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The Rev. Theodora Brooks and Gen. Colin Powell

Theodora Brooks via Facebook

Colin Powell, Episcopalian

By Kirk Petersen

Former Secretary of State Colin Powell,
who died in October, was a lifelong
Episcopalian, and his funeral was held
November 5 at Washington National
Cathedral.

TLC took note of Powell’s faith as an
Episcopalian in 1996, in a review of his
memoir, My American Journey. The
review said: “Gen. Powell grew up in
St. Margaret’s, the neighborhood
parish [in the South Bronx] where he
served as an acolyte and came to love
the splendor of Anglo-Catholic liturgy.
‘The higher the church, the closer to
God; that was how I saw it.” The orig-
inal edition is out of print, but an
updated version was published in
2003.

These days, the Rev. Theodora N.
Brooks is priest in charge of St. Mar-
garet’s. On her personal Facebook page
is a picture of her walking with Powell
and others toward the church after
dedication of the nearby General Colin
Powell Apartment Complex in 2010.

“He loved his church and he never
forgot it,” Brooks said. “There are
people in the congregation who still
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remember him, remember his par-
ents.” She did not know the exact years
when he attended as a child. Powell
graduated from high school in 1954.

Out of respect for privacy, Brooks
declined to answer some questions
about the church’s relationship with
Powell, but said he had visited the
church on other occasions.

“Like the rest of the world, our
hearts are broken,” she said, but “he
has left with us every reason to walk
tall, and so many lessons, when it
comes to service and living out our
faith”

When Powell died, Presiding Bishop
Michael B. Curry issued a statement:

“Irecall fondly having breakfast with
him a couple years ago. He became
energized and passionate about his
work with the Colin Powell School for
Civic and Global Leadership, which is
part of his alma mater, The City Col-
lege of New York.

“He cared about people deeply. He
served his country and humanity
nobly. He loved his family and his God
unswervingly. As Jesus says in the New
Testament, ‘Well done, good and
faithful servant.””
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CPG’s Compensation
Report Offers
a Wealth of Data

By Kirk Petersen

Church Pension Group has issued its
annual survey of clergy compensation,
in an updated version of the interactive
tool it introduced last year. The survey
has added data on race, ethnicity,
gender, and sexual orientation, all part
of CPG’s effort to fulfill compensation-
related resolutions from the 2018 Gen-
eral Convention.

For the first time, the survey has
some data from every diocese in the
church, although the report for
domestic dioceses is more robust than
the non-domestic report.

Some highlights from domestic dio-
ceses:

Median compensation nationally for
full-time clergy in 2020 was $83,392,
up from $81,250 the prior year. The
level has been roughly flat on an infla-
tion-adjusted basis for the past few
years.

The number of clergy considered
full time was 4,559, continuing a steady
decline from a high of 6,338 in 2003.

Sixty percent of clergy were male,
and male clergy received median com-
pensation about $10,500 higher than
female clergy. That gap has widened
slightly since last year’s report, which
showed a gap closer to $10,000.

When the tool was first introduced a
year ago, TLC noted: “A seminarian
might, hypothetically, be interested in
knowing which dioceses have the
highest median compensation. ...
There is no practical way to learn this
information with the interactive tool.
(The transcendently impractical
method would begin with clicking
every diocese one by one, capturing
the desired data about that diocese,
and pasting it into a spreadsheet.)”

The new iteration of the tool takes a
step toward improving this. It’s still not
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possible to browse comparisons across
the entire domestic church, but it is
now possible within each domestic
province.

If you select the “Diocese” category
on the Province V map, for example,
you’ll find a chart labeled “Median

Episcopal
Relief & Development

Compensation by Gender and Dio-
cese,” which is displayed nearby.
Studying the chart leads to some
interesting insights. As noted earlier,
male clergy in general are more highly
compensated than female clergy. But
the difference in relative compensation

Double your gift
this holiday season
Visit episcopalrelief.org/match

levels varies significantly across dio-
ceses.

In the Diocese of Eastern Michigan,
which is north of Detroit, the median
compensation for male clergy is more
than three times the level for female
clergy: $69,179 vs. $21,000, a disparity
that dwarfs the national difference.
Note that small sample sizes lend
themselves to outlying results. Other
parts of the tool reveal that the Eastern
Michigan comparison is of nine men
and seven women. (For privacy rea-
sons, CPG omits any subset with fewer
than five clergy, which is why there are
some gaps in the chart.)

Chicago provides a different
anomaly. Compensation for men in
most Province V dioceses is higher
than for women (women have a slight
edge in Indianapolis, but it’s essentially
parity). But in the Diocese of Chicago,
median compensation for women is
more than $11,000 higher than for
men: $86,767 vs. $75,400. Chicago is

(Continued on next page)
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(Continued from previous page)

the largest diocese in the province,
with 67 male and 44 female clergy.

A longer version of this article on the
TLC website shows how the tool can be
used in ways not immediately obvious
to tease additional insights from the
CPG data. For example, it turns out
there are 14 domestic dioceses where
median clergy compensation for
women is higher than for men. To learn
which ones — and for instructions on
finding that and other interesting tid-
bits — go to livingchurch.org/cpgtool.

Albany Standing Committee
Permits Same-Sex Marriage

By Kirk Petersen

The Diocese of Albany has authorized
the use of same-sex marriage rites,
becoming the last domestic diocese to
accept the mandate of the 2018 Gen-
eral Convention.

The diocesan Standing Committee
announced the change in policy on
November 1, less than a week after an
unsuccessful effort to overturn the
diocesan canon that prohibits the use of
such rites [see TLC, Nov. 14]. The canon
remains in place, but is unenforceable.

The Standing Committee currently
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is the ecclesiastical authority of the dio-
cese, during the search for a new
diocesan bishop. The previous Bishop
of Albany, William H. Love, resigned in
the face of disciplinary action rather
than comply with the mandate. He sub-
sequently left the Episcopal Church,
and now serves as a bishop in the
Anglican Church in North America.

While the members of the Standing
Committee “as a body” remain
opposed to same-sex marriage, the
announcement said that “in order to
comply with Resolution 2018-B012, we
direct all clergy who desire to use such
rites for same-sex couples, with the
advice and input of the congregation’s
Vestry, to contact our Assisting Bishop
to work out on our behalf the details of
a Letter of Agreement for supple-
mental episcopal pastoral support.”
Resolution B012 provides for the
appointment of a bishop from another
diocese to oversee the use of same-sex
marriage rites in cases where the
diocesan bishop is opposed to the
practice.

The assisting bishop is the Rt. Rev.
Michael G. Smith, who was appointed
in August to serve the diocese on a
part-time basis. Smith also opposes
same-sex marriage, but pledged when
appointed to “reach out across the aisle
to theological liberals”

Smith and Love were two of the
eight diocesan Communion Partner
bishops who had exercised a veto
clause in the 2015 General Convention

resolution that originally authorized
the use of same-sex marriage rites. In
2018, Resolution B012 was crafted to
eliminate the veto while enabling
bishops to cuphold a traditional stan-
dard of diocesan teaching and practice
about marriage. The Standing Com-
mittee’s decision to require supple-
mental pastoral oversight for parishes
that wish to use the rites is consistent
with the practice of most Communion
Partner dioceses.

Archbishop of Canterbury
Apologizes for Climate
Comments

Adapted from the BBC

The Archbishop of Canterbury has
“unequivocally” apologized for com-
paring politicians who fail to act on cli-
mate change to those who “ignored
what was happening in Nazi Germany.’

Justin Welby made the comments
while attending the COP26 climate
conference.

But he later apologized, saying it was
“never right to make comparisons with
the atrocities brought by the Nazis”

He added that he was “trying to
emphasize the gravity of the situation
facing us”

Asked if climate change would be
worse than allowing a genocide to
happen, Welby said: “It will allow a
genocide on an infinitely greater scale.

“I'm not sure there’s grades of geno-
cide, but there’s width of genocide, and
this will be genocide indirectly, by neg-
ligence, recklessness, that will in the
end come back to us or to our children
and grandchildren?”

The COP26 conference in Glasgow
is seen as crucial if temperature
increases, and changes to the climate,
are to be limited.

Speaking to BBC political editor
Laura Kuenssberg, Welby said history
would judge current world leaders
“probably on this fortnight alone.

“They could have been rubbish at
everything else they’ve done but if they
get this right, the children of today will
rise up and bless them in 50 years.”



SOLAR CELEBRATION: As a drone hovers overhead capturing
aerial pictures, the Rt. Rev. Glenda Curry, Bishop of Alabama,
asperges the newly installed solar panels recently on the parish
hall at Saint Stephen’s Church in Cahaba Heights, a suburb of
Birmingham, Alabama. The 104-kilowatt solar project is
expected to provide about a quarter of the electricity the church
needs.

The Rev. John Burruss, rector (lower right photo), said the

George Mange photo

Wynter Byrd photos

total cost of the project was about $220,000, and it is expected to
pay for itself in seven to eight years. The Solar Moonshot project,
based in San Diego and assisting nonprofits, provided a $25,000
grant.

In 2020, the parish undertook an LED light conversion pro-
jected to save the congregation roughly $14,000 per year in
energy costs, making more funds available for other projects that
benefit the wider community.
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Ceeli enarrant

Taking Time to Attend

But yet, O my God who made us,
how can that honor I paid her be
compared with her service to me? I
was then left destitute of a great
comfort in her, and my soul was
stricken; and that life was torn apart,
as it were, which had been made but
one out of hers and mine together.
—Augustine, Confessions IX, 12, 30

ike St. Monica, my mom was
Lalways ready to talk — that is, to

converse; especially, to listen, to
help sort out, to encourage; not to
instruct or guide unduly, though she
had a high view of formation. This
was her way with me and my brother
when we were young, and it continued
throughout our adult friendship,
which took root by phone when I left
home at age 18, since we never lived in
the same city again. Phone conversa-
tions can permit a unique focus on
another’s words, free of other distrac-
tions, and once we shifted to cell
phones, long distance charges became
a thing of the past. Even in the old
days, though, we often spoke for an
hour or two.

We tried to talk once a week, often
on Sundays, and managed it as a rule
for 30 years, till she died last summer.
We both treasured our talks enor-
mously. When I was struck with anxi-
ety before heading off to divinity
school, she introduced me to the
lament psalms over the phone one day
and suggested I avail of their tried-
and-true comfort, throwing my cares
on the Lord. As I came more fully into
an adult faith of my own, our friend-
ship became primarily theological,
circling around questions of God’s
character and purposes in our lives,
listening to the Spirit, Holy Scripture,
life in the Church (especially the Epis-
copal Church, which we shared), and
the ins and outs of faithfulness.

Born in 1938, she lived a life replete
with riches of family, friends, good
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work, and above all a steadfast and
sustaining Christian faith. She often
said that her greatest joy in life was
motherhood. In all her relationships
and certainly with her sons, she was
smart, expressive, full of compassion
and kindness, with a keen mind. Ever
the analyst, she loved to untangle the
skein of a problem and came alive in
the face of genuine vulnerability.

“As I understand myself;” she wrote
in the early 1980s when applying to a
graduate program in social work, “my
greatest strength is based on my phi-
losophy of life. As a committed Chris-
tian, I believe that every person is of
infinite value and worth. My own
attention to this reality has the effect
of deepening the seriousness with
which I view and respond to another
person’s social, emotional, and spiri-
tual struggles. Insofar as these needs
can be addressed through social agen-
cies and well-designed and well-
implemented programs, I want to be
involved with such vehicles of treat-
ment and therapy”

y mom enjoyed precise artic-
Mulation of her thoughts in

service of truth, a habit that
often left her speechless at the end, as
her mind would trip into webs of
dementia and struggle to recover.
Rather than settling for a good enough
word or phrase (and it was hard to say
goodbye to the artful subordinate
clause, which she loved dropping in to
modify and otherwise complicate the
point at hand), she would freeze up
mid-sentence, ransacking her mem-
ory for 30 seconds or more, some-
times to return with the sought-for
treasure, but more typically to relin-
quish the errand altogether, defeated.
This was hard for her and me, as long,
probing conversations had been our
bag. It took practice to learn new tech-
niques — mostly, accepting inelegant,
imprecise workarounds and moving

on. I think she made peace with this,
for the most part, because what else
can you do? The humiliations of old-
est age are legion, and forgetting
words is hardly the worst of it. Even
so, flickers of impatience told me she
still had some stubborn Swede in her,
and yes, perfectionism. If the matter
was not urgent, as it rarely was, we
learned to laugh and turn to some-
thing else: news, memories; and espe-
cially stories.

My mom could not read at the end,
so she loved to be read to — first in

A good story provided salutary

mental stimulation, fun with
words, the pleasure of com-

pany, and, I realized, an outlet

for my momss endless wells of

empathy.

person, then mostly by phone, includ-
ing for a 13-month stretch during the
COVID-19 pandemic when visitors
were not permitted into her assisted
living facility. A good story provided
salutary mental stimulation, fun with
words, the pleasure of company, and, I
realized, an outlet for my mom’s end-
less wells of empathy. In the last
months, when she could not easily
maintain even a simple conversation
or recall what we had discussed two
days prior, she could remember the
gist of where we were in our book and
thrilled at its resumption, eager to
hear what happened next. In a sense, I
had become parent and she child, but
she brought with her a whole lifetime
of faith, hope, and love to draw upon.
Many details were gone, but the mus-
cle memory of habituated listening to



God and neighbor remained. Atten-
tive to the end.

We never agreed that we would
read memoirs by women, but I found
that these were the books she most
readily warmed to. She had been a
marriage and family therapist and
especially loved accompanying
women who were finding their voice
and their spirit. As an evangelical, and
increasingly catholic, Christian, my
mom looked for chances to encourage
her clients in their faith and to seek
suitable community. And she did the
same throughout her adult life with
dozens of female friends, with whom
she walked in solidarity and laughter.
I can't recall any point when she was
not immersed in such seminars of the
spirit, in and around Bible study, reli-
gious and therapeutic literature, and
intercessory prayer in service of inner
healing, which was her life’s work.

Among our favorite books were
Onnie Lee Logan’s Motherwit, the
inspiring, down-to-earth autobiogra-
phy of an African American midwife
in rural Alabama, who persevered
with grace and grit through a host of
harrowing circumstances, arriving at
the end with heaps of Christian wis-
dom; Edna Hong’s delightful From
This Good Ground, recounting her

happy girlhood on a farm in rural
Wisconsin, the sixth of eight children
who ran free, tended the animals,
baked bread, and learned by heart
Luther’s Small Catechism (all of which
my mom’s mom would have done on
their family farm in Iowa); Edith
Schaeffer’s LAbri, the amazing and
ennobling story of the founding of
one of the most culturally formative
Christian communities of the 20th
century, set almost accidentally
(though not really, the Presbyterian
Schaeffer explains) in Huémoz,
Switzerland — all the more enjoyable
for my mom, since she spent a few,
wonderful months there in her late
20s working alongside Edith in a
home for children and adults with
cerebral palsy; and of course the two
volumes of missionary memoir by
Genie Summers (Go! You Are Sent and
Our Family’s Book of Acts), recounting
the extraordinary adventures of their
growing Catholic family once she and
her husband, Frank, were born again
in the charismatic renewal of the
1970s, sold all that they had, and set
off into the world to preach the gospel.

After finishing that day’s chapter, I
would read a psalm from her leather-
bound 1928 Book of Common Prayer
bearing her name (Kathleen Wells),

and we would take turns adding
something extemporaneous and,
increasingly, simple. “O Lord, thank
you for this time together with you
and one another. We rejoice in your
many blessings, and for the opportu-
nity to learn more about your king-
dom on this earth. Please give us
courage to share our faith in your Son
Jesus, and to hear your Spirit. Amen.”

The last time I saw my mom, we
prayed Morning Prayer together
(1979, Rite II), and she came up with
most of the confession of sin, creed,
Lord’s Prayer, and various responses:
muscle memory. We laughed together,
shared an ice cream, and I sang her
one of her favorite songs by the Haven
of Rest Quartet. We spoke again by
phone some days later on my birthday,
and she miraculously emerged from
her fog to sing me the entirety of
“Happy Birthday” and to issue some-
thing of a benediction, centered on
the constancy of her love. We thanked
each other for the special friendship
that we shared.

Eternal rest grant unto Kathleen Maren
Almgren Wells, O Lord: And let perpet-
ual light shine upon her.

—Christopher Wells



South Sudan’s
Lost Boy Pastor

Shows the Way

By Jesse Masai

After living for

several years in
refugee camps in
Kenya, Ethiopia, and
Uganda, the Rev.
John Chol Daau
thought his life was
over.

“On one occasion, I
spent three to six
months along the
Ethiopia-South
Sudan border, before
briefly returning
home in 1991, the
Anglican priest from
the Diocese of Bor in
the Episcopal Church
of South Sudan and
Sudan recalled. “In
1992, I then fled to
the Kakuma United
Nations refugee
camp in Northern
Kenya. I must have
been 14 years old.
Some of my friends
were as young as five.
We were separated
from our families for
a long time.”




He is an heir to 1899 pioneer work by the Church Mis-
sionary Society in Omdurman, Sudan. Dauu is also the
author of God’s Refugee: The Story of a Lost Boy Pastor.

The Diocese of Sudan was under the Jerusalem archbish-
opric until 1974 and reverted to the jurisdiction of the Arch-
bishop of Canterbury. A new province, consisting of four
new dioceses, was established in 1976.

The gospel spread fast in Daau’s Southern region, which
is predominantly Black and partially animist.

Civil strife and a steady flow of refugees have, however,
plagued the church, despite a comprehensive peace agree-
ment between the two Sudans.

Daau’s big break came in 2002 when he joined Daystar
University, a liberal arts Christian University in Kenya’s cap-
ital, Nairobi.

“The institution was mounting short courses on conflict
resolution,” he said. “My admission letter came via the
United Nations’ High Commissioner for Refugees. I was
penniless. An American, Dr. Tom Woness, was teaching
the course. He asked me to attend anyway, assuring that he
and his wife, Betty, would pay for it”

Ordained in 2004, Daau ministered at St. Paul’s Church,
Athi River, in the Anglican Church of Kenya’s Machakos Dio-
cese, where Daystar runs its main campus.

He now holds an undergraduate degree in development
and communications from the institution and a master’s
degree in religion, with concentration in systematic the-
ology, Church history, and mission from the Trinity School
for Ministry in Ambridge, Pa.

In 2011, Dauu became active in peace-building and
trauma-healing in South Sudan, including under the East
African nation’s former primate, Archbishop Daniel
Deng Bul.

The intervention included establishing Good Shepherd
Educational Foundation, a nonprofit that hosts the Good
Shepherd Academy for students ages three to 14 in the
South Sudanese capital, Juba; a slowly emerging Good Shep-
herd College and Seminary; and The Christian Times, the
nation’s first Christian newspaper.

“The name Good Shepherd resonated with me not only
because it is from John 10, but also because I am a pas-
toralist,” he said. “The idea came to me in 2004, after I had
completed my diploma. I was seeing problems arising from
a leadership that is not based on Christ”

For long-term sustainability of the transformation, his

wife, Sarah, advised him to make learning at the academy
value-based.

“We began it on land donated by a relative as a wedding
gift in 2012. We have been adding a class each year. We now
have six classes, 396 learners; 16 teachers; eight supporting
staff, and 176 parents. Seventy-nine of our students are
orphans, either with one parent or both parents dead,” he
says.

An estimated 13 tribes are represented at the school,
vastly enhancing reconciliation through shared meals, play,
study, and routine meetings with parents.

“We are deliberate about sound academics, character-
building, and faith in Christ,” he said. “As we open and close
academic terms, we host prayer days which bring the com-
munity to praise God with us. We follow the Anglican litur-
gical calendar, by which some have come to faith”

A well in the school compound, which generates over
20,000 liters of water per day, has enhanced his witness as
the neighboring community benefits from it.

With the support of the Anglican Relief and Development
Fund, Daau has built four safe and friendly permanent class-
rooms.

A South Sudanese businessman is funding construction
of two more classrooms.

“Flooding in neighboring South Sudanese states led many
learners to us,” he said. “We have turned away several of
them because of limited space and the standards we have
set. We turned away a further 383 because of COVID-19”

He seeks to build a multipurpose building comprising a
library, 16 more classes, a computer center, and guest house.
He wants to hire qualified teachers, buy food for children,
establish a vibrant chaplaincy, and acquire a public address
system.

These investments, Daau believes, will help secure the
future of the Church in South Sudan by reducing ethnic
conflict and enhancing the capacity of its leaders.

“For anyone who is looking at integrating Christian prac-
tice and the world, our future is bright,” he said. “But we
must prepare for it now through discipleship, leadership
development, and the unending task of nation- and peace-
building. Liberal teachings and other secular forces may
persist. However, the Church can take the space of service
provision as a missional strategy””

Opportunities abound for mission work in South Sudan
through education, health services, and other forms of inte-
grated development.
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Lament and Healing through Art

By Elizabeth Orens

artists have responded to the COVID pandemic,
offering their gifts in churches and cathedrals to
express the gospel message.

Their inspired, sometimes mystical, gifts of the imagi-
nation bring us more than solace. Through image, song,
metaphor, and symbol, their works stop us in our tracks,
inspire us to be still, invite us to see anew.

“[TThe arts give people a reason to live,” Deborah
Sokolove writes in Sanctifying Art, “the strength to carry
on in the presence of terrible pain, or the ability to face
death with dignity and peace”

Sokolove’s insight brings to mind a few examples that
antedate the pandemic, yet resonate all the more strongly

3 number of Christian poets, musicians, and visual

One of two Dia de Los Muertos altars at the Cathedral of St. John the Divine in New York City
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today: a painting by Mark Rothko’s that reveals a radiance
of light; a haunting chant sung by choristers in Arvo Pért’s
Beatitudes; a verse from John Donne’s Christmas Eve ser-
mon:

He brought light out of darkness,

not out of a lesser light.

He can bring thy summer out of winter
though thou have no spring.

And although some church buildings have been closed
throughout the pandemic, others that have been able to
open their doors have become venues for works of artistic
and spiritual healing.

“Art literally feeds us through beauty in the hardest,
darkest hours,” Makoto Fujimura writes in Art and Faith:

A Theology of Making. Whether in
a painting, a sculpture, a poem, a
mural, or a musical offering, the
beauty of art beckons us even in
our “hardest darkest hours” to
“seek his Way amidst our many
ways.”

The Cathedral of St. John the
Divine in Manhattan offered a cre-
ative response to the pandemic
during the feast days of All Saints
and All Souls. In recognition of
those who cared for the sick and
dying and in remembrance of
those who lost loved ones to the
Coronavirus, the cathedral leader-
ship observed the feasts with the
theme “Lamentation, Thanksgiv-
ing, and Hope”

Because the pandemic wreaked
an especially deadly toll on the
Mexican-American and wider
Latino communities, cathedral
leaders invited guest artist Sebast-
ian Gamez to build Dia de Los
Muertos altars for two bays.
Through social media, the cathe-
dral then invited those who were
grieving to send photographs and
mementos of loved ones to be
placed on the altars. These altars
will remain in the cathedral
through November.

Patrick Malloy photo Another work is a glass sculp-



Les Colombes in the dark at Washington National Cathedral Courtesy of Danielle E. Thomas/Washington National Cathedral

ture of angel wings originally displayed in the Lady

Chapel of Ely Cathedral. This ten-foot high sculpture,
Solace, consists of 160 blown glass feathers hung from
the metal bones of the wings. Layne Rowe, its creator,

From December 2020 through July 2021, the Washing-
ton National Cathedral sponsored another remarkable
installation, Les Colombes (the doves), to symbolize peace
and the work of the Holy Spirit. It was not created in

offered this “reflective
memorial” to honor
those who have lost
their lives during the
pandemic.

In an interview, Rowe
explained that his glass
wings represented “free-
dom and fragility, but
also peace, strength, and
protection.” This sculp-
ture suggests the wings
of birds, angels, and
the Holy Spirit. Rowe’s
Solace has drawn many
to the cathedral’s Lady
Chapel for reflection
and for meditation.

Confinement, by Tari Watson, one of the art tiles at St. James Hendersonville, Tennessee

response to the pan-
demic, but many may
have found it suitable for
the times. The exhibit
featured a flock of 2,000
white origami paper
doves that whirled in a
winding column from
the very height of the
cathedral nave.

The exhibit’s German
creator, Michael Pendry,
says that he chooses
churches for his work
because his creations
can instill a greater

sense of hope and peace
(Continued on next page)
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Layne Rowe, on his glass wings at Ely Cathedral: they represent “freedom and fragility, but also peace, strength, and protection”

(Continued from previous page)
in a sacred environment. Les
Colombes has previously been
installed at such churches as Salis-
bury Cathedral, Grace Cathedral in
San Francisco, and St. Martin-in-
the-Fields in London. When the
light from surrounding windows
(often stained glass) falls on the
paper doves, the visual effect
delights the eye with its splendor.
St. James Episcopal Church in
Hendersonville, North Carolina,
responded to the pandemic through
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e Guaranteed Dates
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¢ All Major Van Lines
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visual art tiles. Tim Jones, the deacon
in charge, inspired volunteers in his
congregation to each create two tiles
— one representing despair and the
other hope.

Upon completion, parishioners
organized a full-display mosaic for
the church’s courtyard. The mosaic,
“Circumference of a Pandemic,”
brought adults and children together
in a creative project that attended to
feelings of loss and isolation, but also
to healing. In a television interview
about the project, Jones reported that
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painting the tiles helped parishioners
“speak what is in their souls”

Friends Congregational Church
(United Church of Christ) in College
Station, Texas, opened its doors dur-
ing Easter week to a prayer service
and art exhibit, “The ‘Holy Pandemic’
Stations of the Cross.” Mary Button,
the artist, painted images of hope and
resilience that featured frontline
healthcare, sanitation, and mortuary
workers, along with verses from
Emily Dickinson’s poem, “Hope is the
thing with feathers”

“[The exhibit] was something we
as a community needed to do, espe-
cially after 12-plus months of being
mostly in isolation,” said Dan De
Leon, senior pastor. “It shows the
resiliency in the face of so much suf-
fering and death much the same way
that the Easter resurrection gives us
hope in the face of the sufferings and
death of Jesus.”

The Rev. Elizabeth Orens assists at All
Souls Church in Washington, D.C.



Encountering Each Other in the Anglican Communion

By Joseph Wandera

“Did not our hearts burn within us, while
he talked to us on the way, while he opened
to us the Scripture?” (Luke 24:32).

Ithough at a worldwide level there

have been heated debates that tend to
highlight divisions in the Anglican Com-
munion, underlying these differences are
strong bonds of affection.

Such stories of affinity and solidarity
need to be told, lest we take for granted
the grace of God at work within the
Anglican family.

Shortly after I was made bishop of
the Anglican Diocese of Mumias,
Kenya, in the summer of 2019, I was
invited to join a group of bishops and
their spouses on a Pre-Lambeth pil-
grimage to the Holy Land. Organized
by the Anglican Communion, it
included participants from Brazil,
Canada, Central Africa, Chile,
Colombia, Europe, Ghana, South East
Asia, Southern Africa, Swaziland, Tan-
zania, the United States, and the West
Indies under the theme “Walking
Together”

We ate, worshiped, and conversed as
we visited the Holy Land. I was moved by
the depth of relationships built during the
short time.

Later, I was invited to Virginia Theo-
logical Seminary for a consultation,
“When Churches in Communion Dis-
agree,” held in conjunction with the
Living Church Foundation. Beyond the
excellent papers given, my abiding
memory is of the amazing fellowship I
experienced with fellow bishops across
the communion, VTS faculty, and the
organizers. I experienced the generous
hospitality of my brother bishops George
Sumner and John Bauerschmidt of the
Dioceses of Dallas and Tennessee and the
Living Church Foundation in Dallas.

With the advent of COVID-19, bonds
of fellowship across many institutions
have been tested but not destroyed. Many
have died or lost loved ones during the
pandemic. Churches were closed and
some remain shut; international and local
travel was closed. This has harmed the

depth of face-to-face interaction. The his-
toric Lambeth Conference, which I had
been eagerly looking forward to, was
postponed. I hope to attend this historic
meeting in 2022.

Social media have helped develop
prayer, fellowship, and mutual learning,
though not without challenges. For those
of us in the Global South, internet access
can be unreliable and the cost prohibi-
tive. Nevertheless, we thank God for the
internet.

Our diocese is grateful for the soli-
darity expressed by members of the

Bishops from Africa, Asia, North and South America, Oceania, and
Europe at Caesarea Philippi, in 2019

Anglican family during these unprece-
dented times. Trinity Church Wall Street
responded to our appeal for internet con-
nectivity, when our churches were closed.
The Diocese in Europe, courtesy of
Bishop Robert Innes’s Lent appeal, sup-
ported building a classroom for our
diocesan primary school to enable our
students to keep a safe distance from each
other. The Diocese of Dallas assisted us in
furnishing the classroom. When we had
serious flooding in the midst of COVID-
19, we again sent out an appeal and
received humanitarian support from
friends locally and abroad.

The Anglican family is alive and
working, despite our painful differences.
When I interviewed Anglican bishops in
Kenya on what it means to be a com-
munion amid difference, a majority
described disagreements as usual in fam-
ilies but ones that should not break our
bonds of affection.

It seems to me like the notion of “com-
munion” works best when we engage

(Photo: BishopinEurope.wordpress.com)

with each other, especially during crises,
like now. Such solidarity goes beyond the-
ological reflections into the realm of
diapraxis (dialogue in action).

Being on the way together, there are
many opportunities to break bread. And
when we do so, “our hearts will burn
within us” (Luke 24:32).

While bishops in the Global South
might not easily remember the contents of
the Windsor Report or the Covenant, the
understanding that we belong to one
Anglican family abides always with us,
even sentimentally. And we identify with
these values in a deeper way than
words can explain.

While the vast majority of
Anglicans in these parts of the
world are deeply orthodox on the
matters that have shaken our
Communion, we still love and
would like to enjoy fellowship
with those who believe differently.
There is an African proverb:
“When brothers fight, the enemy
takes over their wealth”

We must forever guard the
amazing fraternal heritage we
share as Anglicans and not allow
the Enemy to share the spoils.

This is not to gloss over the things that
cause us pain and injure our common
heritage, but to acknowledge the massive
opportunities for fellowship.

Serving in Mumias, Kenya, every day
we encounter our Muslim brothers and
sisters in the journey of life. This coexis-
tence is largely peaceful, albeit with
moments of mutual suspicion. In this
context, we are enriched by each other’s
presence helping us understand how each
one of us finds fullness in the other, and
above all in Jesus Christ, our savior.

Encountering each other with an atti-
tude of charity and a spirit of generosity
opens us to our common future before
God, when we shall all feast on the heav-
enly bread together. But until that day
dawns, we must offer others an opportu-
nity to come to the table of the Lord.

The Rt. Rev. Joseph Wandera is Bishop of
Mumias, Kenya, and a member of the
Living Church Foundation.
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CULTURES

Virgin and Child with a Cat

Rembrandt’'s Unwitting Madonna

By Dennis Raverty

as the first truly secular art in the modern sense,
attuned to a burgeoning art market with a high
demand for portraits, landscapes, still lifes, and genre scenes
— that is for non-religious subject matter, and painted in a
naturalistic style rather than the idealized or theatrical
Baroque manner so common in contemporaneous Catholic
lands. But beneath the surface realism of much secular
Dutch art there are often elaborate allegories or symbols that
allude to a distinctly Protestant yet almost mystical spiritu-
ality: the secular signifying the sacred, the everyday indi-
cating the eternal and the ordinary suggesting the mar-
velous. Those quiet Dutch interiors, with their almost
photographic scenes of everyday life, by Vermeer or de
Hooch come immediately to mind.
But even in Rembrandt’s openly religious work, such as
his small unassuming etching, Virgin and Child with a Cat,

D utch art of the 17th century has often been described
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the true significance of the little print is disguised in the
form of an everyday genre scene of figures in an interior
dressed in the contemporary clothing of Rembrandt’s time.
A young peasant girl hugging her infant, pressing his cheek
close to hers, sits on the floor in front of an open fireplace.
Behind her is a leaded glass window with a prominent oval
form that happens to create a sort of natural halo. This
effect is reinforced by the fact that the morning sun on the
horizon glimpsed through the window is rising directly
behind her head, creating a glowing, radiating, nimbus
around the Madonna’s darkened face, a halo of which she is
unaware. She has apparently awakened and built the fire in
anticipation of the dawn.

Her husband, Joseph, is visible outside the window,
standing apart from them in order to suggest that the child
she cradles in her arms is not his own. To the left in this
small room, is a sturdy, undecorated yet regal wooden chair,
which is elevated on a step that almost seems to be a
pedestal. The heavy cloth drapery hanging behind the chair



gives it an air of Baroque grandeur, a hint that this could
represent a throne, at the feet of which the Virgin sits,
bringing to mind the words of Mary herself from the Mag-
nificat: “He has brought down the mighty from their seat
and has exalted the humble and meek””

The empty chair is also perhaps a reference to the vacant
throne or “Mercy Seat” over the Ark of the Covenant in the
Holy of Holies at the Temple in Jerusalem during the time
of Jesus. Mary herself is sometimes referred to as the Ark of
the Covenant because during her pregnancy she is believed
by Christians to have encompassed within her womb the
living incarnation of the New Covenant, God in the flesh.
Yet Mary in Rembrandt’s etching seems blissfully unaware
of the true significance of her son; to this simple girl he is
just her miraculous infant, as all infants are a sort of miracle
to their mothers. It is the very ordinariness of this intimate
scene that is striking.

Near the foot of the chair on the left a cat is poised, every
muscle tensed, staring at its prey, ready to pounce on its
unwary victim, and it is only then that the viewer notices the
snake that slithers out from underneath the Virgin’s dress. It
is an easy detail to miss because the curves of the snake’s
writhing body blend almost imperceptibly into the folds of
cloth in her voluminous skirt.

This common garden snake that has somehow come into
the house symbolizes the serpent in the Garden of Eden, but
he will not be able to beguile this “new” Eve, even though
she seems ignorant of its presence and unaware of the
danger the snake poses. It is as if this whole setup is an
elaborate trap to ensnare the devil, and Christ is the “bait”
Yet Mary and Joseph seem unaware of it, going about their
mundane business unselfconsciously.

The Holy Family in their home in Nazareth are part of a
larger narrative, although Mary and Joseph seem to be
oblivious to the cosmic drama unfolding in their lives. They
both take roles and play an important part in the larger
story of human salvation, the true significance of which
they cannot comprehend. If this little print is examined
closely, it will be seen that the infant Christ looks out
directly at the viewer with a knowing gaze, as if he is letting
us in on a secret to which even his mother and foster father
are not privy.

Rembrandt’s naturalism is such that without the title, this
little etching could easily be mistaken for a naturalistic rep-
resentation of a rural family at home in the 17th-century
countryside. Only the easily overlooked presence of the
snake and the coincidence of the natural halo formed by the
glass and the rising sun indicate that this is a scene from a
sacred narrative rather than just a realistic portrayal of a
contemporaneous Dutch interior. This elevation of the ordi-
nary in details easily overlooked is what distinguishes Rem-
brandt’s subtle, mystical realism from the merely naturalistic
work of most of his contemporaries.

In another of his etchings, Virgin and Child in the Clouds,

Virgin and Child in the Clouds

Mary looks upward with a distracted, unfocused gaze, as if
in a moment of reverie or lost in her thoughts. She seems
unaware of her surroundings, caught up in her private mus-
ings; she is transported to heaven without even knowing it.
Her coarse, unidealized features, like that of her homely,
sweet infant son, embody a sort of holy naiveté, a divine
ignorance — Mary is depicted here as a “fool for Christ.”

According to Jewish author Abraham Joshua Heschel,
there are two kinds of ignorance: one is “dull, unfeeling,
barren, the result of indolence” the other is “keen, pene-
trating, resplendent,” and leads to humility. It is this latter
type of ignorance to which Rembrandt’s simple, innocent
Madonna and Child, swept up into the clouds, bids us
aspire.

Dr. Dennis Raverty is an associate professor of art history at
New Jersey City University, specializing in art of the 19th and

20th centuries.
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CORNERSTONES

‘Color, and the Light of God Behind It’

Cathédrale Notre-Dame
de Chartres, France

By Simon Cotton

he first French cathedral I ever saw

was Chartres; did it gave me a taste
for more, or did it spoil me for all the
rest? Perhaps both. There were four of
us in the car heading south down the
Route Nationale, the N154, from Dreux
that early January day in 1984, fine and
not too cold. A female nursing tutor,
who was several months™ pregnant; a
young curate; his 75-year-old house-
keeper; and me. Only one of us had
driven in France before, on the
“wrong” side of the road for people
from the U.K., and only two of us
spoke French, neither couramment.

Wed crossed the Channel on a
lunchtime sailing from Dover to Calais
the previous day, then driven for three
hours down the N1 to enjoy the hospi-
tality of the Benedictine nuns at le Bec
Hellouin, and now we were starting on
our long drive to the south. Some opti-
mist entrusted me with route planning,
and so we were heading for Chartres. I
can still recall the moment when we
crested a rise, and there was a spike on
the horizon ahead. A little nearer and
the spike resolved itself into two spires;
as we neared the little city, I realized
that the spires were not identical. It was
shortly before noon as we parked close
to the south side of the cathedral (you
could in those days) and we hastened
for the western entrance, in case it was
one of those cathedrals that shut for
lunch at noon (it doesn’t).

The west entrance is the best place to
begin at Chartres, for the great Gothic
cathedral has an important western
portal in the Romanesque style, a
reminder that the current cathedral is
at least the fifth on the site. A fire in
1134 had devastated the western part
of the 11th-century cathedral, which
was largely inspired by the great
scholar-bishop Fulbert (we sing his
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Chartres Cathedral showing the two west towers, the northwest with a later spire c. 1506

hymns today). Soon after the fire, a
great popular building campaign
began, with the construction of the
northwest tower we see today (its cur-

rent spire was built by Jean Texier, after
its predecessor had been struck by
lightning in 1506) and a decade later
the southwest tower was begun. Soon

Photos courtesy of Simon Cotton



the facade was built between them, the
Portail Royal, whose sculpture marks
the transition from Romanesque to
Gothic, with figures that seem to come
from the great age of streamlining, the
1930s. Fine sculpture is also found on
the north and south portals.

Each of the three western doorways is
topped by striking Romanesque sculp-
ture. On the north side, Christ ascends
to heaven, flanked by zodiac signs and
the Labors of the Months; in the center,
Christ in Glory is shown as judge, sur-
rounded by the symbols of the Four
Evangelists and with the Apostles
beneath his feet. To the south is the Por-
tail de la Vierge, with the Virgin and
Child marking the coming of Christ.
Below is a Nativity scene, where a
recumbent Virgin looks upward to her
child, lying in swaddling clothes on an
altar, prefiguring his destiny.

When you pass through the Portail
Royal into the nave, you move into
another world, from Romanesque to
Gothic, as well as from light into dark-
ness. Chartres cathedral was formed
by fires. On June 10, 1194, an immense
conflagration destroyed nearly all the
building, save the very western part —
the Portail Royal and its two flanking
towers. The ruins smoldered for three
days, then the clergy who had been
trapped in the crypt with the great relic
of Chartres, the chemise of the Virgin
Mary, emerged to great rejoicing,

South portal. Five Apostles, with Peter on the right.

Notre-Dame-de la belle Verriére, late 12th-century glass in the ambulatory on the south side of the choir

bearing the relic. The rebuilding of the
cathedral began immediately, and it
gripped the population. The new
building was to be both beautiful and
strong, with a stone framework held
together with the help of flying but-
tresses. This Gothic framework was
designed to support huge windows
that even today retain most of their
original 800-year-old stained glass.
The local population participated
enthusiastically in the building cam-
paign. Pilgrims harnessed themselves
to the wagons bringing the stone from
the quarries. People seeking donations
(quéteurs) went round France with
holy relics, asking for contributions —
and to England as well. England was at
war with France, but that made no dif-
ference — the Catholic Church is uni-
versal — and they were welcomed by
King Richard the Lionheart (who was
to die in 1199 besieging a castle in the
Dordogne). King Canute had similarly
contributed generously to Fulbert’s

campaign in 1020.

The immense rebuild was achieved
in less than 30 years, creating the
highest cathedral then in existence —
Notre Dame in Paris had a nave 108
feet high; Chartres’ nave was to be 120
feet, a height later to be exceeded suc-
cessively at Reims (125 feet), Amiens
(139 feet), and finally at Beauvais (157
feet). We know that some of the vaults
were completed in 1220 and choir stalls
were in place in 1221; the great building
was consecrated on October 24, 1260,
as the Cathedral Church of the
Assumption of Our Lady of Chartres.

The glazing was complete by then,
with over 120 large windows, full of
rich colors that glow vividly with light
behind them, contrasting with the
darkness inside the building. They con-
tain around 4,000 figures — from the
Old and New Testaments as well as
saints and donors. After seeing them,
Rudyard Kipling wrote to Rider Hag-

(Continued on next page)
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(Continued from previous page)

gard: “Color, old man, is what, au fond,
clinches a creed. Color and the light of
God behind it” A little of the glass, like
the west window, with the Last Judg-
ment as a theme and centered on Christ
the Judge, predates the fire of 1194, but
most of it is early 13th century.

Among the most striking are the two
great rose windows in the transepts.
The northern Rose is centered on the
Virgin and Child, surrounded by doves
and angels; the five figures below are
the priest-king Melchizedek, David, St.
Anne carrying the young Virgin Mary,
Solomon, and Aaron. The male figures
below are four antagonists: Nebuchad-
nezzar, Saul (committing suicide), Jer-
oboam, and the Pharaoh of the Exodus.
The southern Rose has the Risen Christ,
and a chorus from Revelation; below
are lancets with the Four Evangelists.

As a building dedicated in honor of
the Virgin Mary, the cathedral contains
many representations of her (people
who have counted say 175). The oldest
of these is Notre-Dame-de la belle Ver-
riére in the first window of the ambu-
latory on the south side of the choir, a
miraculous survivor of the fire of 1194,
where the serene Virgin supports her
Son on her lap. On the other side of the
choir is Notre Dame du Pilier, tradi-
tionally a Black Virgin, but recently
“cleaned”

You can spend days in Chartres, not
absorbing more than a fraction of its
wonder, and will understand why many
regard Chartres as the greatest cathe-
dral ever built. Eight hundred years
ago, people saw it as a foretaste of the
eternal city. On entering it for the first
time, Napoleon Bonaparte remarked,
“Un athée serait mal a laise ici; usually
paraphrased to “Chartres is no place
for an atheist” Perhaps the last word
on Chartres should be left to Emile
Male, the great French historian of
medieval art: “I 'y a rien qui puisse se
comparer a Chartres” (“there is nothing
that can compare with Chartres”).

Dr. Simon Cotton is honorary senior lec-
turer in chemistry at the University of
Birmingham in the UK. and a former
churchwarden of St. Giles, Norwich, and St.
Jude, Peterborough. He is a member of the
Ordinariate of Our Lady of Walsingham.
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Notre Dame du Pilier, presented to the cathedral circa 1507 by Canon Wastin des Feugerets

Central bay of the Portail Royal. Christ in Majesty, surrounded by the Four Evangelists. Below is a
frieze of the Apostles.



BOOKS

A Measure of Grace

Review by Shirley O’Shea

few decades ago, it was not
Auncommon to see on the road
cars sporting the bumper
sticker “Question Reality” Of course,
there is some theological soundness to
a phrase that is meant to be irreverent.
But Katie Langston, author of the
memoir Sealed: An Unexpected Jour-
ney into the Heart of Grace, has had
questions about her reality that were
for her matters of life and death.
Langston was born into a lower-
middle-class, Mormon family some-
time in the 1980s. (I use Mormon
rather than LDS because that is the
term Langston uses throughout the
book.) From childhood, she had
doubts and questions about the teach-
ings and practices of Mormonism, and
she details her struggles to reconcile
her experiences with Mormon dogma.
Doubting a faith that one’s family
clings to out of fear and love is diffi-
cult enough for a young person. But
when Langston was still a child, she
began to be besieged by what she calls
“The Questions,” which were harsh
self-interrogations and frequent con-
fessions made to her mother regard-
ing thoughts and actions that the
Mormon church taught were sinful.
Langston is at her most powerful in
describing the anguish she felt about
having taboo thoughts about sexuality
and describes vividly many of the
unwanted images that assailed her,
sometimes to comic effect. In order to
gain assurance of her acceptability to
“Heavenly Father” and the church, she
shared her thoughts and feelings with
her mother. Even one of her bishops
assured her that she was “Okay””
Langston experienced the symp-
toms of obsessive-compulsive disor-
der even before adolescence. Her

Sealed

An Unexpected Journey
into the Heart of Grace
By Katie Langston
Thornbush, pp. 221, $24.95

descriptions of the torment she lived
with into adulthood are vivid and will
help readers, and in particular clergy,
understand the role that rigid reli-
gious instruction can play in encour-
aging scrupulosity and OCD patients’
suffering.

Mormons’ practice of interviewing
believers about their spiritual condi-
tion before entering the temple —
and, it seems, in particular, about their
sexual behavior — presented a special
torment for Langston. The bishops’
questions could approach the pruri-
ent. As an adolescent with a blossom-
ing sexuality, Langston strove to be
honest with her bishops, but no mat-
ter how many times she confessed to
mother, bishops, or Heavenly Father,

she still felt profoundly flawed and
unworthy of Heavenly Father’s for-
giveness and love.

Langston illustrates the Mormon
emphasis on sexual purity in a passage
that evokes pain in the reader, in
which she is interviewed by a bishop
to determine her worthiness to enter
the temple.

Then, a question I wasn’t anticipat-
ing: “Do you live the Law of
Chastity?” I hesitated.

He looked up from the interview
questions “Do you know what the
Law of Chastity is, Katie?” he asked
softly ...

He pulled out a booklet called For
the Strength of Youth and handed it
to me ... “Welll just read through
this pamphlet, and you tell me if
you've done any of the things men-
tioned in here, okay?”

“Okay;” I said, a little unsure.
“The Lord specifically forbids cer-
tain behaviors, including all sexual
relations before marriage, petting,
sex perversion, masturbation, or
preoccupation with sex in thought,
speech, or action,” he read. “How are
you doing with the stuff on this list?”

Langston also agonized over the
concept of worthiness. A Mormon
could not hope to attain to the Celes-
tial Kingdom without earning the
privilege. There were steps in the
Mormon life, known as sealings —
baptism, being baptized on behalf of
the dead, serving on missions — in
which one could prove one’s worthi-
ness, but Langston, despite doing

(Continued on next page)
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A Most Useful Volume

(Continued from previous page)

these rites of passage, was not con-
vinced that she had earned God’s
acceptance.

The sealing of marriage, “for time
and all eternity;” to her open-minded
and accepting husband brought her a
measure of grace, as did her brief
career in theater. But it wasn’t until she

Langston was leaving
behind a family history, a
community, an institution,
regardless of how
inherently abusive it was.

began to engage with others who had
left Mormonism, as well as a group of
Mormon feminists who convinced her
she had a vocation to preach, that
Langston began to realize the possibil-
ity of grace.

As a more mature woman, she
began to examine the history of Mor-
monism, and found herself unable to
give it her allegiance. She drifted
toward non-denominational Chris-
tian churches and gradually was able
to take in the doctrine of grace. The
conversion to Christianity was long
and slow; Langston was leaving
behind a family history, a community,
an institution, regardless of how
inherently abusive it was.

Langston has found a home and a
vocation in Lutheranism, unsurpris-
ingly. Her story is a powerful antidote
to those of us who have become com-
placent about the incomprehensible
grace of God.

Shirley O’Shea is a freelance writer
residing in Oneonta, N.Y., with her hus-
band, Geoff, and their son, Jeremy. She
has worked as a paralegal, elementary
school teacher, and newspaper reporter.
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Review by Stephen Platten

long established discipline as the-

ology; the move away from
purely historical criticism is just such a
shift, with an accompanying decline in
detailed commentaries. Stephen
Barton’s book both in its 2006 and in
this latest edition, is a classic example
of this trend. Both editions include
three sections focusing on Context and
Method, Content and Interpretation,
and Impact on Church and Society.

The editors have assembled an
excellent team and explore interesting
new themes. The first section begins
with Loveday Alexander investigating
the nature of a gospel, arguing that
there is a sense in which they are biog-
raphical, albeit not in the modern
sense; this is itself a shift in perception.

The fourfold nature of the gospels is
then explored by Francis Watson, and
next, Todd Brewer looks at the synoptic
problem, reviewing Streeter’s four-
gospel hypothesis in its different forms
and the competing Farrer hypothesis,
further developed by Mark Goodacre.
Richard Hays and Christopher
Blumhofer show how the different
evangelists each use the Jewish Scrip-
tures, and Stephen Fowl focuses on
quests for the “Historical Jesus” from
Samuel Reimarus onward. Sandra
Schneider’s final chapter in this section
looks at the varied themes noted by
critics, including liberation, feminist,
ethical, and spiritual readings.

The second section begins with an
essay on each evangelist. Here, we
come closest to redaction and crit-
ical/sociological analysis. Roland
Deines on Matthew looks at the impact
of critical history on Matthew in
Reimarus, Schleiermacher, and Weisse;
he concludes with reference to

Fashions change even in such a

The Cambridge Companion
to the Gospels

(Second Edition)
Ed. Stephen C Barton and Todd Brewer
Cambridge, pp. xvi + 392, $122, $29.99 paper

Matthew 13.52: the “scribe to the
Kingdom of Heaven brings out is his
treasure house things new and old” Is
Matthew describing himself?
Elizabeth Shively investigates Mark,
the first written gospel. John Squires’s
take on Luke implies greater accuracy
from the evangelist than the evidence
supports. This is the least focused of
these four essays. Christopher Skinner
points to the key influence of John’s
Gospel during the fourth century in the
making of the creeds. Surprisingly,
despite this, he does not highlight the
irony of John's late acceptance within the
canon. Simon Gathercol€’s chapter offers
a good introduction to non-canonical
gospels and Stephen Barton adds a
useful summary chapter at this point.



The final section offers a fascinating
miscellany. Frances Young begins with
reflections on the gospels and doctrine:
Justin Martyr, Irenaeus, and Tatian are
called forth as early witnesses. Chris-
tine Joynes focuses on hermeneutics,
starting with Gadamer and Jauss —
there is an uncanny echo of scientific
relativity theory in her essay. Gordon
Mursell offers some rich paths into the
gospels and their contribution to Chris-
tian spirituality and there are references

Scott Bader-Saye takes both
Immanuel Kant and Reinhold
Niebuhr to task for what he
calls their “invention of ethics
and loss of Jesus.”

to all aspects of the arts; lectio divina is
discussed, as is Ignatius Loyola’s use of
the gospels and imagination.

Music, from Johann Sebastian Bach to
Black gospel, makes an appearance; there
is an excellent quote on “prayer and post-
critical study” from Leslie Houlden on
just this point. David Matzko McCarthy
captures how different traditions — from
Athanasius to Francis of Assisi, from
Catherine of Siena to Franz Jagerstatter
— have used the gospels to enrich theo-
logical reflection.

Scott Bader-Saye, in the penultimate
essay, writes about the gospels,
morality, and politics and takes both
Immanuel Kant and Reinhold Niebuhr
to task for what he calls their “inven-
tion of ethics and loss of Jesus” There
is more than a hint of Stanley
Hauerwas in his critique. Ben Quash’s
concluding essay is refreshing on the
arts and the gospels.

This is a most useful and attractive
volume, not only for beginners, but for
all interested in being stimulated by
new slants on the evangelists, often
characterized as the lion, the man, the
ox, and the eagle.

The Rt. Rev. Dr. Stephen Platten is the
retired Bishop of Wakefield.

Heartbreaks and Hubris

Review by Christine Havens

atrix: the word might conjure
Mimages of boxy, linear pat-

terns; the green lines of
“reality” sheeting down around Keanu
Reeves — the iconic visual from the
Matrix films; the rectangular multipli-
cation matrices used to express com-
plex equations in mathematics and
physics; the way we use the word as a
metaphor for an origin point or that
which serves as a foundation for some-
thing else.

Lauren Groff’s long-awaited novel
goes past those meanings to reclaim its
etymology. Matrix is derived from the
Latin mater, “mother” In doing so,
Groff gives fictional form to the life of
Marie de France, a medieval poet about
whose identity scholars have speculated
for centuries. While it’s an origin story,
certainly, Matrix is anything but boxy.
It is a sensuous, multilayered work of
neomedievalist mysticism, beautiful,
visionary, and unorthodox.

In the second half of the 12th cen-
tury, the time of Henry II of England
and his wife, Eleanor of Aquitaine,
when chivalry and courtly romance
bloomed, plays written by a woman
named Marie appeared and became
popular alongside the grail quest liter-
ature newly written by male poets such
as France’s Chretien de Troyes. Her
identity, if known then, was lost and
“de France” is an 18th-century addi-
tion. Based on textual and historical
evidence, one candidate among the
various Maries is the abbess of Shaftes-
bury, the half-sister of Henry II and
the illegitimate child of Geoffrey of
Anjou.

This Marie becomes Groff’s Marie. A
Marie who is 17 in March of 1158, and
who “rides out of the forest alone”
toward Shaftesbury on an old warhorse.

Matrix: A Novel
By Lauren Groff
Riverhead Books,

pp- 272, $28

Eleanor, with whom Marie is enam-
ored, has sent her there to be prioress, a
great “honor” bestowed because the girl
does not have the traits of beauty and
grace and light that are valued by the
queen and her court of love. She is “a
giantess of a maiden,” too unfeminine
to have any hope of marriage or even
staying in the court. Heartbroken, with
no sense of “a godly vocation,” yet with
a “twisted” faith and a keen sense of her
own greatness, Marie sets out. The
abbey is impoverished and considered
a “dark and strange and piteous place”
by those who live in the surrounding
countryside.

Groff unfolds the story from here.

The narrator bears witness to the
(Continued on next page)
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(Continued from previous page)

events, feelings, and thoughts of this
strong woman, carrying the reader
inward and outward throughout her
long life, mirroring the labyrinth Marie
eventually builds around the abbey. We
see the turns Marie takes as she navi-
gates the politics of the land, both
ecclesiastical and temporal, with an
astuteness and hubris that rivals
Eleanor’s own. She quickly rises to the
role of abbess, of mother, turning the
Benedictine community into a self-suf-
ficient, even wealthy, sanctuary for
women, in a way that reminds one of
the Isle of Avalon in Arthurian legends.

Along the way, Marie finds that faith
is growing on her, much like mold, to
use one of Groff’s metaphors. In
middle age, Marie is granted visions by
the Virgin Mary. While touched to the
depths of her soul, she yet uses them
for her own glory in building not only
a place apart from men but also a space
worthy of her own greatness.

There is much to unpack in this
novel and much to challenge readers.
For example, all Marie’s theology is
grounded in the female, and aimed
toward love as “exaltation,” not “abase-
ment.” Marie names Mary Magdalene
“Apostola Apostolorum,” considering
her “the truer rock of the church?”
Controversy also comes to the abbey
when Marie takes on priestly liturgical
and sacramental duties, partly due to a
lack of visits from clergy, partly
because she would have that authority,
too. Marie’s deathbed vision as well as
Groff’s lowercasing of god will also
provoke lively conversations.

Much of this is not innovation on
Groff’s part. In her acknowledgements,
Groff credits Dr. Katie Ann-Marie
Bugyis, professor in the Medieval Insti-
tute at Notre Dame, for sparking this
story. Her research and recent book,
The Care of Nuns: The Ministries of
Benedictine Women in England During
the Central Middle Ages (OUP, 2019)
provided many of the details of abbey
life in Matrix, especially the extent to
which the nuns “exercised control over
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their own spiritual care” in the ways
that Groff presents in the story.
Matrix is a novel to be admired for
its risk-taking and beauty. Every single
word chosen, every sentence, para-
graph, and chapter, attests to the love
Lauren Groff has for Marie de France
and the rest of the nuns of the abbey, as
well as the love she bears toward the
monastery she spent time in while
researching Matrix. Her poetic and
evocative prose call mystic to mystic.
“Those to whom god has given
understanding and eloquence must
not be silent or hide their gift, but must

Our Place in

Review by Pam Hyde

he Rev. Leah Schade of Lex-
Tington Theological Seminary

conducted a survey in 2017 to
assess how preachers were approaching
their sermons during a divisive time in
our nation’s history. Of the ten most
controversial issues that more than
1,200 mainline Protestant clergy
respondents identified, four were
related to the environment: fossil fuel
extraction, species extinction, climate
change and environmental racism. The
reasons they were deemed so contro-
versial were that they were thought to
be antithetical to the gospel, not a pri-
ority, too obscure or complex, or too
risky to preach.

If the preachers responding to this
survey had been acquainted with the
dialogue presented by Kiara Jorgenson
and Alan Padgett in Ecotheology: A
Christian Conversation, perhaps their
responses to Schade’s survey would have
been markedly different. Jorgenson and
Padgett have pulled together a compre-
hensive and coherent portrayal of

return the gift so that it flowers under
the admiration of others.” This is
Groff’s translation of the first line of
the prologue to the Lais (she studied
French literature, including two semes-
ters of anciens francais), and it is so
apropos to this masterwork, this
neomedieval romance, this matrix of
powerful storytelling.

Christine Havens is a poet and writer and
a graduate of the Seminary of the South-
west whose work has appeared in The
Anglican Theological Review and Mock-
ingbird Ministries’ blog, mbird.com.

Creation

ecotheology by first recognizing that the
various approaches to this theological
subdiscipline all to some extent overlap
and complement each other, and then
putting those approaches in dialogue
with each other. Four scholars in bib-
lical studies, ecological ethics, and sys-
tematic theology contribute essays to
this book, and each essay is followed by
responses from the other three contrib-
utors. Key ideas and themes come to
light, even as some divergent views also
receive the occasional spotlight.

An interdenominational quartet of
scholars represents the prevailing per-
spectives within the growing field of
ecotheology:

Richard Bauckham, an Anglican
biblical scholar and theologian, uses a
green hermeneutic to provide a scrip-
tural critique of the traditional hierar-
chical model of stewardship of cre-
ation, and argues instead for a
horizontal relationship of humankind
with the rest of creation.

Cynthia Moe-Lobeda, a Lutheran
ethicist and theologian, espouses a per-
spective of ecotheology as ecojustice,



Ecotheoloy

A Christian Conversation
Edited by Kiara Jorgensen

and Alan Padgett

Eerdmans, pp. 240, $24.99

examining ecotheology in the context
of the call to love neighbor and making
the case for moving from moral inertia
to embodying love as communities of
resistance and rebuilding in the face of
what she calls “climate sin” and “cli-
mate violence.”

Steven Bouma-Prediger, an evangel-
ical Christian and ethicist, proffers an
ecological virtue ethic, arguing for
moving beyond stewardship into
earthkeeping and emphasizing the
importance of moral character as well
as conduct.

John Haught, a Catholic systematic
theologian with a particular interest in
science, cosmology, and ecology,
addresses ecotheology from a sacra-
mental approach to nature, drawing on
the works of Pierre Teilhard de
Chardin to characterize nature not
only as sacrament but also as God’s
promise of new creation yet to come,
and to argue for hope as a fundamental
ecological virtue.

The interplay between the four not
only enlightens the reader, but helps
us reach a deeper level of under-

standing. By allowing each to reflect
on the others’ offerings — agreeing,
questioning, and challenging — the
editors give us a window on the con-
vergences that exist across approaches.
Placing the authors in dialogue is also
notably effective in eliciting questions
that we as readers may have to these
approaches and, for the most part, in
addressing them.

In some cases, however, the ques-

M
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www.custommovers.net

tions go disappointingly unanswered,
leaving one wondering whether a brief
opportunity for further response from
the author would have enhanced the
dialogue. Nonetheless, the dialogic
approach succeeds in providing clarity
on fundamental themes of ecothe-
ology, including a recognition of the
interconnectedness of all creation and
a refutation of the notion that
humankind is separate from and sov-
ereign over the rest of creation, the
importance of regenerating an ecocen-
tric eschatology, and an imperative
focus on hope. It reaffirms that ecothe-
ology is fundamentally forward-
looking while firmly rooted in the
present, and encompasses praxis as
well as belief, the relevance of moral
character, and the importance of how
we live in the community of creation.
For anyone interested in how Chris-
tianity engages the ecological crises of
our day, this book is a true gift. It
speaks clearly to the truth that Scrip-
ture does indeed address how we as
Christians are to approach our plane-
tary emergency, and invites us to reex-
amine our place in creation. Those
who read it will be inspired to confront
the ecological issues of our time with
urgency, new purpose, and hope.

The Rev. Canon Pam Hyde is the Dio-
cese of Arizona’s canon for creation care.
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Appointments

The Rev. Frederick A. Beuchner is priest in
charge of St. Thomas, Thomasville, Ga.

Mr. Jordan Bishop is coordinator of Canter-
bury Fellowship at the University of Wyoming,
Laramie.

The Rev. Robert Blackwell is interim priest
in charge of the Episcopal Church on Edisto,
Edisto Island, S.C.

The Rev. Wren Blessing is rector of St.
PatricK’s, Pagosa Springs, Colo.

The Rev. Angela Cipolla is associate rector
of Trinity, Moorestown, N.J.

The Rev. Marcella Gillis is rector of Christ
the King, Stone Ridge, N.Y.

The Rev. Christine Gilson is vicar of St.
John’s, Wichita, Kan.

The Rev. Bret Hayes is rector of Advent, Tal-
lahassee, Fla.

The Rev. Thomas Haynes is rector of Christ
the King, Yorktown, Va.

The Rev. Les Hedgwood is rector of Cal-
vary, Cleveland, Miss.

The Rev. Canon Judy Heffron is priest in
charge of St. Luke’s, Monrovia, Calif.

The Rev. Dn. Sally Herring is transitional
deacon in charge of St. Catherine’s, Chelsea,
Ala.

The Rev. Link Hullar is vicar of Good Shep-
herd, Bristol, Conn.

The Rev. Eric Hungerford is rector of St.
Paul’s, Chestnut Hill, Philadelphia.

The Rev. John Hunt is priest in charge of St.
Thomas Farmingdale, N.Y.

The Rev. Les Jackson is priest in charge of
Trinity, El Dorado, Kan.

The Rev. John Jenkins is associate rector of
St. Stephen’s, Richmond, Va.

The Rev. Dr. Marcia King is interim rector
of St. Peter’s, Fernandina Beach, Fla.

The Rev. Stacey Kohl is the Diocese of Con-
necticut’s communications and media associate.

The Rev. Dr. Esther Kramer is priest in
charge of St. Aidan’s, Hartland, Wis.

The Rev. Wai Lun Lau is rector of St.
Gabriel’s, Monterey Park, Calif.

The Rev. Walter Lau is priest in charge of
Holy Spirit, Bensonhurst, Brooklyn, N.Y.

The Rev. Tambria Lee is rector of St. Paul’s,
Beaufort, N.C.

The Rev. Thomas Lee is priest in charge of
St. Anselm of Canterbury, Garden Grove, Calif.
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The Ven Harry Leip is archdeacon of the
Diocese of Missouri.

The Rev. Joanna Leiserson is interim rector
of St. Barnabas, Cincinnati.

The Rev. Sam Dessordi Peres Leite is rector
of St. James the Apostle, Tempe, Ariz.

The Rev. Mario Martinez is priest in charge
of St. Peter’s, Port Chester, N.Y.

The Rev. Jeff Martinhauk is the Diocese of
San Diego’s chief financial officer.

Robert and Rebekah Mason are directors
of Thomas the Apostle Center, Cody, Wyo.

The Rev. Laura Masterson is priest in charge
of St Mary and St. Martha, Buford, Ga.

The Rev. Adam McCoy, OHC, is consulting
priest at St. Joseph of Arimathea, Yucca Valley,
Calif.

The Rev. Vienna McCarthy is associate
priest at St. Margaret’s, San Juan Capistrano,
Calif.

The Rev. Shelley McDade is rector of All
Saints, Rehoboth Beach, and St. George’s
Chapel, Harbeson, Del.

The Rev. Charles Messer is rector of St.
John’s, Salem, N.J.

The Rev. Julia Messer-Croteau is rector of
St. Aidan’s, Virginia Beach, Va.

The Rev. Garrett Mettler is rector of St.
James, North Salem, N.Y.

Canon Sandy Milien is the Diocese of Beth-
lehem’s canon for racial reconciliation and com-
munity engagement.

The Rev. Philip Morgan is interim priest at
St. Paul’s, Hudson, Wis.

The Rev. Milly Morrow is rector of Grace,
Asheville, N.C.

The Rev. Canon Dr. Martin Oguike is rector
of St. John’s, Woodbridge, N.J.

The Rev. Cheryl Parris is supply priest at St.
Peter’s, Peekskill, N.Y.

The Rev. James Pecoy is parish deacon at
the Diocese of New York’s Delaware Catskill
Regional Ministry (Grace, Port Jervis; St.
Andrew’s, South Fallsburg; St. James, Callicoon;
and St. John’s, Monticello, N.Y.)

The Rev. Loree Penner is chaplain at
Fairhaven Retirement Community, Sykesville,
Md.

The Rev. David Perdue is priest in charge of
St. Nicholas, Midland, Texas.

The Rev. Matthew Perreault is rector of St.
Thomas, Eustis, Fla.

The Rev. Ann Perrot is priest in charge of
Christ Church, Middle Haddam, Conn.

The Rev. Dale W. Plummer is rector of St.
Christopher’s, Midwest City, Okla., and the
Diocese of Oklahoma’s military missioner.

The Rev. Nina Ranadive Pooley is rector of
St. Stephen’s, Pittsfield, Mass.

The Rev. Craig Pooser is supply priest for
All Saints, Pleasanton, Texas.

The Rev. Dr. Fredrick Robinson is interim
rector of St. John’s, Tampa, Fla.

The Rev. Pedro L. Rodriguez Jr. is parish
deacon at St. James, Fordham, Bronx, N.Y.

The Rev. Leslie Roraback is curate at St.
Andrew’s on the Sound, Wilmington, N.C.

The Rev. Mary E. Rosendale is interim
rector of St. Stephen’s, Westborough, Mass.

The Rev. Canon Johnnie Ross is priest in
charge of Grace, Scottsville, N.Y.

The Rev. John Schmidt is interim priest in
charge of All Angels, New York.

The Rev. Karen Schomburg is interim priest
at St. Andrew’s, Port Angeles, and St. Swithins,
Forks, Wash.

The Rev. Canon Diana S. Schiede is the
Diocese of New YorK’s canon missioner of the
Delaware Catskill Episcopal Ministry (Grace,
Port Jervis; St. Andrew’s, South Fallsburg; St.
James, Callicoon; and St. John’s, Monticello,
N.Y.)

Mr. Chad Senuta is director of young adult
and communication ministries in the Diocese
of Kansas.

The Rev. Canon Lisa Senuta is canon for
spiritual life and clergy care in the Diocese of
Kansas.

The Rev. Dee Shafer is rector of Calvary,
Tarboro, N.C.

The Rev. Lynn Sharp is associate rector of St.
Paul’s, Walnut Creek, Calif.

The Rev. Dr. Valorie Mulvey Sherer is
interim rector of Trinity, Columbia, Mo.

The Rev. George Sherrill is interim rector of
St. Anselm’s, Shoreham, N.Y.

The Rev. John Wesley Shields is rector of St.
Augustine’s, Vero Beach, Fla.

The Rev. Joseph Shippen is rector of St.
Bartholomew’s, North Augusta, S.C.

The Rev. Marisa Sifontes is associate rector
of St. John’s, Roanoke, Va., and the Diocese of
Southwest Virginias missioner for Becoming
Beloved Community.

The Rev. Dn. Lydia Hird Simmons is the
Diocese of South Dakota’s missioner for camp
and young adult ministries.

The Rev. Kathie Sklenar-Studwell is rector
of St. Bartholomew’s, Ho-Ho-Kus, N.J.

Ms. Amanda Skofstad is the Episcopal
Church’s public affairs officer.

The Rev. Remington Slone is rector of St.
David’s, Roswell, Ga.

The Rev. Canon Craig Smalley is interim
dean and rector of the Cathedral Church of the
Advent, Birmingham, Ala.

The Rev. Dn. Marie Smith is deacon in
charge of Incarnation, West Point, Miss.

The Rev. Samantha R.E. Smith is rector of
St. Paul’s, Waco, Texas.

The Rev. Michael E. Snider is rector of St.
Joseph’s, Newberry, Fla.

The Very Rev. Dr. Michael Sniffen is an
officer in the U.S. Navy Chaplain Corps.

The Rev. David Snyder is interim rector of
Good Shepherd, Pitman, N.J.

The Rev. Jacqueline Soltys is priest in charge
of Good Shepherd, Norfolk, Va.

The Rev. Patrick Soule is priest in charge of
St. Mary Magdalene, Fayetteville, Tenn.

The Rev. Shane Spellmyer is rector of St.
Paul’s, Kankakee, I11.

The Rev. Adam Spencer is rector of St. Eliz-
abeth’s, Glencoe, IlL.

The Rev. Canon Dr. Lauren R. Stanley is
the Diocese of South Dakota’s canon to the
ordinary.

The Rev. Susan Ashley Stanton is the Dio-
cese of Los Angeles’ director of finance.

The Rev. Anthony Stephens is interim priest
at Zion, Wappingers Falls, N.Y.

The Rev. Natasha Stewart is priest in charge



of St. Luke’s, Scituate, Mass.

The Rev. Joshua Stibb is pastor of St. Peter’s,
Henrietta, N.Y.

The Rev. Matthew Stone is rector of Cal-
vary, Bastrop, Texas.

Deaths
The Rev. Gregorio Guerrero Bayaca, a Filipino
immigrant who did missionary work in the Dio-
cese of Los Angeles, died October 31. He was 85
and died from complications of leukemia, diag-
nosed in March, and a stroke on Oct. 19.

Born in Caba La Union, Philip-
pines, Bayaca was a graduate of St.
Andrew’s Episcopal Theological
School, Quezon. He was ordained in
the Philippine Independent Church, a
full-communion partner with the
Episcopal Church.

In 1968 Bayaca emigrated first to
California, then to Florida, where he

worked odd jobs and assisted part time at an
Episcopal parish in Jupiter-Tequesta. In 1969
he married Josefina, a physician who trained in
the Philippines and later earned certification to
practice medicine in the United States. The
couple had one son, Francis, who also became
a doctor. The family moved to California in
about 1970.

Bayaca began to do missionary work among
Filipinos living in the Los Angeles area. Bishop
Robert C. Rusack of the Diocese of Los Angeles
encouraged his work and that of three other
PIC priests, offering them the use of the Galilee
Navy Family Chapel, where they formed the
congregation of the Holy Child.

In 1983, Rusack appointed Bayaca priest in
charge of the century-old St. John’s Church in
Wilmington after the death of its vicar. Many
members of Holy Child followed him to his
new cure, and eventually the two congregations
joined together in shared ministry as St. John’s
and Holy Child.

Bayaca transferred his orders to the Diocese of
Los Angeles in 2003. He served as vicar of St.
Johns and Holy Child from 1983 to 2008, and
continued as priest of the congregation after his
retirement.

He is survived by his second wife, a son, two
grandchildren, and two sisters. His first wife
died in 2015.

The Rev. Canon Peter C. Ensor, a
veteran of the U.S. Marines who
marched with Martin Luther King Jr.
in Selma, Ala., died Oct. 26 while in
hospice care. He was 83.
He was a native of Cambridge,
Mass., and a graduate of Hamilton
College and Episcopal Divinity
School. He was ordained to the diaconate in
1963 and to the priesthood in 1964. He served
churches in California, Delaware, Massachu-
setts, Texas, and Wyoming.

In 1999, Los Angeles Bishop Frederick H.
Borsch named Ensor an honorary canon of the
Cathedral Center of St. Paul.

Ensor is survived by his wife, a daughter, and
two granddaughters. A memorial service is
scheduled for June 30, 2022, at St. Thomas
Church in Dubois, Wyoming.

SUNDAY’S READINGS | 1 Advent, November 28
Jer. 33:14-16 o Ps. 25:1-10 o 1 Thess. 3:9-13 « Luke 21:25-36

Alert

Advent marks the beginning of the
church’s calendar, an ominous
beginning indeed because Advent does
not direct our attention to a fresh start
and healthy resolutions. Rather, we
hear of “stress among nations” and that
“people will faint from fear and fore-
boding of what is coming upon the
world” (Luke 21:25-26). “They will see
‘the Son of Man coming on a cloud’
with power and great glory” (Luke
21:27). The second section of the
Nicene Creed that begins with the
words “We believe in one Lord, Jesus
Christ” concludes: “He will come again
in glory to judge the living and the
dead, and his kingdom will have no
end” The world, reaching even to our
souls, is under judgment insofar as it
has rejected the Anointed One. Time
will end, and we will all stand before
the great judgment seat of Christ. May
God have mercy on us all.

Strangely, time is always ending,
passing away, subtracting from the
length of our lives. “The span of our
life is seventy years, perhaps in
strength even eighty; yet the sum of
them is but labor and sorrow, for they
pass away quickly and we are gone”
(Ps. 90:10). “You sweep us away, says
the Psalmist, “like a dream; we fade
away suddenly like the grass” (Ps.
90:5). Hard as it may be to face the end
of time, even the end of our own lives,
or, for that matter, the end of each
passing day, God is calling us to do just
that.

Live and let live, we might say. Take
it easy. Be upbeat. Yes, of course, life is
a gift and can be a tremendous and
incredible joy. Still, when we live as if
there will be no end, no final judg-
ment, no establishment of the
kingdom of Christ, we are apt to fall
into “dissipation and drunkenness and
the worries of this life” (Luke 21:34).
We succumb to boredom, listlessness,
apathy, what the ancient Fathers of the
Church called “the devil of the midday

»

sun.

Advent is a call to wake up and
count the number of our days. “Be on
guard so that your hearts are not
weighed down” (Luke 21:34). A more
literal translation would be “Pay atten-
tion to yourself” We are admonished,
“Be alert at all times, praying that you
may have the strength to escape these
things that will take place, and to stand
before the Son of Man” (Luke 21:36). 1
realize it’s counterintuitive, but a
proper and fitting fear regarding the
end of time can enrich our lives
immensely. At the very least, we will
not waste time; we will put our hands
to the plow and get on with the busi-
ness of living and working and glori-
fying God.

So, what are we to do before the
coming of the Lord at the close of the
age, or the end of this day, for that
matter? Pay attention to yourself, be
alert at all times, do not succumb to
dissipation and drunkenness and the
worries of this life. Stated differently,
St. Paul advises the church in Thessa-
lonica to “increase and abound in love
for one another and for all, just as we
abound in love for you. And may he so
strengthen your hearts in holiness that
you may be blameless before our God
and Father at the coming of our Lord
Jesus with all his saints” (1 Thess. 3:12-
13).

Fully alert and abounding in love
and growing in holiness in the short
time we have, we may have rich and
beautiful lives adorned with self-sacri-
fice and a foretaste of the resurrection.

Look It Up
Psalm 25:3-4

Think About It

Show me your ways and teach me your
paths in this very short life.
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SUNDAY’S READINGS | 2 Advent, December 5
Bar. 5:1-9 or Mal. 3:1-4 « Canticle 4 or 16 « Phil. 1:3-11 « Luke 3:1-6

Event, Process, and Joy

epentance is both a decisive
Rmoment and a process. At some
point we repent, we turn from a life
focused entirely on ourselves, our
wants, our needs, our desires, and we
look Godward to draw rich and deep
meaning from the source of life itself.
We decide, we turn, we repent. But fol-
lowing that critical moment, we soon
find that what people once called the
Old Adam persists and needs to be
stripped away.

So, our conversion is first an event,
which we acknowledge in the sacra-
ment of baptism. At that time, we our-
selves, or others on our behalf,
renounced Satan and all the spiritual
forces of wickedness that rebel against
God, renounced the evil powers of this
world that corrupt and destroy the
creatures of God, renounced all sinful
desires that draw us from the love of
God. We then turned with our whole
hearts to Jesus Christ. We plunged into
the waters of baptism and emerged as
new beings. Like Jesus rising from the
River Jordan, it was as if we heard
about our own lives: “This is my
beloved child, in whom I am well
pleased” God makes spirit-born chil-
dren who are new, perfect, and clean.

But then we are sent back into the
world, and the world is waiting. The
world, in this sense, is everything we
have renounced in baptism, and its
power is immense and its allurement
almost irresistible. Influenced by the
world (think of constant mass media),
Christians are almost inevitably
formed more by the influence of the
surrounding culture than the faith we
profess. For this reason, our repen-
tance, our turning to Christ, requires
constant renewal.

The prophet Malachi speaks of the
day of the Lord’s arrival as a great
purging and renewal. In a sense, the
day of the Lord is every day and every
moment. “Who can endure the day of
his coming,” says the prophet, “and
who can stand when he appears? For
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he is like a refiner’s fire and like fullers’
soap; he will stand as a refiner and
purifier of silver, and he will purify the
descendants of Levi and refine them
like gold and silver” (Mal. 3:2-3). Daily
repentance occurs as we are slowly,
perhaps painfully at times, refined and
conformed to the image of Christ. We
are refined and purified by the obliga-
tions set before us, by our respective
vocations, by the difficulties and trials
of daily life. John Kelbe, English poet
and priest of the 19th century, captures
this well: “The trivial round, the
common task, will furnish all we ought
to ask: room to deny ourselves; a road
to bring us daily nearer God”

In baptism, we renounce Satan and
say a resolute yes to Jesus Christ. Every
day and every moment, we renew this
commitment by turning to Christ in
the long purification process covering
the whole length of our lives. There is,
however, something more than
purging. We prepare a way for the
Lord, as John the Baptist insists. “Every
valley shall be filled, and every moun-
tain and hill shall be made low, and the
crooked shall be made straight, and the
rough ways made smooth; and all flesh
shall see the salvation of God” (Luke
3:5-6). We prepare a straight and
secure path, and we go in safety toward
the Lord. And there are consolations
too along the way. “The woods and
every fragrant tree have shaded Israel
at God’s command. For God will lead
Israel with joy, in the light of his glory,
with the mercy and righteousness that
come from him” (Bar. 5:8-9).

Repent, renew your repentance
every day, and walk with joy along a
footpath amid fragrant trees.

Look It Up
The Collect

Think About It
To repent and to greet with joy.



SUNDAY’S READINGS | 3 Advent, December 12
Zeph. 3:14-20 « Cant. 9 o Phil. 4:4-7 o Luke 3:7-18

Consolation, Calling, and Fire

t. Paul may be talking about a final

judgment and return of Christ
when he says to the Philippians, “The
Lord is near” (Phil. 4:5). But he is also
reinforcing a well-known teaching
concerning the closeness of God to
his creation in every moment of every
day. “The word is very near to you; it
is in your mouth and in your heart for
you to observe” (Deut. 30:14). “Where
can I go then from your Spirit? Where
can I flee from your presence? If I
climb up to heaven, you are there; if I
make the grave my bed, you are there
also. If I take the wings of the
morning and dwell in the uttermost
parts of the sea, even there your hand
will lead me and your right hand hold
me fast” (Ps. 139:6-9).

Consider for a moment the word-
less voice of God suffusing and pene-
trating all creation: “The heavens
declare the glory of God, and the fir-
mament shows his handiwork. One
day tells its tale to another, and one
night imparts knowledge to another.
Although they have no words or lan-
guage, and their voices are not heard,
their sound had gone out into all lands,
and their message to the ends of the
world” (Ps. 19:1-4).

Wordless and almost silent, God is
the hidden ground of love nearer to us
than we are to ourselves.

God is a source of strength and con-
solation that transcends us, surrounds
us, and abides within us. The prophet
Zephaniah, speaking to the children of
Israel about the intervention of God
on their behalf, strikes a joyful note:
“Do not fear, O Zion; do not let your
hands grow weak. The Lord, your God,
is in your midst. ... He will rejoice over
you with gladness, he will renew you in
his love; he will exult over you with
loud singing” (Zeph. 3:16-17). The
nearness of God is nearer still in the
mystery of the Word made flesh. In
Jesus Christ, we meet the true light that
enlightens everyone, God from God,
Light from Light, true God from true

God, all goodness and life and the joy
of the world.

We are consoled, strengthened, and
renewed by our divine source and com-
panion. But we are haunted too by the
sense that we are being addressed, and
demands are being made, and that
God’s voice may be the pounding of
waves as well as a thin whisper. God
wants something, and past credentials
and previous good works are not
enough. John the Baptist says, “Do not
begin to say to yourselves, ‘We have
Abraham as our ancestor’; for I tell you,
God is able from these stones to raise up
children to Abraham. Even now the ax
is lying at the root of the trees; every
tree therefore that does not bear fruit is
cut down and thrown into the fire”
(Luke 3:8-9). God calls us to some good
work each day, and a clear-eyed assess-
ment of our obligations will make much
of that work quite obvious. And the
God who calls us to do good is also,
even through the good work we do and
the many inconveniences we may suffer,
purifying our lives. John the Baptist says
of Jesus, “His winnowing fork is in his
hand, to clear his threshing floor and to
gather the wheat into his granary; but
the chaff he will burn with unquench-
able fire” (Luke 3:17)

The Lord is near in love and conso-
lation; the Lord is near calling us to
good works; the Lord is near as a puri-
fying flame.

Look It Up
The Collect

Think About It
The Lord is at hand, coming speedily.

CLASSIFIEDS

PRIEST-IN-CHARGE: All Angels Church, an Episcopal
Church in New York City, seeks a Priest-In-Charge. Please
see allangelschurch.com/priest-in-charge-search for the
parish profile.

RECTOR: St. James on the Lake is a parish whose mission
is to proclaim by word and action the Good News of Jesus
Christ. We are a small semi-senior, well-established, and
financially sound parish located at the north end of Cedar
Creek Lake, less than an hour from downtown Dallas.
Cedar Creek is the fourth largest lake in Texas and has a
large population of retirees. St. James has a number of
outreach programs supporting local as well as national and
international ministries. We seek a strong, visionary, evan-
gelical leader who is energetic and firmly grounded in the
teachings of the scripture and eager to lead out in mean-
ingful worship. For 50 years the congregation has
attempted to faithfully follow its call to action: Looking
Up...Reaching Out...Gathering In. Those interested
should contact St. James on the Lake, c/o Paul Lasiter,
10707 County Road 4022, Kemp, TX 75143.

Christ Church Cathedral in Indianapolis is seeking a
Canon for Spiritual Formation to work with the Dean and
other leaders to revitalize the Cathedral’s formation min-
istries in order to help those at the Cathedral become a
people who can articulate and embody their distinctive
perspective of the Christian faith that is Anglicanism and
the Episcopal Church. The Canon is an executive leader in
a diverse and multi-staff environment and duties include:
« Collaborates to develop and implement a comprehen-

sive Christian formation program for adults in both

English and Spanish.

o Identifies, recruits, trains, supports and motivates
leaders and volunteers.

« Coordinates lectures, guest speakers, seasonal retreats,
and fellowship opportunities.

« Manages and supervises the Director of Youth and

Children’s Ministries.

o Prepares and manages the approved Spiritual Forma-
tion ministry program budgets.

Ideal candidates have a familiarity with progressive
Christian tradition and theology, conversational proficiency
in Spanish, a personal and professional character that
demonstrates an authentic commitment to Christ and Chris-
tian standards, and a passionate desire to help people dis-
cover the love of God and to grow as disciples of Jesus Christ.

For the full job description and education and experi-
ence requirements, visit: cccindy.org/canon-for-spiritual-
formation.

RECTOR position available at St. Paul’s Episcopal
Church Hudson Wisconsin. See episcopalchurch-
hudson.com for job description and posting information.
Application Deadline: 11/30/2021.

RECTOR: St. Paul’s Church at Federal Point (East
Palatka, Putnam County, Florida) is searching for our
next rector. We are a congregation with a small group of
faithful followers comprised of long-time members and a
couple of young families in a changing community west of
St. Augustine. We have been located in Putnam County on
the east bank of the St. John’s River since 1880, and we are
interested in embracing the changes to the community to
the continuation of our witness and ministries in the area.
Federal Point on the St. Johns offers unique recre-
ational opportunities, and Stanton Landing on the church
property is the site of community gatherings and a favorite
stop along the canoeing, hiking and bike trails passing
through it. Our rector opening will appeal to young fami-
lies, youthful retirees, and bi-vocational clergy alike. We
seek to fulfill a hunger in our members for joyful worship,
sound Christian formation, outreach opportunities, and
fellowship. To learn more about St. Paul's and Federal
Point/East Palatka, contact: Rhonda Williams, Senior
‘Warden (386) 983-1659 « justrhonda521@gmail.com

RELIGIOUS ORDERS

Franciscan Missionaries—Secular Franciscans and Nuns,
missionariesofdivinecompassion.org (602) 463-8601
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THE Living CHURcH Partners

SPONSORS

Vail, Colorado

EPISCOPAL CHURCH OF THE
TRANSFIGURATION

19 Vail Rd.

970.476.0618
episcopalvail.com

Jacksonville, Florida
DIOCESE OF FLORIDA
325 N. Market St.
904.356.1328
diocesefl.org

Santa Rosa Beach, Florida

CHRIST THE KING EPISCOPAL CHURCH
480 N. County Hwy. 393
850.267.3332

christthekingfl.org

Sarasota, Florida

CHURCH OF THE REDEEMER
222 South Palm Ave.
941.955.4263
redeemersarasota.org

Vero Beach, Florida

TRINITY EPISCOPAL CHURCH
2365 Pine Ave.
772.567.1146
trinityvero.org

Augusta, Georgia

CHURCH OF THE GOOD
SHEPHERD

2230 Walton Way
706.738.3386
goodshepherd-augusta.org

Savannah, Georgia
ST. JOHN'S CHURCH
1 W. Macon St.
912.232.1251
stjohnssav.org

Springfield, lllinois
DIOCESE OF SPRINGFIELD
821 S. Second St.
217.525.1876
episcopalspringfield.org

Harrod’s Creek, Kentucky
ST. FRANCIS IN THE FIELDS
EPISCOPAL CHURCH

6710 Wolf Pen Branch Rd.
502.228.1176
stfrancisinthefields.org

Louisville, Kentucky

THE CONSORTIUM

FOR CHRISTIAN UNITY

615 Breckinridge Lane
502.899.7613
theconsortiumforchristianunity.org

Chevy Chase, Maryland
ALL SAINTS CHURCH

3 Chevy Chase Cir.
301.654.2488
allsaintschurch.net

Hagerstown, Maryland
SAINT JAMES SCHOOL
17641 College Rd.
301.733.9330
stjames.edu

Minneapolis, Minnesota

EPISCOPAL CHURCH IN MINNESOTA
1101 W. Broadway Ave.
612.871.5311

episcopalmn.org

New York, New York

PARISH OF CALVARY-ST. GEORGE'S
61 Gramercy Park N.
646.723.4178
calvarystgeorges.org

New York, New York

SAINT THOMAS CHURCH FIFTH AVENUE

1 West 53rd St.
212.757.7013
saintthomaschurch.org

New York, New York

TRINITY CHURCH WALL STREET
74 Trinity PI.

212.602.0800
trinitywallstreet.org

Cincinnati, Ohio

DIOCESE OF SOUTHERN OHIO
412 Sycamore St.
800.582.1712
episcopaliansinconnection.org

Oklahoma City, Oklahoma

ALL SOULS’ EPISCOPAL CHURCH
6400 N. Pennsylvania Ave.
405.842.1461

allsoulsoke.com

Oklahoma City, Oklahoma
DIOCESE OF OKLAHOMA
924 N. Robinson Ave.
405.232.4820

epiok.org

Norristown, Pennsylvania
DIOCESE OF PENNSYLVANIA
23 E. Airy St.
215.627.6434

diopa.org

Wayne, Pennsylvania

ST. DAVID’S EPISCOPAL CHURCH
763 S. Valley Forge Rd.
610.688.7947
stdavidschurch.org

Knoxville, Tennessee

DIOCESE OF EAST TENNESSEE
814 Episcopal School Way
865.966.2110

dioet.org

Nashville, Tennessee
DIOCESE OF TENNESSEE
3700 Woodmont Blvd.
615.251.3322

edtn.org

Nashville, Tennessee

ST. GEORGE'S EPISCOPAL CHURCH
4715 Harding Pike

615.385.2150
stgeorgesnashville.org

Dallas, Texas

CHURCH OF THE INCARNATION
3966 McKinney Ave.
214.521.5101

incarnation.org

Dallas, Texas
DIOCESE OF DALLAS
1630 N. Garrett Ave.
214.826.8310
edod.org

The Living CHURcH seeks to build up the body, urged on by the love of Christ (see 2 Cor. 5).

Houston, Texas
DIOCESE OF TEXAS
1225 Texas Ave.
713.520.6444
epicenter.org

Houston, Texas

ST. MARTIN'S EPISCOPAL CHURCH
717 Sage Rd.

713.621.3040
stmartinsepiscopal.org

San Antonio, Texas

CHRIST EPISCOPAL CHURCH
510 Belknap PI.
210.736.3132

cecsa.org

San Antonio, Texas
DIOCESE OF WEST TEXAS
111 Torcido Dr.
210.824.5387

dwtx.org

West Brattleboro, Vermont
JERUSALEM PEACEBUILDERS
P.0. Box 2020

802.254.0068
jerusalempeacebuilders.org

Charleston, West Virginia
DIOCESE OF WEST VIRGINIA
1608 Virginia St. E.
304.344.3597
wvdiocese.org

GUARANTORS

Beverly Hills, California
ALL SAINTS’

504 N. Camden Dr. #3202
310.275.0123
allsaintsbh.org

Carlsbad, California

ST. MICHAEL'S BY-THE-SEA
EPISCOPAL CHURCH

2775 Carlshad Blvd.
760.729.8901
stmichaelsbythesea.org

Meriden, Connecticut
EPISCOPAL CHURCH

IN CONNECTICUT

290 Pratt Street, Box 52
203.639.3501
episcopalct.org

Washington, D.C.

CHRIST CHURCH, GEORGETOWN
31stand O Sts. NW
202.333.6677
christchurchgeorgetown.org

Jacksonville, Florida

ALL SAINTS EPISCOPAL CHURCH
4171 Hendricks Ave.
904.737.8488

allsaintsjax.org

Miami, Florida

DIOCESE OF SOUTHEAST FLORIDA
525 NE 15 St.

305.373.0881

diosef.org

Orlando, Florida

DIOCESE OF CENTRAL FLORIDA
1017 E. Robinson St.
407.423.3567

cfdiocese.org

Parrish, Florida

DIOCESE OF SOUTHWEST FLORIDA
8005 25th St. E.

941.556.0315

episcopalswil.org

Savannah, Georgia
COLLEGIATE CHURCH

OF ST. PAUL THE APOSTLE
1802 Abercorn St.
912.232.0274
stpaulsavannah.org

Des Moines, lowa
DIOCESE OF IOWA
225 37th St.
515.277.6165
iowaepiscopal.org

Fort Thomas, Kentucky

ST. ANDREW'’S EPISCOPAL CHURCH
3 Chalfonte PI.

859.441.1092
standrewsfortthomas.org

Shreveport, Louisiana

ST. MARK'S EPISCOPAL CATHEDRAL
908 Rutherford Street
318.221.3360

stmarkscatheral.net

Potomac, Maryland

ST. FRANCIS EPISCOPAL CHURCH
10033 River Rd.

301.365.2055
stfrancispotomac.org

Morristown, New Jersey

ST. PETER’S EPISCOPAL CHURCH
121 South Street

973.538.0555
stpetersmorristown.org

Albuquerque, New Mexico
DIOCESE OF THE RIO GRANDE
6400 Coors Blvd. NW
505.881.0636

dioceserg.org

Santa Fe, New Mexico
CHURCH OF THE HOLY FAITH
311 E. Palace Ave.
505.982.4447
holyfaithchurchsf.org

Brooklyn, New York
CHURCH OF ST. MARK
1417 Union St.
718.756.6607
stmarkschurchbrooklyn.org

Cooperstown, New York
CHRIST CHURCH

46 River St.
607.547.9555
ceccoop.net

Garden City, New York
DIOCESE OF LONG ISLAND
36 Cathedral Ave.
516.248.4800
dioceseli.org

New York, New York
GRACE CHURCH
802 Broadway
212.254.2000
gracechurchnyc.org



Toronto, Ontario

ST. PAUL'S BLOOR STREET
277 Bloor St. E.
416.961.8116
stpaulsbloor.org

New York, New York

CHURCH OF ST. EDWARD THE MARTYR
14 East 109th St.

212.369.1140
saintedwardthemartyr.com

Tulsa, Oklahoma

CHRIST CHURCH EPISCOPAL
10901 S. Yale Ave.
918.299.7510
christchurchtulsa.org

Columbia, South Carolina
DIOCESE OF UPPER
SOUTH CAROLINA

1115 Marion St.
803.771.7800
edusc.org

Murfreesboro, Tennessee

ST. PAUL'S EPISCOPAL CHURCH
116 N. Academy St.
615.893.3780
stpaulsmurfreeshoro.org

Nashville, Tennessee

CHRIST CHURCH CATHEDRAL
900 Broadway
615.255.7729
christcathedral.org

Corpus Christi, Texas

CHURCH OF THE GOOD SHEPHERD
700 S. Upper Broadway
361.882.1735

cotgs.org

Dallas, Texas

ST. MATTHEW’S CATHEDRAL
5100 Ross Ave.
214.823.8134
episcopalcathedral.org

Houston, Texas

ST. FRANCIS EPISCOPAL CHURCH
345 Piney Point Rd.
713.782.1270

sfch.org

Houston, Texas

CHURCH OF ST. JOHN THE DIVINE
2450 River Oaks Blvd.
713.622.3600

sjd.org

Navasota, Texas
CAMP ALLEN
18800 FM 362
936.825.7175
campallen.org

Waco, Texas

ST. ALBAN'S EPISCOPAL CHURCH
2900 W. Waco Dr.

254.752.1773

stalbanswaco.org

Waco, Texas

HOLY SPIRIT EPISCOPAL CHURCH
1624 Wooded Acres Dr.
254.772.1982
holyspiritwaco.com

Richmond, Virginia
DIOCESE OF VIRGINIA
110 W. Franklin St.
800-DIOCESE
thediocese.net

Richmond, Virginia

ST. MATTHEW’S EPISCOPAL CHURCH
1101 Forest Ave.

804.288.1911

stmattsrva.org

Seattle, Washington
DIOCESE OF OLYMPIA
10th Ave. E.
206.325.4200
ecwWW.org

SOCIETY OF MARY,

AMERICAN REGION

Fr. John D. Alexander, Superior
somamerica.org

ASSOCIATES

Tucson, Arizona

ST. MICHAEL AND ALL ANGELS EPISCOPAL

CHURCH

602 N. Wilmot Road
520.886.7292
smallangelstucson.org

San Diego, California

ALL SAINTS’ EPISCOPAL CHURCH
625 Pennsylvania Ave.
619.298.7729
allsaintschurch.org

Washington, DC

DIOCESE OF WASHINGTON
Mount Saint Alban
202.537.6555

edow.org

Lake Mary, Florida

ST. PETER'S EPISCOPAL CHURCH
700 Rinehart Rd.

407.444.5673
stpeterslakemary.org

Pensacola, Florida

DIOCESE OF THE CENTRAL GULF COAST
201 N Baylen St.

850.434.7337

diocge.org

St. Augustine, Florida
TRINITY PARISH

215 Saint George St.
904.824.2876
trinitysta.org

Tallahassee, Florida

HOLY COMFORTER EPISCOPAL CHURCH
2015 Fleischmann Rd.

850.877.2712

hc-ec.org

South Bend, Indiana

DIOCESE OF NORTHERN INDIANA
117 N. Lafayette Blvd.
574.233.6489

ednin.org

Salina, Kansas

CHRIST CATHEDRAL
138 S. 8th St.
785.827.4440
christcathedralsalina.org

Louisville, Kentucky
BROTHERHOOD OF ST. ANDREW
620 S. 3rd St. Suite 203
724.266.5810
brothersandrew.net

Baton Rouge, Louisiana

ST. LUKE’S EPISCOPAL CHURCH
8833 Goodwood Blvd.
225.926.5343

stlukesbr.org

New Orleans, Louisiana

ST. PAUL'S EPISCOPAL CHURCH
6249 Canal Blvd.
504.488.3749

stpaulsnola.org

Shreveport, Louisiana

DIOCESE OF WESTERN LOUISIANA
4321 Youree Dr. Ste. 400
318.442.1304

epiwla.org

Boston, Massachusetts
DIOCESE OF MASSACHUSETTS
138 Tremont Street
617.482.5800

diomass.org

Minnetonka Beach, Minnesota

ST. MARTIN'S BY THE LAKE EPISCOPAL
CHURCH

2801 Westwood Road

952.446.6115

stmartinsbythelake.org

Concord, New Hampshire
DIOCESE OF NEW HAMPSHIRE
63 Green St.

603.224.1914
nhepiscopal.org

Red Bank, New Jersey
TRINITY EPISCOPAL CHURCH
65 West Front Street
732.741.4581
trinityredbank.org

Trenton, New Jersey
DIOCESE OF NEW JERSEY
808 W. State St.
609.394.5281
dioceseofnj.org

Greenwich, New York
DIOCESE OF ALBANY

580 Burton Rd.
518.692.3350
albanyepiscopaldiocese.org

New York, New York

CHRIST & SAINT STEPHEN'S
EPISCOPAL CHURCH

120 W. 69th St.
212.787.2755
csschurch.org

Queens, New York

CHURCH OF ST. ALBAN THE MARTYR
116-42 Farmers Blvd.
718.528.1891
stalbanepiscopalqueens.org

Chapel Hill, North Carolina
CHURCH OF THE HOLY FAMILY
200 Hayes Rd.

919.942.3108
chfepiscopal.org

Dayton, Ohio

ST. GEORGE'S EPISCOPAL CHURCH
5520 Far Hills Ave.

937.434.1781
stgeorgesdayton.org

Philadelphia, Pennsylvania
PHILADELPHIA EPISCOPAL CATHEDRAL
23 S. 38th St.

215.386.0234
philadelphiacathedral.org

Pittsburgh, Pennsylvania
DIOCESE OF PITTSBURGH
325 Oliver Avenue, Suite 300
412.721.0853
episcopalpgh.org

Newport, Rhode Island
ZABRISKIE MEMORIAL CHURCH
OF ST. JOHN THE EVANGELIST
61 Washington St.
401.848.2561
saintjohns-newport.org

Hendersonville, Tennessee
ST. JOSEPH OF ARIMATHEA
103 Country Club Dr.
615.824.2910
stjosephofarimathea.org

Lookout Mountain, Tennessee
CHURCH OF THE GOOD SHEPHERD
211 Franklin Rd.

423.821.1583

gslookout.com

Austin, Texas

ST. MARK'S EPISCOPAL CHURCH
2128 Barton Hills Dr.
512.444.1449
stmarksaustin.org

Irving, Texas

EPISCOPAL CHURCH OF THE REDEEMER
2700 Warren Cir.

972.255.4171

redeemer-irving.org

Lubbock, Texas

DIOCESE OF NORTHWEST TEXAS
1802 Broadway

806.763.1370

nwtdiocese.org

McKinney, Texas

ST. PETER’S EPISCOPAL CHURCH
400 N College St.

972.562.1166
stpetersmckinney.com

Tyler, Texas

CHRIST CHURCH
118 S. Bois d’Arc
903.597.9854
christchurchtyler.org

River Hills, Wisconsin

ST. CHRISTOPHER'S EPISCOPAL CHURCH
7845 N. River Rd.

414.352.0380

stchristopherswi.org

To become a TLC Partner, please contact Christopher Wells: cwells@livingchurch.org or (414) 292-1240.
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BEQUESTS | RETIREMENT FUNDS | LIFE INSURANCE | LIFE INCOME GIFTS

“Honestly, sometimes I give because ' I the Living Church is an independent,

I'm supposed to. But then there entrepreneurial ministry that reaches round the

are ministries that also make me globe to help transform the Episcopal Church and the

Anglican Communion. Our endowment is invested

want to give. Enter TLC, which with the Episcopal Church Foundation, a well-regarded

creates community for our beloved nonprofit ministry. Their more than $400 million

Communion. I invest in it with program is managed by State Street Global Advisors,
delight. Join me!” one of the largest managers of assets in the world.
— The Rev. Charleston David Wilson Contact Dr. Christopher Wells, Executive Director, at
Church of the Redeemer, Sarasota cwells@livingchurch.org or (574) 323-7095 to discuss

options, or go to livingchurch.org/donate to give

immediately.
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