The rev. Darryl Burke is priest in charge of
Trinity, Portland, Conn.

The rev. Larry Bussey and the rev. William
Heisley are co-priests of st. luke & st. James,
Minneapolis, Minn.

The rev. dr. Matthew Cadwell is vicar of
Christ Church (old north), Boston.

The rev. dn. Tina Campbell is indigenous
missioner of the diocese of northern Cali-
fornia.

The rev. Chris Capaldo is rector of st.
Chrysostom’s, Quincy, Mass. 

The rev. David Carlisle is missioner of the
diocese of northern Michigan

The rev. Brent Carey is interim rector of st.
Michael’s, norman, okla.

The rev. Donald Caron is interim rector of
st. david’s, Cranbury, n.J.

The rev. William Carroll is rector of Trinity,
longview, Texas.

The rev. Hugh Chapman is rector of st.
Michael and All Angels, Tallahassee, Fla.

The rev. John Christopher is interim priest
of Good shepherd of the Hills, Cave Creek,
Ariz.

The rev. Paul Christopherson is priest in

charge of st. John’s, salisbury, Conn.
The rev. dn. Lawrence Civali is deacon in

charge of st. Paul’s, Chester, Pa.
The rev. dn. David Clothier is deacon of st.

John’s, Pensacola, Fla
The rev. Daphne Cody is rector of st.

lawrence, libertyville, ill.
The rev. Christopher A. Cole is rector of st.

Andrew’s, Pittsburgh, Pa.
The rev. Lea Colvill is rector of st. luke’s,

idaho Falls, idaho.
The rev. Sylvia Czametsky is supply priest

of Advent, sumner, Miss.
The rev. Don Davidson is interim rector of

Holy Trinity, Wyoming, Mich.
The rev. Lee Davis is rector of st. Mary

Magdalene, Coral springs, Fla. 
The rev. David Dearman is interim rector

of Grace, Galveston, Texas.
The rev. John Deason is pastor of Holy

Apostles and st. stephen’s, Arbutus, Md.
The rev. David DeSmith is bridge priest of

st. stephen’s, Pittsfield, Mass.
The rev. Charlie Deaton is rector of st.

George’s Clarksdale, Miss.
The rev. Gary D’Hommidieu is priest in

charge of st. Matthew’s, orlando.
The rev. Amy Dills-Moore is priest in

charge of epiphany, Atlanta.
The rev. Katherine Doar is priest in charge

of st. Philip the Apostle, scotts Valley, Calif.
The rev. dr. Gail Duba is interim rector of

st. George’s, roseburg, ore.
The rev. Steven Ellis is interim priest of st.

Matthew’s, eugene, ore.
The rev. Ted Estes is rector of st. Paul’s, lees

summit, Mo.
The rev. Darby Everhard is interim rector

of st. Mary’s, High Point, n.C.
The rev. Renee Fenner is priest in charge of

All saints & the Ascension, saint louis, Mo. 
The rev. Eric Fialho is rector of st. Gabriel’s,

Marion, Massachusetts.
The rev. dr. Sally French is interim east

regional canon of the diocese of north Car-
olina.

The rev. Ann Grady is priest in charge of st.
Christopher’s, Grand Blanc, Mi. 

The rev. David Greer is locum tenens of
Trinity, Marshall, Texas.

The rev. Stacy Grossman is priest in charge
of st. Francis of Assisi, novato, Calif.

The rev. Norma Guerra is associate for for-
mation and transition ministry of the diocese
of los Angeles.

The rev. Jane Hague is interim rector of st.
Anne’s, damascus, Md.

The rev. dr. Lisa Hahneman is priest in
charge of st. John’s, new Milford, Conn.

The rev. James Hairston is bridge priest of
Grace, everett, Mass.

The rev. dr. Patti Hale, o.P. is priest in
charge of emmanuel, Coos Bay, ore.

The rev. Virginia Hall is interim rector of
Trinity, Bloomington, ind.

The rev. Crystal Hardin is associate rector
of st. George’s, Arlington, Va. 

The rev. John Heidel is priest in charge of
st. Mary’s, Madisonville, Ky.

The rev. A.J. Heine is rector of Trinity,
staunton, Va.

The rev. dr. Roy Hills is priest in charge of

st. James-santee, McClellanville, s.C. 
The rev. Canon Moki Hino is priest in

charge of Good shepherd, Wailuku, Maui,
Hawaii. 

The rev. Kenneth Hitch is rector of st.
eustace, lake Placid, n.Y.

The rev. Holly Hoffmann is priest in charge
of st. saviour’s, Bar Harbor; Church of our
Father, Hulls Cove; and st. Andrew’s and st.
John’s, southwest Harbor, Maine.

The rev. Steve Holt is rector of Guardian
Angel, Baltimore.

The rev. Stephen C. Holton is interim priest
of Christ Church, Warwick, n.Y. 

The rev. Peter Homeyer is rector of Christ
Church, dayton, ohio.

TThe rev. Jeffrey Hupf is rector of st.
Martin’s-by-the-lake, Minnetonka Beach,
Minn.

The rev. Martha Hurlburt is vicar of st.
Paul’s, Klamath Falls, ore. 

The rev. Jeffrey Hurst is priest in charge of
st. Michael’s, independence, Mo.

The rev. Canon Angela Ifill is interim
rector of st. Mark’s, Plant City, Fla.

The rev. Justin Ivatts is rector of Grace
Church & st. Mary’s Memorial Church,
Berryville, Va.

The rev. David Jackson is rector of
emmanuel, la Grange, ill. 

The rev. Canon dn. Katherine Jacob is an
honorary canon of the diocese of Alabama.

The rev. Alan James is interim rector of
Grace, Grand rapids, Mich. 

The rev. Shancia Jarrett is curate in Christ
Church, Greenwich, Conn.

The rev. Marilyn Jenkins is priest in charge
of st. George’s, Washington, d.C.

The rev. dr. Vincent J. Kopp is rector of st.
stephen’s, oxford, n.C.

The rev. Stephanie Kopsch is interim rector
of st. Timothy’s, Centennial, Colo.

The rev. Martha Korinek is interim rector
of st. Bede’s, Menlo Park, Calif.

The rev. Robert Kossler is interim rector of
Transfiguration, san Mateo, Calif.

The rev. Darlene Kuhn is rector of Medi-
ator, Harbert, Mich. 

The rev. Charlotte LaForest is rector of st.
Andrew’s, longmeadow, Mass.

The rev. Lauren R.E. Larkin is priest in
charge of nativity, Grand Junction, Colo.

The rev. Kimberlee Law is vicar of st. Barn-
abas, Glenwood springs, Colo.

The rev. dr. Robert Laws is rector of st.
Martin’s, Bridgewater, n.J. 

The rev. Mary Jayne Ledgerwood is rector
of Trinity, Mobile, Ala. 

The rev. dr. Judith Lee is interim priest of
Trinity, Milford, Mass.

The rev. Andrew Cruz Lillegard is rector of
st. luke the Beloved Physician, saranac lake,
n.Y.

The rev. Bill Locke is bridge priest of Holy
spirit, Fall river, Mass.

The rev. Canon David Lowry is interim
rector of st. George’s, new orleans, la. 

The rev. Ali and the rev. George Lufkin
are co-vicars of st. Alban’s, Tillamook and st.
Catherine’s, Manzanita, ore.

The rev. William Lytle is rector of Christ
(Continued on next page)
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Church, Gilbertsville, n.Y.
The rev. Lisa Meirow is rector of st.

Andrew’s, Jacksonville, Fla.
The rev. Susanne Methven is chaplain of st.

simeon’s senior living Community, Tulsa,
okla.

The rev. Rick Meyers is interim priest of st.
Brigit’s, Frederick, Colo.

The rev. Frederic Miller is interim rector of
st. Jude’s, Wantagh, n.Y.

The rev. Audrey Miskelley is interim vicar
of st. John’s, Clayton, Calif.

The rev. James Morgan is interim priest of
Trinity, Huntington, W.V.

The rev. Ralph Morgan is locum tenens of
Calvary, richmond, Texas.

The rev. Kelly Moughty is priest in charge
of Holy Cross, dunn loring, Va. 

The rev. Jeremiah Mustered is interim
deacon in charge of st. Paul’s, oaks, Pa.

The rev. Charles Myers is rector of st. John
the Baptist, orlando.

The rev. Nik Myers is rector of epiphany,
Winchester, Mass.

The rev. Sarah Nelson is resource priest of
st. Barnabas, Wilmington, del.

The rev. Frederick Nestrock is priest in
charge of st. Katherine’s, Williamston, Mich.

The rev. Canon dr. Adeboyaga Okunsanya
is priest in charge of st. Teresa’s, Acworth, Ga.

The rev. Paul Olsson is rector of st. Paul’s,
Middlebury, Vt.

The rev. Bob Ott is priest in charge of st.
luke’s, Marianna, Fla.

Mr. Bal Patterson is regional missioner for
the Front range region of the diocese of Col-
orado.

The rev. Beverly Patterson is rector of
Christ Church, Gordonsville and emmanuel,
rapidan, Va.

The rev. dn. Wendy Pearson is parish
deacon of Trinity, Marshall, Mich.

The rev. Chuck Peek is interim rector of st.
Mark’s on the Campus, lincoln, neb.

The rev. James Perra is rector of Grace, Tra-
verse City, Mich. 

The rev. Stephen Pessah is rector of Christ
Church, Monticello, Fla.

The rev. Nick Phares is rector of st. luke’s,
Bartlesville, okla. 

The rev. dr. Nina Pooley is rector of st.
stephen’s, Pittsfield, Mass.

The rev. James and the rev. Jo Popham are
priests in charge of st. Andrew’s, destin, Fla.

The rev. dr. Chip Prehn is a partner with
dudley & Prehn educational Consultants and
vicar of st. Mark’s, Coleman, Texas, and a
member of the board of directors of the living
Church Foundation.

The rev. Michael Ryan is rector of st. John’s,
Kirkland, Wash. 

The rev. Robert Saik is rector of Transfigu-
ration, Mesa, Ariz.

The rev. Canon dr. Marda Steedman San-
born is interim priest of st. Margaret’s,
Bellevue, Wash.

The rev. Ramona Scarpace is priest in

charge of st. Mary’s, saint Paul, Minn.
The rev. Lauren Schoeck is interim rector

of st. luke’s, idaho Falls, idaho.
The rev. Regan Schutz is rector of Christ

Church, Coronado, Calif. 
The rev. Douglas Scott is interim rector of

st. John the evangelist, Milwaukie, ore.
The rev. Tom Scott is extended supply priest

of st. Giles, northbrook, ill.
The rev. John Seib is rector of st. Mark’s,

north Tonawanda, n.Y.
The rev. Kevin Thew Forrester is priest in

charge of st. stephen’s, Portland, ore.
The rev. Rise Thew Forrester is chaplain of

Mount Hood legacy Hospital, Gresham, ore.
The rev. Kathryn Thomas is interim rector

of st. Paul’s, Columbus, ind.
The rev. Jerry Thompson is priest in charge

of st. James, Fremont, neb.
The rev. dr. Chrysanne Timm is rector of

st. Christopher’s, northport, Mich. 
The rev. John Tober is rector of st. James,

las Cruces, n.M.
The rev. Charles Todd is interim rector of

Trinity, statesboro, Ga.
The rev. Andrew Van Buren is priest in

charge of st. Gabriel’s, douglassville, Pa.
The rev. Abby Vanderbrug is director of

children and family ministries at Christ
Church, Greenwich, Conn. 

The rev. Dwayne Varas is rector of st. eliz-
abeth’s, richmond Hill, Ga. 

The Very rev. Jesse Vaughan is interim dean
of st. Michael’s Cathedral, Boise, idaho.

The rev. Nancy Woodworth-Hill is rector
of lawrencefield Parish, Wheeling, W.V.

The rev. Catherine Wright is rector of st.
Matthew’s, Austin, Texas

The Very rev. Paula Vukmanic is rector of
st. Francis, Palos Verdes estates, Calif.

The rev. Canon Raja Zanaba is priest in
charge of st. Paul’s, Jacksonville, Fla.

Ordinations
Diaconate

Albany: Louis Enrico Midura
Atlanta: David Emory Boyd III, Derek

Michael Larson, Edgar Otero-Ruiz, Rhett
Berard Solomon, Adelyn Elizabeth Tyler

California (for Maryland): Peter Vazquez-
Schmitt

Central Pennsylvania: Allison Jan Car-
nahan

Chicago: Michael Choquette, Timothy
Murray, Christopher Phillips, Anne Smith,
Max Smith

easton: Stephanie B. Clayville (parish
deacon, st. Mary the Virgin, Pocomoke City,
Md.).

Fond du lac: Julia Roane Hendrix, David
Brent Manley, Jerome Peter Molitor

Fort Worth: Ted Hamby Clarkson, Jr.
indianapolis: Rebekah Sims
iowa: Susan Lynn Forshey 
long island: John Marsden Hunt
louisiana: Lindsey R. Ardrey, R. Lynn

Hooks, Allison C. Reid
Maryland: Kathryn Elizabeth Beaver, Mar-

garet S. Brack, Thomas Clement, Derek
Harris Miller

Michigan: Melissa Congleton, Christine

Fentress-Gannon, Timothy Flynn, Patty
Fraley, Ronda Johnson, Cleda Smartt, Marion
Andrea Peglar VanLoo

northern indiana: Katherine Sue Townley
northwestern Pennsylvania: John Wise

(parish deacon, st. Clement’s, Greenville, Pa.). 
rio Grande: Nancy Antrim, Katie Hudak,

Cindy Lose.
san Joaquin: Catherine Mary Kline,

Theresa Dianne March
southwest Florida: Marcella Robinson
Vermont: Jonathan Ross
Washington: Catherine Ann Ballinger,

Antonio Jermaine Baxter, Ethan John Bishop-
Henchman, Michael Sheldon Cahall, Hope
Alice Jee Christensen, Adrienne Joann
Clamp, Robert Douglas Kirby, Sally Ann Ler-
mond, Linda Lorraine Mahler, Ebele Patience
Okonkwo Onuigbo, Mary Norvell Sebold,
Sara Marie Thorne

West Missouri: Lynda Ann Hurt, Isaac Ross
Petty

Western louisiana: Keith Dorwick, Robert
Harkness, Rita Jefferson, and Paul White

Western north Carolina: Cheryl Antoinette
Belhu 

Priesthood
Alabama: Drew Brislin (associate rector,

Ascension, Montgomery); Emily Collette
(curate, Holy Apostles, Hoover, Ala.); Kelley
Hudlow (priest in charge, Birmingham epis-
copal Campus Ministries); Rose Veal Eby (out-
reach missioner, nativity, Huntsville and priest
in charge, st. Timothy’s, Athens, Ala.).

Alabama (for Georgia): Ranie Neislar
(curate, st. Thomas, Huntsville, Ala.). 

Albany: Jennifer Hull Dorsey (priest in
charge, Christ Church, Greenville and Trinity,
rensselaerville,  n.Y.), Meaghan Keegan
(rector, st. Paul’s, Greenwich, n.Y.)

Arkansas: Laurie Bridewell (priest in
charge, emmanuel, lake Village, Ark.), Teresa
Cantrell (parish priest, st. John’s, Helena, Ark.),
Brandon Hudson (curate, st. Thomas,’ spring-
dale, Ark.), and Katherine Wren (st. stephen’s,
Blytheville & Calvary, osceola, Ark.). 

Central Florida: Joseph Dewey (assistant
rector, incarnation, dallas, Texas), Jennifer
Grady (director of children’s ministry, st.
Francis in the Fields, Harrods Creek, Ky.), Eliz-
abeth Hall (associate rector, st. George’s, The
Villages, Fla.), Daniel Pinnell (associate rector,
Grace, ocala, Fla.).

Chicago: Catherine Anthony (associate
priest, st. stephen’s, richmond, Va.), Timothy
Murray, Christopher Phillips

Connecticut (for new Jersey): Douglas
Worthington (rector, st. Andrew’s, Kent,
Conn.)

east Carolina: Melody Mae Perdue (asso-
ciate rector, eastern shore Chapel, Virginia
Beach, Va.)

east Tennessee (for Colorado): Michelle
Lynn Moore Simmons (associate, Good shep-
herd, lookout Mountain, Tenn.).

eastern Michigan: Paul Brunell (priest in
charge, Christ Church, owosso, Mich.), Wendy
Brown (priest in charge, st. John’s, Charlotte,
Mich.), Thomas Manney (st. Paul’s, Bad Axe
and st. John’s, dryden, Mich.), Harold

(Continued from previous page)
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Schneider (parish priest, st. John the Baptist,
otter lake, Mich.)

el Camino real: Susan Stanton

Retirement
The rev. Barbara Abbott as interim lower

school chaplain of episcopal Academy, new-
town square, Pa.

The rev. Rebecca Brown as rector of Christ
the King, Arvada, Colo.

The rev. Canon Nancy Deming as interim
rector of st. Peter’s, Phoenixville, Pa.

The rev. Mark Diebel as rector of Christ
Church, Greenville, n.Y.

The rev. Sarabeth Goodwin as missioner
for latino ministries of the diocese of Wash-
ington.

advertising firm of doyle
dane Bembach, the inspi-
ration for the television
series Mad Men.

He became rector of st.
Paul’s Church in Fairfield,
Connecticut in 1973,
where he developed programs focused on
young families and advocated for senior hous-
ing initiatives and the nation’s first hospice. He
became rector of Trinity by the Cove in naples,
Florida in 1980, and oversaw the renovation of
the church and founded the naples Antique
show and sale, which raised funds for local
charities.  

lewis served for 10 years as rector of Christ
Church Christiana Hundred, in Wilmington,
delaware. There he expanded the parish cam-
pus to protect against encroaching develop-
ment and spearheaded the rebuilding of the
church and parish hall. He also hired the
church’s first priest of color and supported the
beginnings of latino ministry at st. Barnabas
Church in Wilmington. 

in 1993, lewis left Christ Church to under-
take studies at new York’s Parsons school of
design. He established an interior design prac-
tice and wrote four books on the history of
interior design, as well as numerous articles for
industry journals. He closed his design firm
only two years ago.

lewis is survived by his partner of 29 years,
Thomas K. Chu, and by his daughter, Molly.  

The rev. William Frank
Mosier, a deacon who
developed an active min-
istry to the deaf in oregon,
died on november 25 at his
home, aged 74.

Mosier grew up on a
cherry farm in The dalles,

oregon, as an active member of st. Paul’s
Church. After graduation from high school, he
entered the University of Portland. during his
freshman year, he became ill with a virus that
left him profoundly deaf. He transferred to
Gallaudet University, where he learned sign
language before falling ill once more. He even-
tually earned degrees in art education and deaf
education from Western oregon University.

He taught art and special education at the
oregon school for the deaf and worked as a
mental health case worker and a job coach in a
program for deaf adults with cognitive and
emotional disabilities in salem, oregon. 

He was ordained to the diaconate in the
diocese of oregon in 1994 and served for over
15 years as a deacon at st. Hilda’s Church in
Monmouth, oregon, where he developed an
extensive ministry with deaf people in the sur-
rounding region. He served on the board of the
episcopal Conference of the deaf, was honored
with its meritorious service award in 1999, and
served as its president from 2005-2006. 

Mosier was preceded in death by his parents
and his first wife, the rev. noel Knelage, who
served as vicar of st. Hilda’s. He is survived by
his second wife, Bev, by his siblings, the rev.
Jim Mosier, and the rev. linda Hale, and by his
daughter, Jackie. 

Deaths
The rev. Canon Natalia “Tanya” Vonnegut
Beck, a pioneer in women’s ministry who
founded a crisis center for victims of domestic
violence and a spirituality institute, died
december 14, aged 88.

she was a native of Anderson, indiana, and
a graduate of dePauw and Ball state Universi-
ties. As a young wife and mother at st. John’s

Church in Crawfordsville, indiana
she established a coffee house min-
istry for students at Wabash Col-
lege.

she was ordained to the dia-
conate in 1974, and, a year later,
founded the Julian Mission in
indianapolis, which offered “crisis

help for battered women, rape victims,
depressed housewives, and worried adoles-
cents.” it was the first center of its kind in indi-
ana, and it continues today as the Julian
Center, the state’s largest domestic violence
support program.

Beck was ordained to the priesthood in
1977, the second woman to be ordained after
General Convention revised the canons to
allow it. she served in many congregations in
indiana and Florida, developing special gifts
for interim ministry. in 1990, she also estab-
lished The Pilgrimage, a spirituality institute at
st. John’s Church in Clearwater, Florida, as
part of a longstanding ministry of spiritual
direction, emotional support, and empower-
ment for those in need of hope and healing.

Beck is survived by four children, twelve
grandchildren, four great-grandchildren and
many dear friends. 

The rev. Adam McNealy Lewis iii, a
respected graphic and interior designer who
also led several large congregations, died
november 25, aged 83.

A native of Marianna, Florida, lewis was a
graduate of Florida state University and Berke-
ley divinity school at Yale. He was ordained in
1967, and began his ministry in the diocese of
Connecticut, serving as curate of st. luke’s
Church in darien and as rector of Zion
Church, north Branford, and emmanuel
Church in Killingworth. during his early years
in ministry, lewis earned degrees in fine arts
from the Yale school of Art and Architecture
and worked as an art director at the new York
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Jonah 3:12-5, 10; Ps. 62:6-14; 1 Cor. 7:29-31; Mark 1:14-20

A Wounded Happiness
An unexamined life is not worth

living. on the other hand, an over-
examined life is a miserable way to live.
Constant introspection and investiga-
tion of one’s relative happiness and ful-
fillment yields a perpetual state of frus-
tration. success, wealth, security, and
good health will not quiet this unease.
Why are so many people unhappy,
miserable, and lost? What is the source
of this desperation? Why can’t we
think our way out of it (introspection)
or discuss (therapy) our way to the life
we deserve? The problem is this life.
nothing in this life can bring forth
human happiness because it was never
designed to do so.  

Human happiness arrives when our
hearts are surely fixed where true joys
are to be found. Where? God has
designed the heart with a restless
longing for God. The heart rests in
God and yet ever longs for God. This is
a wounded happiness, an enriching
fulfillment coupled with an endless
search. Famously, st. Augustine said,
“You made us for yourself, and our
hearts are restless until they rest in
you” (Conf. i, i).  Unfortunately, this
sentence has been used to describe a
radical moment of conversion from
the restless heart to a state of repose.
However, Augustine intended to
express an endless longing that finds
partial fulfillment in this life and com-
plete repose in glory.  

The psalmist says, “For God alone
my soul in silence waits, truly my hope
is in him. He alone is my rock and my
salvation, my stronghold, so that i shall
not be shaken. in God is my safety and
my honor; God is my strong rock and
my refuge. Put your trust in him
always, o people, pour out your heart
before him” (Ps. 62:6-9). We have all
poured out our hearts to other people,
other goals, other projects, only to find
that they can never deliver the fulfill-
ment for which we hoped.  People?
“Those of high degree are but a fleeting
breath, even those of low estate cannot

be trusted. on the scales they are
lighter than a breath” (Ps. 62: 10-11).
Projects, goals, wealth, power? “The
present form of this world is passing
away,” says st. Paul. (i Cor. 7:31).  

God is our ultimate happiness and
joy. For this reason, Jesus’s call to dis-
cipleship is a “radical call” to leave
everything. “As Jesus passed along the
sea of Galilee, he saw simon and his
brother Andrew casting a net into the
lake — for they were fishermen. And
Jesus said to them, ‘Follow me and i
will make you fish for people.’ And
immediately they left their nets and
followed him. As he went a little far-
ther, he saw James son of Zebedee and
his brother John, who were in the boat
mending their nets. immediately he
called them; and they left their father
Zebedee in the boat with the hired
men, and followed him” (Mark 1:16-
20).  

The soul belongs to Christ. For this
reason, a person leaves everything and
cleaves to Christ, and they become one
new being. in time, this radical depar-
ture is lived out in the world. Go into
all the world and make disciples of all
nations. returning, we return to family
and friends and neighbors; we return
to our community, the nation, and the
world. strangely, we are happier than
we have ever been because we are not
seeking ultimate fulfillment among
people or things. We no longer burden
people with unrealistic expectations
about meeting our every need and
desire. We accept joys, but know they
are transient. We mourn and weep but
know it will pass. We are in the world,
committed to its wellbeing, but we
place our hearts in the bosom of the
Father. 

look it Up
George Herbert’s “The Pulley”

Think About it
Keep them in repining restlessness. 
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FLAGS AND BANNERS: Custom designed Episcopal
flags and banners by Festival Flags in Richmond,VA.
Please contact us by phone at 800-233-5247 or by email at
festflags@aol.com.

RECTOR: Christ Church, an Anglican/Episcopal
parish in Mexico City, is seeking a rector, permanent or
interim,  for its open, welcoming, bilingual community. A
link to our parish profile can be found on our website,
www.christchurch.mx
We hope the information prompts you to consider becom-
ing our rector at this exciting if challenging time. Candi-
dates must be ordained as a priest in a member province
or extra-provincial church of the Anglican Communion
as of the date of application. Candidates must demon-
strate native-level English language fluency.  Preference
will be given to qualified candidates who are bilingual in
English and Spanish. Please send cover letter, curriculum
vitae, and links to videos of two recent sermons to
search.committee@christchurch.mx
Your cover letter should include a paragraph describing
what attracts you to life in Mexico and service to our
community. Please do not send photos, academic tran-
scripts, or copies of credentials.

ASSOCIATE RECTOR: St. Francis in the Fields is a
vibrant parish located in Louisville, Kentucky. Our con-
gregation consists of broadly gifted members utilizing
their talents to enable the work of the church. St. Francis
has lively outreach ministries and an active congregation.
We are seeking our next Associate Rector who will be
focused on our Liturgical and Worship Life, as well as
having a focused oversight over our Christian Formation.
This position is an exciting opportunity to work in a
multi-clergy team setting and to live in one of the most
beautiful parts of Kentucky. For more information on the
parish please click the link below:
https://www.stfrancisinthefields.org

RECTOR: St. Paul’s Episcopal Church in Wellsboro,
Pennsylvania, seeks a full-time Rector. We are a small
but well-established (1838) and financially sound parish
in the Endless Mountains region. The area offers a wide
range of outdoor leisure and cultural activities with a low
cost of living and an excellent quality of life, about an
hour's drive south of Corning, New York, and north of
Williamsport, Pennsylvania. It has an excellent school
system, well-managed local government and is 15 miles
away from Mansfield University. Visit our website,
stpaulswellsboro.org and click on “welcome” and then
the “parish vacancy” link, or contact Jim Tutak, Search
Committee Chair, at legaltak@aol.com for further local
information. Applications should be made through Canon
Dan Morrow, dmorrow@diocesecpa.org, 717-236-5959.

CHURCH FURNISHINGS

 POSITIONS OFFERED

ClAssiFieds

Still copies available
The Episcopal

Musician’s Handbook
livingchurch.org/emh
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deut. 18:15-20; Ps. 111; i Cor. 8:1-13; Mark 1:21-28

Before the Miracle
“Halleluiah! i will give thanks to

the lord with my whole heart,
in the assembly of the upright, in the
congregation” (Ps. 111). it is a joy to
give thanks, to offer one’s whole heart,
to stand in the assembly of Christ’s
Holy Church, to hear wonderful and
great deeds. it is a delight to study
works of majesty and splendor among
those who fear and love God. There is
a time to be alone, to go into your
room and pray in secret, but there is
also a time for the community to
gather and hear again the mighty deeds
of God and to be renewed by the spirit.
Here is an ideal description of the
Church: “When the day of Pentecost
had come, they were all together in one
place” (Acts 2:1). They were all
together in one place. All, everyone.  

An early Christian source, The
Apology of Justin Martyr, describes
sunday worship as an event so impor-
tant that even those who could not
attend were included through the min-
istry of deacons. He wrote, “on the day
called sunday, all who live in cities or
in the country gather together to one
place, and the memoirs of the apostles
or the writings of the prophets are read
. . .  and there is a distribution [of com-
munion] to each . . . and to those who
are absent a portion is sent by the dea-
cons” (Chap. lXVii). By extending
communion in this way, everyone was,
in a sacramental sense, together.  

That is the ideal, and like most
ideals, we humans are prodigious in
finding ways to fall short. Far too often,
a religious assembly is a gathering of
certain people to which certain other
people are not welcome.  so, it is good
to recall the incredible and amazing
and astonishing ministry of Jesus
Christ. Jesus was gathering and is still
gathering people who have been left
out. When Jesus entered the synagogue
in Capernaum, he encountered a man
with an unclean spirit, and the man
said to Jesus, “What have you to do
with us, Jesus of nazareth? Have you

come to destroy us? i know who you
are, the Holy one of God” (Mark 1:24).
demonic powers, speaking through
the man, recognize the truth. Jesus is
the Holy one who has the power to
destroy the devil and all his works.
Jesus teaches with authority, and he
acts with authority by setting a pos-
sessed man free. Before the healing
miracle, however, there was another
miracle.

it is nothing short of miraculous that
Jesus, a religious teacher, turned to and
attended upon the needs of an unclean
man, a man troubled in his spirit, and
it is almost certain that those who saw
the man felt, at the very least, terribly
uncomfortable if not repulsed. Clean
and unclean were opposing categories,
and the unclean were to keep their dis-
tance and stay out. What was Jesus
doing with the blind and lame and
deaf, a woman with an issue of blood, a
man with a withered hand, a demo-
niac who beat himself with stones and
broke the chains that bound him? All
these people were unclean!  And they
make those less troubled uncomfort-
able. And yet, if we want to find Jesus,
we know where he is.  

Jesus is saving the human race in all
its frailty.  His pierced side is an open
door that invites the wounded.  How
can we help?  How can we be a bit
more like Jesus?  We start by letting
people be who they are with both their
strengths and their many weaknesses.
We learn to live with our discomfort
and to be more honest about our own
wounds and blemishes. 

look it Up
read Psalm 111.

Think About it
Think About it: Your whole heart
extends to everyone.



SPONSORS
Vail, Colorado
EPISCOPAL CHURCH OF THE  
TRANSFIGURATION
19 Vail Rd. 
970.476.0618
episcopalvail.com

Jacksonville, Florida
DIOCESE OF FLORIDA
325 N. Market St. 
904.356.1328
diocesefl.org

Sarasota, Florida
CHURCH OF THE REDEEMER
222 South Palm Ave. 
941.955.4263
redeemersarasota.org

Vero Beach, Florida
TRINITY EPISCOPAL CHURCH
2365 Pine Ave. 
772.567.1146
trinityvero.org

Augusta, Georgia
CHURCH OF THE GOOD
SHEPHERD
2230 Walton Way 
706.738.3386
goodshepherd-augusta.org

Savannah, Georgia
ST. JOHN’S CHURCH
1 W. Macon St. 
912.232.1251
stjohnssav.org

Springfield, Illinois
DIOCESE OF SPRINGFIELD
821 S. Second St. 
217.525.1876
episcopalspringfield.org

Salina, Kansas
SAINT FRANCIS MINISTRIES
405 E. Iron Ave. 
800.898.4896
saintfrancisministries.org

Louisville, Kentucky
THE CONSORTIUM
FOR CHRISTIAN UNITY
615 Breckinridge Lane 
502.899.7613
theconsortiumforchristianunity.org

Chevy Chase, Maryland
ALL SAINTS CHURCH
3 Chevy Chase Cir.
301.654.2488
allsaintschurch.net

Hagerstown, Maryland
SAINT JAMES SCHOOL
17641 College Rd. 
301.733.9330
stjames.edu

New York, New York
PARISH OF CALVARY-ST. GEORGE’S
61 Gramercy Park N. 
646.723.4178
calvarystgeorges.org

New York, New York
SAINT THOMAS CHURCH FIFTH AVENUE
1 West 53rd St. 
212.757.7013
saintthomaschurch.org

New York, New York
TRINITY CHURCH WALL STREET
74 Trinity Pl. 
212.602.0800
trinitywallstreet.org

Cincinnati, Ohio
DIOCESE OF SOUTHERN OHIO
412 Sycamore St. 
800.582.1712
diosohio.org

Oklahoma City, Oklahoma
ALL SOULS’ EPISCOPAL CHURCH
6400 N. Pennsylvania Ave. 
405.842.1461
allsoulsokc.com

Oklahoma City, Oklahoma
DIOCESE OF OKLAHOMA
924 N. Robinson Ave. 
405.232.4820
epiok.org

Wayne, Pennsylvania
ST. DAVID’S EPISCOPAL CHURCH
763 S. Valley Forge Rd. 
610.688.7947
stdavidschurch.org

Nashville, Tennessee
DIOCESE OF TENNESSEE
3700 Woodmont Blvd. 
615.251.3322
edtn.org

Nashville, Tennessee
ST. GEORGE’S EPISCOPAL CHURCH
4715 Harding Pike 
615.385.2150
stgeorgesnashville.org

Dallas, Texas
CHURCH OF THE INCARNATION
3966 McKinney Ave.
214.521.5101
incarnation.org

Dallas, Texas
DIOCESE OF DALLAS
1630 N. Garrett Ave.
214.826.8310
edod.org

Houston, Texas
DIOCESE OF TEXAS
1225 Texas Ave. 
713.520.6444
epicenter.org

Houston, Texas
ST. MARTIN’S EPISCOPAL CHURCH
717 Sage Rd. 
713.621.3040
stmartinsepiscopal.org

San Antonio, Texas
CHRIST EPISCOPAL CHURCH
510 Belknap Pl. 
210.736.3132
cecsa.org

San Antonio, Texas
DIOCESE OF WEST TEXAS
111 Torcido Dr. 
210.824.5387
dwtx.org

West Brattleboro, Vermont
JERUSALEM PEACEBUILDERS
P.O. Box 2020 
802.254.0068
jerusalempeacebuilders.org

Charleston, West Virginia
DIOCESE OF WEST VIRGINIA
1608 Virginia St. E.
304.344.3597 
wvdiocese.org

GUARANTORS
Beverly Hills, California
ALL SAINTS’
504 N. Camden Dr. #3202
310.275.0123
allsaintsbh.org

Carlsbad, California
ST. MICHAEL’S BY-THE-SEA  
EPISCOPAL CHURCH
2775 Carlsbad Blvd.
760.729.8901
stmichaelsbythesea.org

Meriden, Connecticut
EPISCOPAL CHURCH
IN CONNECTICUT
290 Pratt Street, Box 52
203.639.3501
episcopalct.org

Washington, D.C.
CHRIST CHURCH, GEORGETOWN
31st and O Sts. NW
202.333.6677
christchurchgeorgetown.org

Jacksonville, Florida
ALL SAINTS EPISCOPAL CHURCH
4171 Hendricks Ave. 
904.737.8488
allsaintsjax.org

Miami, Florida
DIOCESE OF SOUTHEAST FLORIDA
525 NE 15 St. 
305.373.0881
diosef.org

Orlando, Florida
DIOCESE OF CENTRAL FLORIDA
1017 E. Robinson St.
407.423.3567
cfdiocese.org

Parrish, Florida
DIOCESE OF SOUTHWEST FLORIDA
8005 25th St. E. 
941.556.0315
episcopalswfl.org

Santa Rosa Beach, Florida
CHRIST THE KING EPISCOPAL CHURCH
480 N. County Hwy. 393
850.267.3332 
christthekingfl.org 

St. Augustine, Florida
TRINITY PARISH
215 Saint George St.
904.824.2876
trinitysta.org

Savannah, Georgia
COLLEGIATE CHURCH 
OF ST. PAUL THE APOSTLE
1802 Abercorn St. 
912.232.0274
stpaulsavannah.org

Fort Thomas, Kentucky
ST. ANDREW’S EPISCOPAL CHURCH
3 Chalfonte Pl. 
859.441.1092
standrewsfortthomas.org

New Orleans, Louisiana
DIOCESE OF LOUISIANA
1623 7th St. 
504.895.6634
edola.org

Shreveport, Louisiana
ST. MARK’S EPISCOPAL CATHEDRAL
908 Rutherford Street 
318.221.3360
www.stmarkscatheral.net

Potomac, Maryland
ST. FRANCIS EPISCOPAL CHURCH
10033 River Rd. 
301.365.2055
stfrancispotomac.org

Minneapolis, Minnesota
EPISCOPAL CHURCH IN MINNESOTA
1101 W. Broadway Ave.
612.871.5311
episcopalmn.org

Morristown, New Jersey
ST. PETER’S EPISCOPAL CHURCH
121 South Street
973.538.0555
stpetersmorristown.org

Albuquerque, New Mexico 
DIOCESE OF THE RIO GRANDE
6400 Coors Blvd. NW
505.881.0636
dioceserg.org

Santa Fe, New Mexico
CHURCH OF THE HOLY FAITH
311 E. Palace Ave. 
505.982.4447
holyfaithchurchsf.org

Brooklyn, New York
CHURCH OF ST. MARK
1417 Union St. 
718.756.6607
stmarkschurchbrooklyn.org

Cooperstown, New York
CHRIST CHURCH
46 River St. 
607.547.9555
ceccoop.net

Garden City, New York
DIOCESE OF LONG ISLAND
36 Cathedral Ave.
516.248.4800
dioceseli.org

New York, New York
CHURCH OF ST. EDWARD THE MARTYR
14 East 109th St. 
212.369.1140
saintedwardthemartyr.com

Durham, North Carolina
ST. STEPHEN’S EPISCOPAL CHURCH
82 Kimberly Dr. 
919.493.5451
ststephensdurham.dionc.org

Tulsa, Oklahoma
CHRIST CHURCH EPISCOPAL
10901 S. Yale Ave. 
918.299.7510
christchurchtulsa.org

Norristown, Pennsylvania
DIOCESE OF PENNSYLVANIA
23 E. Airy St. 
215.627.6434
diopa.org

The Living Church seeks to build up the body, urged on by the love of Christ (see 2 Cor. 5).
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Columbia, South Carolina
DIOCESE OF UPPER
SOUTH CAROLINA
1115 Marion St. 
803.771.7800
edusc.org

Knoxville, Tennessee
DIOCESE OF EAST TENNESSEE
814 Episcopal School Way 
865.966.2110
dioet.org

Murfreesboro, Tennessee
ST. PAUL’S EPISCOPAL CHURCH
116 N. Academy St. 
615.893.3780
stpaulsmurfreesboro.org

Nashville, Tennessee
CHRIST CHURCH CATHEDRAL
900 Broadway 
615.255.7729
christcathedral.org

Corpus Christi, Texas
CHURCH OF THE GOOD SHEPHERD
700 S. Upper Broadway
361.882.1735
cotgs.org

Dallas, Texas
ST. MATTHEW’S CATHEDRAL
5100 Ross Ave. 
214.823.8134
episcopalcathedral.org

Houston, Texas
ST. FRANCIS EPISCOPAL CHURCH
345 Piney Point Rd.
713.782.1270
sfch.org

Houston, Texas
CHURCH OF ST. JOHN THE DIVINE
2450 River Oaks Blvd. 
713.622.3600
sjd.org

Navasota, Texas
CAMP ALLEN
18800 FM 362 
936.825.7175
campallen.org

Waco, Texas
ST. ALBAN’S EPISCOPAL CHURCH
2900 W. Waco Dr. 
254.752.1773
stalbanswaco.org

Richmond, Virginia
ST. MATTHEW’S EPISCOPAL CHURCH
1101 Forest Ave. 
804.288.1911
stmattsrva.org

SOCIETY OF MARY,
AMERICAN REGION
Fr. John D. Alexander, Superior
somamerica.org

ASSOCIATES
Tucson, Arizona
ST. MICHAEL AND ALL ANGELS EPISCOPAL 
CHURCH
602 N. Wilmot Road
520.886.7292
smallangelstucson.org

San Diego, California
ALL SAINTS’ EPISCOPAL CHURCH
625 Pennsylvania Ave. 
619.298.7729
allsaintschurch.org

Washington, DC
DIOCESE OF WASHINGTON
Mount Saint Alban 
202.537.6555
edow.org 

Lake Mary, Florida
ST. PETER’S EPISCOPAL CHURCH
700 Rinehart Rd. 
407.444.5673
stpeterslakemary.org

Tallahassee, Florida
HOLY COMFORTER EPISCOPAL CHURCH
2015 Fleischmann Rd.
850.877.2712 
hc-ec.org

South Bend, Indiana
DIOCESE OF NORTHERN INDIANA
117 N. Lafayette Blvd.
574.233.6489 
ednin.org

Salina, Kansas
CHRIST CATHEDRAL
138 S. 8th St. 
785.827.4440
christcathedralsalina.org

Baton Rouge, Louisiana
ST. LUKE’S EPISCOPAL CHURCH
8833 Goodwood Blvd. 
225.926.5343
stlukesbr.org

New Orleans, Louisiana
ST. PAUL’S EPISCOPAL CHURCH
6249 Canal Blvd. 
504.488.3749
stpaulsnola.org

Shreveport, Louisiana
DIOCESE OF WESTERN LOUISIANA
4321 Youree Dr. Ste. 400 
318.442.1304
epiwla.org

Bangor, Maine
ST. JOHN’S EPISCOPAL CHURCH
225 French St. 
207.947.0156
stjohnsbangor.org

Boston, Massachusetts
DIOCESE OF MASSACHUSETTS
138 Tremont Street 
617.482.5800
diomass.org

Concord, New Hampshire
DIOCESE OF NEW HAMPSHIRE
63 Green St. 
603.224.1914
nhepiscopal.org

Trenton, New Jersey
DIOCESE OF NEW JERSEY
808 W. State St. 
609.394.5281
dioceseofnj.org 

Greenwich, New York
COMMUNITY OF ST. MARY,  
EASTERN PROVINCE
242 Cloister Way 
518.692.3028
stmaryseast.net

Greenwich, New York
DIOCESE OF ALBANY
580 Burton Rd. 
518.692.3350
albanyepiscopaldiocese.org 

New York, New York
CHRIST & SAINT STEPHEN’S  
EPISCOPAL CHURCH
120 W. 69th St. 
212.787.2755
csschurch.org

New York, New York
GRACE CHURCH
802 Broadway 
212.254.2000
www.gracechurchnyc.org

Queens, New York
CHURCH OF ST. ALBAN THE MARTYR
116-42 Farmers Blvd. 
718.528.1891
stalbanepiscopalqueens.org

Chapel Hill, North Carolina
CHURCH OF THE HOLY FAMILY
200 Hayes Rd. 
919.942.3108
chfepiscopal.org

Philadelphia, Pennsylvania
PHILADELPHIA EPISCOPAL CATHEDRAL
23 S. 38th St. 
215.386.0234
philadelphiacathedral.org

Pittsburgh, Pennsylvania
DIOCESE OF PITTSBURGH
325 Oliver Avenue, Suite 300
412.721.0853 
episcopalpgh.org

Newport, Rhode Island
ZABRISKIE MEMORIAL CHURCH  
OF ST. JOHN THE EVANGELIST
61 Washington St. 
401.848.2561
saintjohns-newport.org

Hendersonville, Tennessee
ST. JOSEPH OF ARIMATHEA
103 Country Club Dr.
615.824.2910
stjosephofarimathea.org 

Lookout Mountain, Tennessee
CHURCH OF THE GOOD SHEPHERD
211 Franklin Rd. 
423.821.1583
gslookout.com

Austin, Texas
ST. MARK’S EPISCOPAL CHURCH
2128 Barton Hills Dr. 
512.444.1449
stmarksaustin.org

Irving, Texas
EPISCOPAL CHURCH OF THE REDEEMER
2700 Warren Cir. 
972.255.4171
redeemer-irving.org

Lubbock, Texas
DIOCESE OF NORTHWEST TEXAS
1802 Broadway 
806.763.1370
nwtdiocese.org

McKinney, Texas
ST. PETER’S EPISCOPAL CHURCH
400 N College St.
972.562.1166
stpetersmckinney.com 

Tyler, Texas
CHRIST CHURCH
118 S. Bois d’Arc 
903.597.9854
christchurchtyler.org

Waco, Texas
HOLY SPIRIT EPISCOPAL CHURCH
1624 Wooded Acres Dr.
254.772.1982 
holyspiritwaco.com

Seattle, Washington
DIOCESE OF OLYMPIA
10th Ave. E.
206.325.4200
ecww.org 

River Hills, Wisconsin
ST. CHRISTOPHER’S EPISCOPAL CHURCH
7845 N. River Rd. 
414.352.0380
stchristopherswi.org

To become a TLC Partner, please contact Christopher Wells: cwells@livingchurch.org or (414) 292-1240.

PartnerSpreadTLC2020v11.indd   2 11/13/20   7:54 AM



Cathedral Candle Company has been crafting liturgical candles in the same Syracuse, New York, factory since 1897. Five 
generations later – and using many of the same methods perfected by founder Jacob Steigerwald – our family continues to 

supply the �nest quality candles that keep tradition burning bright.
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